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I ST, “WRT I¢ XEH @ RIS g daal
B B ST 8 | Sl gfeerar—favHar w@d: g1 8n
T | IRRIRT & I8 58 el IR WEaIa
A IRAT S Al &1 FR=IR HHeie J&d gC W
RO & JfT S R I & SR He—1ef
YAER DU § Uedl W STl | I8 F9aT &9 Bl
A RO B S 9T Sl ® O 749, aroh iR
IRR & FH1 7 A YgaT RN &, STH Ao 377
T gRUTHT: Siae H TaRerdl 3l 8 | dra—aR—ard
P FHAT A W THIAT AT B, 99 A
FA-qUN-3IRR & HAT DI F9aT § W TIgar 3
&1 IRA G UK BT 8 | WA B g GER B AN
JE AW T, I &

TG HegH AT BT T | THAAT-SF 3IMH—F A
IR W-HTA & F9T ARSI B & & | FHATGU!
S STM aTel fd &1 39 5 BIdl & URUTHA:
IE TR A BT ISR Bl & | FAAT I Bl ©
AV AT IATAT B, THT T &, Fe—<rele 31T
&, AfSUIAT M & | WEANT, AW, HEHINdl Haol

A —

~ .
&

frazerer ue srarlRd gaar gof

AT 3 & 37 O & | 399 foIT 5T =181 R usa |

I FFaT 5T BEN 1 SO BN 9 W SIRT B
fEaqaed &1 BT SR ¥8 Hewrwd | BT | S ol
T SR & IR IGel H AR BT YPIRT & <cHl ¢ | g
TN T ST & IR g& § 09 B g & Il B |
IS B Abel WI Hedl & T I5e1 H 99 B forg
GRIY & IR & | Poraren g8 g TR B AR
Hed & gl # 99 B el & Ia1 ¥ 1 3R I 9
B FEATd ¥ B & FHAAT DI FEord D T
EagicARMER KIS

w1 for &1 o &, ReR vaud @ sl
<l Sites gE-Tfd A, 9 | W §[l 14
ey dad

1. fagflga™ — 9. 200,221
2. Hi3™m e — 235

3. AT 99 — ARAMRRI0 MY RT,

vri series-114
4. T8

[

g Agid YT, THI, YT 37U 3Y | YU §- shael URYUUT | TOH HT WST &
JTAYeHAT Tei- 7T STUTIAT, 7 HATerar, 7 W@EIarg, 7 4 i s | T ferdt ac sl SirsT
o od T 3R gt & S| =g YUt gifeRd @ <, U9Ta @I | afei e |
ferelt waRr =t fargroT foRu formr uRYUT &0 & UTST 31K 915 o & orftw ey im |

JiieT, TEIE, UAT oo &f IAfa favng & %o uR¥s | 390 9 &5 o UG
HeRY FeRTer T &1 | Iitet, TuTfer, Ut § hig 319Tfes Tal & |

gdf & i1 dc g st Afa foreTeg s €1 o St Igar S @ ST gHeh Tt
Tl ol URSHYEeR 3TATH ol | TauTeg o o 9Isa Well Rl SUHTHT T |

QTSI Wo Ao MT<HT
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ANeF EH B TATR-TRAR H ST AENS
S0 PHTaY gaIE, THOV0, Yiv=0<10, give Siqeie Red
(ICSSR New Delhi) 79 FTeT<T 9IfAgIR, Frcial

e WU A FEvER e v gied
g, R ofax wHa-grsar a1 wEa-—TIRAT @
R 22l &R ot &, R ft= yoR & dvaR
amfe wfferd 21 9fee e & wR1 gl €1 98
3 AYPRI B AIEH A U JHO-IGRAT YgH
FRAT & AR AHINID TRIBRT B AFGUS TR Bl
&1 e SIEIUEIE Ueh URA el YR Rl g,
e Rem & fov oH vh Pad &1 dEvER 9
SRS 2 o B Ly R B Sl - B
TAHRIT quil # S arell Sl & & W A ¥
IR 7 & 3HP I A ¢ b JUrSRE g Al
JUBR SR STEIVEE & Fawe § 81 & | gfch
P! I T U Iedpror &, Sl VAT sawen H
gy @ & 98 S ST QAT 9 &, S Bl
TR & U 8, Sl 9% I 2eaar A1 ARAT P
foafeq o=a1 & JuferaRen @1 S SEUEE @
SIEEACIE Y

H U WS g S| W 3 gftesprur A1
3T YRERT I SAUAY gU A, FORT 9. SRl + 5907
BT & AR T IREHI0T BT SHUMETE FHET T E |
TGS &1 9 &g I 9 91 & 98 I8 ©
1 STEIvTETE 7 A1 97 9 a1 ¥ SR A S | | ¥s Al
TE WY AT PV & A 7, el & JEIvEs
& TRASH T GRIET ST IS B, WReg o A v
T HHaT &, SN ¥ I1 99 WX gaidl © 98
FEVERT S| TP Y [avEEl’ B Hdl &, 99 98
FIEUEE & SRCHIV B AUART & AR TP S0l
G & | S UeE SRIvEE &1 Siad g9
o] ? 3R TTH BT AW H He Al I8 vREqd’ o
MR AFIRTS Faxe & w9 § Fo a1 98 Jularg”’ o |
wergddre srerfa  SraRdad=iar w1 g, e
amiiTe TR TenRerfiare” # B ¥ iR, 3 w9
TRERT ¥ B~ SO ORAERT | S ST ®, 991

STEIUTAIE BT Bael STeIvl Sfd S Sirs1
ARG I8N @ TTerd 9T 8| 0. SRl |
ClE CICHCA NG| CEaans iy M) I R M
ST B | UH VA FHIG—egaeRN AT T VA GRGhA
S U R ot & wred & ot ¥& E, S e
& IfiRad & &R ¢B I Wil <& ¥ 39
YPR J FEIUEE ST & 98 Yhar &, S 9 &
W R W $HI—d Bl 49T Gl dal o, o
ereR afed o O A1 W AN O | S S T B
MMAR—TIIR | IRET BT & T 31T & ATINTD
IRIBRT & ST ST Fohdl & | Tqed: Jeivde ol
3T SaT—gRCHIVT &, AFIIDG el | DIy
qATHIT & AT g N 39 gie I TR B Al
T U9 fgoia—urer Sfoat 9| gE R ST enfe
fgo w wifol A SO BeR N P T8
gfep T8 TEdr B, @1 SH IEvEE T8 S
SRAT | g Ve w0 ¥ O ¥ | MR & o1fie
gfieM < &Ral & b dgdeig b faoia
SfeePIT AT SR (9T gY o, A A SR 0 W

AT Yo— & SAHT T & & | ST & gfte &
forg a5, Y o wer 17 &, S AIEIH | AN A
wiedle IR Fu—fa Tl o Ureaead fear |
ST 39 dSd1& Bl SEIVETE Hedh] YHRI Sl &, Al
S § GRAIG, MR, Yo Teq—yHToT, Jof 3iR
SITfcraTE |9 O 37 S & |

39 STEIUIAIE &1 <18 B— AT 3R oia+ &
g # fAgar, ReRar den Al s9 add!
AIRNTS Yo T e foem 7 &er & e
N geR H IRac"Maar @ kg R =49
e < | STEIvETE] H-—ae I S faaReRT & o
9 gHER &, T8 9 INThA B forg, g B TATHOT
Sod HAd~ FEI & A1 I e qemhiod
Y&, SAT AT AN, d SIEUEEl & HEetrRn |
fagUaTsl & PR 4 HH—BHR STEIvErE BT faRIY
PRSP YT AP FEIVMEIE D eI I Faxl T8l
G FH & T8 TP IR &— ARG Ik Ay
TRART, I AT &l IRART |

ggae: 39 dfid WAERT & |- &
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T Y& TP AR ARG TRERT &, fSRY 0. AT
SN 7 SR W SFvEE’ FEl B 1 98 W R @
RERT & AR e RERT ¥ yriFaR %, Oy fagmt
8 v A Ay el fhar &1 991 9 q@ 7
s TS § qd WRA A 1 gawen off 94 Ifd
IR G g IR I | T IfH—ga=en | X & A
IR TSB! AFA Il S FAS o, 98 0 afdd
AT A GgI9s quidral 8l o1 | HAE—IRAT P
faEfed &= aen T8 o1l 39 fORaRT & &
RN IR AR & 9M J9&1 A Seeiled Bl S
I e T E |

T T IR GHIS IRl & w9 W I8
SAUMETE AR SFU-aRA & ®Y A WHl Sl B
I AR g ST TR 1 s SHuEE | AT
S S0 RAERT ¥ dig 89 3rfd ggare et B
Jg JedIe IT FEIUEE A J8 e § IR 9 &
9P fR1Y @y &, 9fcdh I o/ oMy H 39 A
P TP Wad TR T, TP [ORYRT ¥ Al
SHa-<eH Bl

I AT SR W @4 5 B ggaR
IR foaR—fo=m &1 ve v faena <o+ &, <t
PIA DT e W YRAMTH 3R JaRS Iy ol gfte
A AR Ieg 7 JSiTs & | ST 3T T Gare TRER]
&1 I8 AF W ® P ggae a1 dgee 9w
g 9 URY T &, Sl YFI&d & R oA & T
TR-9R BB SH0T’ 99 T I | TP I 3 U
B3N, S Sl IUT §¥ I8 HaIE & | IR% Ig
TANT & IUSY & JgdIs 78l &, Iv9 ggar’ dl
AT g1 B AT 8 | TP GG AT g 4
94 & g P eI 7 bael §g Al § SUY B,
g I=7 # 1 IUTY & | S A&l B AMYR IR U
ST T R & P T8 TH IRERT T SR qa@l B
FEUER-IRAERT | fafne’ 9 @ sy AR |
NUECECRIGRCIE L CIEES RIS R

9 i@ W W fhar T B 6 ggae @
dged 7 @ 9&1 § Fwen T R 9 dfewm-fan
FATT AT AT PHDBIVS & favg TH FURATAT
SfEPIT & | I8 AHAR TR Bl TAGAT D TP a3
TRAERT | 98 SIfdd &R 99, 9 3R HIfd qen
Sied & 939 U9 3G P A9 IRl & Td D
RER G BT IS FLIT TR PR & | I8

dig g9 & gare-yETe 3 IUoed STYTY

I Sfiad Pl =ik UG dred  FERATA <Pl
MferpIRe fadem & | 99T 3R &9 & &3 § hag
T o3 ardr, e gftcal iR wg FHHaIvS
o1 fR1Y I8 guRS a1 {95 e § 98 axar &
gfesh IG@1 I8 faRig a1 YRRIg I =1 =won
IR oMeel & Horawd &l 9 dA9E™ iRg A1
NS DI Y8 A1 AT 8, S [Tvg Rra § #a
191G, I W@ 8 SHD Ui 7 S O & |
fRig fagral & aois & B S 9 S g &
gfive # &, Wd: & 9 S fRY § @S <R §
IR = Uiy B & 5 I et A giiue ¥ IRy
JfGa I8 T 5 ggae @ o TR %
e 9o & ufiue @1 I8 Ry 91 GIRS 941
AT & | 3B OIS dgarg’ § 78 g, Iedh sHvEas
H 5| e o faRme ve favqga &, e wad
o, Sl 7 e 39 Bfd W 99 v9 Sufmal @
IgYd I Y BT B |

fegare: W1, aremftr SRl s ® 6 S
fégare Fe 9 &, 98 dig o9 @ U1 S & 918
I+ gall & 3R fegare dfedpare a1 smervErs 3 &
WY SO~ el ¢ | fegare sreivEe afed STevER
9 BIPR 79 FEvER &, el [wemd ur. S T
I 99 500 ¥ 1000 $HE F IR AN T AR
forgare # o I@ o TR fIHlid g ¥, 9 3%
HCH B AU F IGYT ¢ | TP WAl H S B
g o i R &R YA A 99 R
9 B IE @ oW dfet fF dfkw e
(1500-1000 ¥. Q) & diBparEl &R faga=
(500—1000% ) TAT 3T TP & Bl db STEIUATS
@il qol qoMl IR 9RA™ ofar fageEh
[EpRAT o URA, AR, Wb, UIRNIA, Fw,
WA Y9G AR A9 & 9 I G I8
IR T & 19 fahd g% |

I WE I & b T Y@ Y I D
G0 € P N IH FHI P SR fog gH B w7 ¥
& W S o, A §g @ 9HY T dlg D ARYSY
31 fog g9 | FpeT Ud 4 1 AR A Pl Sl
|l &— QRAIad U9 Aifedd Al A STeTao!
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FI030S % ¥ 4 39 UE P SURAM & E
AATHAT T SH G Pl STINT IR AN 3reena
Il RO & ot fohar, Ty S drend on—
ARG AR |

TR S qeF & g v @1 Ry @
BUFIROT AT | 39 Gy A o wose fobar 1 & fb
IE TeE W UBell IR BRAA §RT YT Tl o,
Rraer aier SRe & RraerE 3 9 &1 9=
BREE § 1 B SR B B w4 fhar S
o1, feg @1 Ry e e o, oy Al 7 iR
fga fran ik <& Ry srerar S o1 faam oiR
I R SR BRA Ted g IR g &l
AR ST g sftedT R SfeAT 971 39 YR
e B b 919 Y & 99T U8 IS T Wiifold
&5 P BIa9 BRI dlell IS o, 9 fh unfie
RIS BT AT B Tl IR |

WSIEN & Teal § enge wra 7 N g
¢ PEl Ol 8, I8 IR H 918 AR S Bl
BIedh ART Bl THd GTfie IRURIl & AN B |
R AR TWIM gH 1 URERS 69D B dEAGE
3T g AR ST T | oF &7 A ST 9o
@ w0 A fIemE § &R v & Riavg o & g W
1% & el & 6 g o= 0 fee vl §
fafire amRen & w9 ¥ g fawE < |

O AN BT I8 RN & [ TEIER F ST
IS forg o BT T AT B S G 8, T
IE GG Tl BN | i g, & STEIvaie &1 Ty
I gHT & | SEIVEE S Q9 B & B dea Tal
P ST Fhal AR SAfare @ 97 STEIvare @<y T8
& GHdT | 39 YHR FEI0EE, Sifadre g
I I TH B SaT-gga &1 3nee 79 § |

MY <RIU forg &9 & = g & T
R te—forg At & 9§ @R G ¥, 519 el
TR | TON-FRPR A &, IJOM I &
IR W e 9 99 gfedHvr N iffd Hd &, I
TP fHaT BT FTEIUEE T TE BEeR ? Y
weHl A sTEEE e 9 7 aRea-sHedn faaarn
& | SaTaT forem fawaraR B, SR uRgd a6l
SfiePIuT ol 1fifes TRFIRT & S T ST & |

M AT & Y I iR eHa
FRed B &1 U9 SR B IR STelvl Hephd
a1 S 9@ | dig SRR 7 B 39 99 | B
TART SR A9 gHa® B INIfag & o0 § WHR
fopa |

MG W & forw dewma fRa wrfeiier 8k
IR o & MavIdHar &1 W1 fdvary ¥ fh
gH & T TAST B IR AT B STRAT |
H Re 4 gl

31 9 91 DI SR T91 I B ¢ b
TR 39 H-IRaeH @ 9 9 SE B &,
< BT <1 g9 I8 781 IOl b ¥ g o i
WHR fHa1 & ? MRIRBR H 9 &Ml BT B IR
g O PN A R AYERT ? gHR B fhl gBER
D AR I8 TP HedqUl U 7 & | g PR
T 39 919 B f9aR & 91y & fa o @
3R FATHR YR S ? A fog, & &1 QNT e
P ATRIAT 1935 H YH fHaT o 3R RER 39
JTRIT BT Il &l o | daal (A1Re f5en) # g9
eI B gAMb o el 1935 H TSI oAl
o o S99 e YA gR1 ' (v fae e f
T 39 forg ¥ &l BISH | 79 S 9RY I8 gfrsn
A 5 gafd #9 ore & 21 99 Q@ # o R S
IS X1 IR w39 iR 9§ H 991 8 g
B | Y31 IS Iu¥eR] T8l ARy | St &Nl dig &
H S AT ¢ S© Gd WA X A AT
MBI R 59 & H GIe <8 A |
IEOENET 7 ARG ¥ dlg g9 B TSUERGaN
TR foar ?

g g9 B R1E 7 Rigia sevER & g 4
RRIT & | R WaH §g 7 R 9% I¥ar] g
gR D ST TRl A SR HA Bl GeAdbR fajig
v, ifs 9 F¥9ad: WM o o STeroTarfadi &
TS § B SR & | T8 BROT B {6 T 9 Sreron
@ AT Y& B AT el s)ad I |, qIib 9 el
IR TP HSPH 7 IS | @l Pl qdad &
o § Sl N IR fagmT &1 W W B e
TR g dig & ol R1en 7 S9a g faga I\
g AR @ SMUR fol X&d o, $H BRUT ST
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AG—T= A R MFE B & N, AR FEIvErE ol
RSN fbam ST @1 o | Wetd: uy] f&ar 9 gsf am
&1 g 95 B @ o, 3R IqHI IRUM I gan b
IO b A/ gfaser § 91 B B TS | Sl I
B YT B B WM W SHP 3N ' W B
Il

ST STfarg H A SHar &l fdearsy &4 &
@ o, AR U1 FHI B MR T M T D T
B o | 39 BRUT W SR BT SMER HH @
T T WEE g§g 7 9l dkg e A
WA-—91d & N TR BIE Jfaae T8 o R 7 &
TS fagml & Gfhar @ o a1, AR gR IR
HHI-AMT § PIS A 78l A, 3R I T 3D
T P UBAM S TR AEIRT T BAR G B
TOT-HH ¥ STDI ST &, FAITY ST Slg &7 N

—
—

dig g9 & gare-yETe 3 IUoed STYTY

— ) Lo
¥

3R FHl g, AR TN g9 [ GO PRA M |

Sfad fordt 7€ JeAl | ¥ B © 5 sevare

IR fergare RPparE & 3R dig &9 & TaR-T9R A

TREBIE BRI % |

eY Uy —

1. SIEvER dig &9 3R fBgare — I 20, 21,

2. 98 U —22, 23,

3. 98 Y- 24, 25 YDHRM : D YD,
RGBT SN o —daw fied, -7
faeet |

4. dg g9 & MG TH- U 30, UHRM ARG
Ul T @D S0 GHRIe

5. dlibel WA UVe SRAT-ISS 162181 B
gD |

[

HTET < UGG, WA o e =
Tar = geRauAe, wIeeh o 9l Ug | |

19 3 Al Tgee AN Hel Fard | TR =1 Aot 61 &6 il §
el G ST U & o ST § S o et # 99 g ed & e
3G ST 1 Tkl o ST © | SHT TehR-

T °f GH=, TEld a1 shilifd o
qdr § G@HATd, BT 9 ST | |

—S& HiE A e, g9 fad 4 sRifes a1 aifaes H sl ©
Td 39 11 @ TH & T Sl § o9 foh Feft |1 7 SreA areft S |

e ¥ T Hot o @ 1 off siftss o anfass o6 61, 98 g5y & B
3R gt T el T S0 B o | 38T YehR fde fomd @ S off ok
71 aifeeh FH 4T, 98 Tk & 2 IR HehH 1 Thel T GEIE & el |
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Contribution of Mahasthavir Kripasaran
to the Revival of Buddhism in Bengal

Dr. Subhra Barua Pavagadhi, Associate Professor, Deparment of Buddhist Studies, Delhi University

Mahasthavir Kripasaran was born to
Shri Anandmohan Barua and Smt. Aradhana
Barua on 22nd June 1865 in a small village
called Uninenpura, Chittagong, now in
Bangladesh in devout traditional Bengali
Buddhist family. In 1875 he lost his father at
the age of 10. The burden of sustenance of the
family came on to his shoulders who managed
the household by doing manual labour. By
temperament this young boy was very calm,
obedient and well mannered which attracted
the attention of Sudhachander Mahathera of
Uninenpura. He was initiated as Samanera at
age of 16 under the guidance of Mahathera on
14th April 1881 .Under the tutelage of
Sudhachander Mahathera he rigorously and
attentively studied Buddhist scriptures with
diligence. His simplicity and hard work made
him popular among his fellow mates.

In the year 1885 at the age of 21 he
received his higher Ordination from Mahathera
Acharya Purnachar Mahathera. He was
christened as Chandrajyoti though he was
named Kripasaran by his parents. His preceptor
was Acharya Purnachar who completed his
education in Myanmar and Sri Lanka and
thereafter settled down at Uninepura Lankaram
Vihar . Acharya a Purnachar Mahathera was the
first Bengali Buddhist reformer of Chittagong
who strived hard for the revival of Theravada
Buddhism in Bangladesh. Soon after his higher
Ordination, along with Acharya Purnachar
Mahathera, Mahasthavir Kriparasan came to
India to pay homage to the Buddha at
Buddhagaya Mahavihar and other sacred
places connected with the life of the Blessed

One. At Buddhagaya he witnessed with sadness the
lost glory of Mahabodhi Temple and the statue of
the Buddha in the form of Saiva deity converted by
the local priest. Side by side he also witnessed the
lost glory of Buddhism in its own land. He was
greatly moved and made a wish to work for the
revival and spread of Buddhism. With that promise
to be fulfilled to himself, he came to Kolkata in
1885. He stayed in a room called Mahanagar Vihar
at Malongal Lane which was demolished later.

There he started contacting local Bengali
Buddhist and with his devout zeal to do something
for Bengali Buddhist community he worked
effortlessly in establishing the Baudhha
Dharmankur Sabha (Bengal Buddhist Association)
in the year 1892 in Kolkata. In 1900 after
purchasing five Katas of the land in Calcutta he
established Bauddha Dharmankur Vihara. From
here he started his mission of spreading theoriginal
teachings of Buddhism and serving his fellow men.
Impressed by his strong will, effort and devotion to
Saddharma, Acharya Purnachar conferred him the
title of Mahathera in 1902 in Chakma Kingdom in
Sakyamuni Vihar when he was only 37 years old.
The credit of discovering the exact location of
Jetavan Vihar in Uttar Pradesh goes to Kripasarn
Mahathera .

Though Kripasaran Mahasthavir had no
formal schooling but he was a keen learner. With
the long term visualization for the benefit of
Bengali Buddhists,Ven ripasaran was the force
behind for theestablishment of many high
educational ministries with affiliation to Calcutta
University where Pali language and literature were
to be taught. Pali is the language in which the
Tipitaka or the sacred canon of Theravada
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Buddhism is preserved. Among the institutes
which were Pali language and literature were to
be taught. Pali is the language in which the
Tipitaka or the sacred canon of Thervada
Buddhism is preserved. Among the institutes
which were established by him special mention
may be made of Mahamuni Anglo Pali
Institution, Karthala —Belkhanie M.E. school
,Silak Dowling school, Noapara H.E.school ,
Andharmanik Primary School, Pancharia M.E.
school , Dhakakhali High School ,Naikhaine
Purnachar Pali School, Satbaria Girls school
(presently they are under Chittagong board ). His
association with great Personalities like Sir
Ashutosh Mukherjee, the then vice chancellor of
Calctta University who had a great liking of
Mahathera's aura of simplicity and dedication to
upliftment of his fellow men made his dream of
opening these educational institutes come true.
Along with Sir Ashutosh Mukherjee, Sir
Harcourt Butler, the Education Secretary and Sir
Carlyle he did his best to introduce higher studies
of pali in Indian universities specially Calcutta
University and also made recommend-ations to
the Government of India for sanctioning
scholarships for higher studies in pali London
universities. Dr. Benimadhab Barua was sent by
Mahasthavir Kripasaran to London University in
1914 for research and study in Pali. It is said Dr.
Barua was the first Asian to obtain D.Litt. from
London University in 1917.

He had a longstanding association with
other great personalities like Satish Chandra
Vidya Bhushan, Justice Sarada Charan Mehta,
Maharaja Manendra Chandra Nandy of
Kashimbazar, Maharaja Bijay chand Mahatab of
Burdwan, Nawab Bagura Abdus Sobhan
Chowdhury, Lord Ronalsay, Lord Carmicael,
scholars like Harinath De, Narendranath Sen.
Abinindranath Tagore and others.

Another significant step taken by him
towards promotion of Buddhist Studies and
Research was the establish-ment of Gunalankar

Libray in 1903. Even today it has a collection of
rare books and manuscripts. He also started the
publication of Jagatjyoti the Buddhist periodical
in 1908 to carry forward the teachings of the
Buddha to reach the masses for their benefit and
also to make people aware of the activities of the
Bauddha Dharmankur Vihar Sabha. Ven
Gunalankar Mahast-havir and Ven Sumana
Punnananda were given responsibility and the
task to bring out this journal for people. This
journal is still continuing under editorship of Shri
Hemendu Bikash Chowdhury. In 1910 he
founded Young men Buddhist Association and
the Buddhist Women's Association in 1916 with
the objective of women empowerment by giving
secular, moral and religious education to them.
He also established a night school for workers
and people who could not pursue education in
day time because of other preoccupation.

Kripasaran Mahathera also organized a
world Buddhist Conference from 6-14 December
in 1924 at Nalanda Park, Kolkata.
Representatives from Chittagong, India, Sri
Lanka and Myanmar participated in the
conference. Discussions centered on the various
discourses taught by the Blessed One. During the
session of the Conference, relic of Buddha was
installed amidst chanting of various scripts at
Dharma-nkur Vihar was attended bymany
respected monks who paid their reverence under
the president ship of Manendra Chandra Nandy .
Mahathavir Kripasaram also attended the
coronation ceremony of Prince of Wales along
with the Gunalankar in 1911 on the invitation of
Government of India.

In spite of his busy schedule at the
Buddha Dharmankur Sabha he was the force
behind establishment of branches in many other
states at Shimla , Lucknow ,Ranchi, Jamshedpur,
Darjee-ling ,Shillong , Assam ,Chittagong and
Rangamati in Bangladesh for the benefit of local
people to acquaint them with the teachings of the
blessed one . It was the vision of the great
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Kripasaran Mahathera that he was able to make
the dot presence of making Buddhism popular
among the common masses in the map of India.
He renovated many Viharas at Uninepura,
Rangamati, Noapara and many more now in
present Bangladesh.

Not only making his presence felt in the
then India he visited many neighboring countries
like Sri Lanka and Myanmar where he
established good rapport among his counterparts
like Ven Angarika Dhammapalaof Sri Lanka ,Ven
U. sagan Mahathera and Venerable Tejaram of
Arakan . He visited Mandalay, Kalyani Chaitya,
Anuradhapur, Kandy, etc. to gather knowledge of
various practices Buddhism revered by the local
people. Wherever Kripasaran Mahathera went he
was always welcomed with open heart. He was
truly a Karmayogi in real sense as he was the
main figure responsible to bring together the
Buddhists living scattered in West Bengal and
other adjoining areas. He was the saint who led a

renaissance of Buddhist thought in the land of its
origin.

In conclusion I pay my respectful
salutation to the Karmayogi Kripasaran
Mahasthavir. He breathed his last 30th April
1926 after a prolonged illness at the age of 61
leaving behind a rich Buddhist heritage.

References:

1. Kripasaran Mahathera by Hemendu B.
Chowdhury, KripasaranMahatheral25th birth
Anniversary Vol. Ed Hemendu B. Chowd-hury,
Jagatjoyoti, Calcutta, 1990, pp 1-10.

2. Legacy of Kripasaran in the Renaissance of
Buddhist culture, Dr. Rajendra Ram, 150th Birth
Anniversary of Karmayogi Kripasaran
Mahasthavir, Bauddha Dharmankur Sabha,
1024, Calcutta.

3. Karmayogi Kripasaran Mahasthavir, Dr. Pabhat
Chandra Barua, Bauddha Dhar-mankur Sabha,
1024, Calcutta.

) [
N\
FRARY & TIYRIEd &1 I Tad | 399 9d & Td-998 H, ¥9-H9el & STHR AT F,
FO-AE & TeHT N H 98 39 YRR YT g3 foh 9 A0 Har-Tar sl 997 3, 7 &Sl Hl, 7 Therem
S-SRIV <1 | 3TEehR 1 qael STRYHH & g4 § T8 31 3311 Afeh 319 et qug 1 & SR aH &
HUeh H T, I IS 96 & Hh H ST O TR ST | WA ohi STHAaTo G h e H 9o ol | s
3T STTEAT I ST UE 91 shedl §: ' oTa B AT, SToHE &fon geN, ot fose gen | e famfer
T3, T 4 3@e M1’ 3R el §:

“H ud ®U H wWEH % <vH RS I S ol & g RS R T fafire Twes € faaae €
wifort H o7 €, AR § Su9 wrelt €, am fared el Sid Tad UK U2 3Gd Al bl HEl T o SH |
FId ¢ | Fagg-w9 g1 g yerreme & S ¥

T sifiamefd esaagaH
~5e IR # 53 37 WA g8 Hl HY iR | TR fohan | 4 foR gt Y THERR T & Q8 Aady B
BU, S eI a1 i, IE § 78— forer gat, 3T 9 31&d gal |

——

e

—STI e
GITRTUT ME=<hT




21

Analysing Dosa and Metta for the Peaceful World

Dosa in Pa i language can be simply
defined as being angry, being quarrelsome, being
aggressive, etc. It exists within the mind of
everyone in the world. Some people think his is
dosa only when the anger becomes.

In fact, for the dosa, not only it is the
anger, but also there are so many different
characteristics. They are: the fury, the
disappointment, the sulkiness, the unhappiness,
the muddle, the premonition, the harbor a
grievance, the feeling weary with anxiety, the
resentment, the irritability, the short
temperament, the worry, the depression, the
discontentment, the dissatisfaction, the grief, the
feeling disheartened, the grudge, the sadness, the
bewailing, the jealousy, the stinginess, the miser,
etc.... All these psychological manners or mental
feelings appear basing on anger called dosa even
though there are using the different varieties of
words.

When we are angry, we become changing
the physical action and verbal action to be
violent and harsh because the anger is influent in
our mind. Due to the violent anger, our face
becomes red and our heart-beating are faster than
normal condition. Being the face red is because
the rate of blood circulation is higher than
normal and the blood is flowing quickly in the
body blood-vessels and on the face as well. The
blood-vessels of brain can be cut and we can be
even death immediately by hypertension or
heart-attack or some shocks. Besides human
beings, even some devas can be passed away
their lives by the dosa. Some people can be
happened in even suicide cases themselves.

As a consequence of dosa, it destroys
ourselves at first, and moreover, others in
surrounding. Like it occurs suffering for us, other
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people get feeling sufferings. For example, in a
family, when father is angry with something, all
the family members feel unhappy. Likewise,
when mother is angry, the rest of family
members will be troubled in mind. Whoever the
dosa is happened, anyone in the family will be
depressingly. Therefore, dosa creates the
suffering of mind not only for us but also for all
the people like infection of serious diseases.

By the Abhidhamma of the Buddha, there
are four mental factors in dosa group: these are
(I) dosa — anger, (2) issa — jealousy, (3)
macchariya — stinginess, and (4) kukkucca —
remorse.

The nature of dosa is the condition of
sternness; the nature of issa is the condition of
jealousy on others' success; the nature of
micchariya is the condition of stinginess to share
others; the nature of kukkucca is the condition of
repentance which becomes grief due to the bad
action we did or due to the good action we did
not. All these are included in the manner of dosa.

The dosa begets physical, verbal and
mental behavior harsh. As soon as we are angry
with something, this anger can defile mentally
for us firstly. Then, it makes destroy for
otherslater. When the dosa in our mind is very
strong, we will try to hurt others bodily, and also
even murder cases can be committed. When we
are quite angry, we will be in verbal action to
others. Harsh speech will be spoken by our
mouth. When we are just anger, our dosa will be
just in the mind. But, the dosa will not be
appeared out of the mind, bodily and verbally.

While the meditator who is practicing
samatha or vipassana dhamma is getting
experience body painfulness, being impatience
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this painfulness is said to be dosa. When the one,
who gets serious painful disease, is not able to
stand with this painfulness, his moaning due to
painfulness is dosa. Crying due to painfulness or
weeping due to sorrow is dosa as well.

If we have no positive view or no
optimism, the dosa will be stronger. Therefore, a
pessimist will not be purified their mind. He sees
everything badly, and is usually angry because of
his attitude. The pessimist is more anger than
others. The pessimists always find others' fault
and censure for it. As an optimist, he is seldom
for anger.

Fighting each other in the human society
and the wars in the world are not made by human
beings. The perpetrator of wars, quarrel, fighting,
battle, etc. is dosa in the mind of human beings.
The dosa which becomes wars in the world was
killing an uncountable amount of human beings
through the world's history on the earth. The
dosa created the wars. The creator of the wars is
not others, but only dosa. In the contemporary
world, fighting each other, man by man, race by
race, country by country using newest weapons
is due to dosa.

The meaning of issa is jealousy. Why is
the issa — jealousy in the dosa group? The basic
principle of dosa and issa is same because dosa
destroys others' things, and also issa dislikes
others' success or higher status or richness, etc.
And again, the issa begrudges someone's good
fortune. The dislike means that issa wants such
things to destroy. Therefore, the dosa and the issa
are in the same group.

The issa becomes jealous deliberately
others' prosperity and flourishing in business or
whatever. When we see something better than us,
the issa in our mind dislikes, i.e. someone buys
luxury house and expensive car; he/she gets great
promotion; he/she is more handsome or more
beautiful. The gossip talking has to be due to
issa. During the gossip, the mouth is talking with

grimaces, making a wry face. Sometimes, the
manner of his face and body is with a wry smile
and a pouting lip. The insinuated talking is often
spoken about others' bad news, but not about
good news.

The issa gives birth the bad mind which
is jealous of someone's better life or better
situation. When hearing that others' good news,
the 1ssa does not want to hear that; does not want
to see that; does not want to look at that. The
normal people have this envied spirit that if
someone is better than us, jealousy becomes
automatically. Although someone's success
becomes better and better by hardworking of
himself, it appears envy of this condition for the
person who has the mind of issa.

The next one including dosa group is
macchariya — stinginess. It can be said in such
definition in English as stinginess, miserliness,
uncharitably, niggardliness, selfishness. The
macchariya in our mind does not want others to
be rich as I am rich; does not want others to be
beautiful as I am beautiful; does not want others
to get higher designation as I get this
designation; does not want other to be educated
one as | am educated. All these things mean that
it does not want others to be the same level or the
same status, and moreover, does not want them
to be higher or better than I am.

Grudging sharing our own to others is the
characteristic of macchariya. In spite of being
rich, it is stingy with our properties. To forsake
and hand over our designation to others, it is
difficult. The macchariya does not want to give
and share for everything. The promotion, the
properties, the luxury, the authority, these are
wanted only for myself; it does not like to be for
others.

Although the issa and macchariya seem
to be the same, they are quite different from each
other. The issa is jealous deliberately others'
success, others' prosperity and flourishing in
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business. The macchariya does not want to share
everything together with others and for others. In
brief, the issa does not want others to be the good
in everything and the macchariya wants only us
to be the good. Whatever the issa or the
macchariya, both of them are leading to destroy
for all, and give the result of disadvantages than
advantages. The competition in politic or
business or sport or education is very good work.
We should try the best with others in
competition. But, the mind which should not be
absolutely is that being jealous.

The last one in the dosa group is
kukkucca. The meaning of kukkucca is the
remorse or regret in English. The remorse is
grieving about the badness which had done and
the goodness which had not been done. People
think back that they had done the misdeeds and
they had not done the good deed. After thinking,
they were getting the remorse. Sometimes, they
were weeping for that. The thoughts of kukkucca
are getting upsetting in the mind. We do not have
to be stay peacefully in the life.

The kukkucca begets mental suffering. It
is like burning the mind itself in the fire.
Actually, we should not be regretting for the
thing that we did. With the wisdom of dhamma,
we should have only for the good lesson for the
thing we did. In spite of felling unwell thoughts
or in spite of moaning and groaning about such
bad thing in the past, we should reform our habit
and our character for the good future. If we can
realize and rectify our error at present, we will be
escapes from
the remorse. And also, by having the wisdom, we
will be successful in the present and future.

Why do issa, macchariya, and kukkucca
include in the dosa group? It is because all these
ones can destroy for us as well as for others. We
should realize about the dosa deeply. Then, we
can practice to clean it in our mind. In Pa i
literature, the opposite word of dosa is adosa

called metta which is loving-kindness. The metta
has no feeling hate, no enemy, no revenge, no
spite, no enmity, no hostility, no quarrel, no
resentment, no instigation, no retaliation, no
adversary, and so on. The metta is very peaceful
in the mind and it has nothing to fight each other.
It helps others to have merit and wishes to have
amity and friendliness.

Due to the power of metta, all the
families can be with solidarity and with unity.
The families, the societies and the communities
with influence of metta are able to stay together
without conflicting. If everyone has metta in the
mind, no one will fight each other and no war
will be seen in the world. The dosa becomes war,
the metta comes to appear an end of the war. And
then, no more jealousy, stinginess, remorse will
be in the world, the more peacefulness will be
anywhere.

All of us are mortal. We are sure we must
die one day, sooner or later. In this very short
life, why are we keeping the dosa which is very
bad in our mind? Before we die, we need to
realize what we have done for human beings or
for the world. The metta in our mind sees what
we can help the human beings and what we can
save the world. To destroy the world is dosa and
to save the world is mettd. The dosa is easy to
kill any living beings and is easy to hurt anyone.
Attacking and killing each other in the world is
because of dosa. It gets into trouble and does not
give the peacefulness for the world.

The mettad — loving-kindness keeps with
the peacefulness for the mind of human beings. It
has compassion, sympathy, pity, conside-ration,
forgiveness, etc. Mutual understanding each
other is metta. Even if husband and wife have
mutual understanding, they will never be
speaking words of anger and blame. They will
have to be gone through their enrapture life by
metta. If each human being in the world has the
metta, it is impossible to be fighting and also
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even World-War. The mettd calm the anger
down. It ceases the fire of anger. It has no
jealousy and sees for the others what I can help.

If we are full of metta, we will have no
cruelty to others, and no pitilessness, no
ruthlessness, no ill-treatment, no torture, no
persecution. Actually, the power of metta even
saves others' lives to escape from any suffering.
The mettd has no discrimination on grounds of
age, sex, race, rich and poor, high and lower
dignity, etc. The metta sees what we will have to
help and give to others, but not what we will
have to take and get form others. Expectation to
get from others is not metta. Only helping with
out expectation is real metta.

The metta is very valuable for us. When
mettd in our mind appears, we will get
experience peacefulness because it does not like
to come anger and jealousy into the mind.
Nowadays, the world is threatened by anger in
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the human's mind. To destroy, to hurt, to kill are
happening somewhere in the world. Those
people in these places have to live without safety.
By the nuclear weapons and updated arms, the
world is frightened. The earth where metta is dry
out is burning in the fire. The world which is full
of anger is being faced with wars. There is
getting worried conditions for the future world.

To have peaceful world for now and for
future, without dosa, we will have to practice
mutual understanding each other, mutual
relationship, mutual loving-kindness, mutual
compassion and so forth. Human life-span is too
short. Before we depart from this world, we must
give the good message for the human beings and
for new generation. Like we live under the same
blue sky, we should live together under the roof
of same metta. Create the world into beautiful
peacefulness by our infinity metta.
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Existence of Buddhism in Kalimpong

To many readers and who are not familiar
with the existence of the small town of
kalimpong along with its vast sub division, it can
be briefly explained that this area once under the
Mabharaja of Sikkim annexed by the Royal
Bhutan Government and then passed on to the
British India after the Anglo-Bhutan war, to be
planned as a town under Lt. John Anderson
Graham a Scottish missionary, who in the year
1889 was given due authority by the British to
supervise the development work of kalimpong.

It was then the name Kalenpung, which
according to the Lepchas (who are recognised as
the original inhabitants by the government) relate
the term “kaa” refers to we in Lepcha language,
“Len” meaning gather, “Pung” meaning ridge.
The term was then made as the ridge where we
gather viz. Kaalenpung, this was anglicised to
the present term kalimpong by the British. Here
by then a monastery today locally known as
Thongsa Gumpa (Monastery) built by the
Bhutanese monarchy had already been
established, it is said this is the oldest monastery
to have been built in this area. The British had
allocated a plot of land to the influential Royal
Family (Dorji Family) of Bhutan, where they
established The Bhutan House, which became an
administrative and cultural centre which is till
date present in its original place.

Dr. Graham who was by now given
supervision powers by the British to oversee the
planning of the town, he had by now ordered to
relocate a Buddhist Lepcha monastery on top of
a hill which today is occupied by the Indian
Army and is converted into a golf course, (a part
of the stupa can still be found at the golf course)
to Kaffer near present day Guest House. Later a
renowned Lepcha clan's man gifted a plot of land
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and re located it at present day Bong Busty
(present site). This monastery, has some unique
features, the monks of this monastery are all
from the same family i.e. their line of succession
are from a single family till today, the monks of
this monastery are said to have the powers to
prevent or stop hail stones from showering in this
region. A lot of Buddhism is similar to the
Nyingma lineage of Tibetian Buddhism it can be
relevant as to the authority and influence of
Sikkimese in the area prior to the Bhutanese. The
existence of the Sikkimese and Bhutanese Royal
Family in Kalimpong could definitely have had
an influence in the religion of this area specially
to the native population who were all Bon-thing
Lepcha's (nature worshipers). The Buddhism that
was later introduced to the Lepcha's has a lot of
Sikkimese and Bhutanese influence and also
some Tibetan influence in their present religion
as both Sikkimese and Bhutanese have
similarities with Tibetan Buddhism.

The presence of Christian missionaries in
kalimpong which has been already mentioned
above did also impact the religion of the people
of Kalimpong. Missionaries such as, Rev.
Macfarlane, who is credited with the introduction
of first school in Kalimpong (Scottish University
Missionary Institute) SUMI in who's memory the
famous Macfarlane church still stands, Dr. J. A.
Graham who is the founder of Dr. Grahams
Homes (in 1900) a century old school for
destitute Anglo Indians. Their presence too
influenced the religion of the population of
Kalimpong; as such we as of today Kalimpong
has a number of Christians, even among the
native as well as migrants who have later made
Kalimpong their home. A number of churches
have come up and are in the process of building
more in times to come, the number of local



26

afer—oer

weraer, 2017

population too are inclined towards taking up
new religion and incorporating them in the old. A
number of natives (Lepcha's) have been
converted and introduced to Christianity, many
Hindu's too have taken up Christianity where as
very few Tibetan's are incorporating the religion
in them.

The introduction of Buddhism in
Kalimpong was prevalent from the time this area
was subjugated under the royal crown of Sikkim
and Bhutan, as mentioned earlier the oldest
monastery (Thongsa Gumpa) still stands though
rebuilt after the Ghorkhas destroyed it. In 1964
this monastery was rebuilt under patronage from
the royal treasury of Bhutan this monastery
belongs to Nyingmapa lineage of Tibetan
Buddhism, and its deities are worshipped by the
local Buddhist population as well as the
outsiders. The Monastery is open for all to visit
and cham (sacred form of dance) is performed
during special occasions. Every Sunday a lot of
Buddhist population visit the monastery and
perform rituals from as early as 6:00 A. M.

The famous silk route which was the
main trading route from India to Tibet, and vice-
a-versa paved the way for Tibetan Buddhism to
be brought into Kalimpong. The merchants who
took this route which was said to be the most
feasible route as it was open throughout the year
and very convenient for horses to travel brought
along with trade, religion to the local population.
The intermingling of traders with local people
and bonding into families brought to life the
religion of traders which was Tibetan Buddhism
with local practices. As a result many turned
towards Buddhism which is relevant with the
coming up of new monasteries such as
Zangdogpalri Monastery in Durpin, which has
housed a lot of old Tibetan Texts and scriptures
brought from Tibet, and also some of the old
idols which were carried from Tibet. This
monastery was consecrated by H. H. The
Fourteenth Dalai Lama, this monastery is an

ideal example of intermingling of local
population with Tibetan Buddhism since it is said
that a lot of local people helped as labourers in
building this Monastery.

The existence of Gaden Tharpa Choeling
Monastery in line with Gelugpa lineage of
Tibetan Buddhism, which till date gives sermons
and teaching in Buddhism related topics and is
attended by local people, young and old every
Sunday does fulfil its founder Late Dromo Geshe
Rinpoce's dream who himself a learned monk
from Tibet came to Kalimpong and established
the present Monastery for the people of this
region. This monastery as of today boasts of a
new museum which to some extent helps to
curtail the ever diminishing culture of Tibetan
Buddhism by show causing some heritage and
monuments of the past related to the monastery
and Buddhism.

Some other monasteries that have come
up today are the Sakya Monastery which deals
with the teachings of Sakya form of Tibetan
Buddhism, the Diwakar Bduddhist Academy,
Tamang Gumpa, etc all are in some way trying to
install Buddhism in the people of Kalimpong and
far off places. This region was also a hub for
pilgrims who came from Tibet to travel to
Nalanda, Gaya etc to visit the sacred place of
great Sakyamuni Buddha. It is from here that
Tibetan Buddhism found its foot hold in the
Himalayas, as such the Buddhist of this region
are proud to have their ancestors and their
religion flourish to other areas from here.

The intermingling of local population with the
Tibetan Buddhists and the migrants from Tibet
who have settled here are in some way
responsible in the spread of Buddhism. Prior to
1959 the escape of the 14th Dalai Lama from
Tibet not many Migrants had arrived here, but
after 1959 when H. H. The 14th Dalai Lama
arrived in India he brought along with him a
number of refugees who were given asylum here
in India to which the Tibetan community till date
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remain ever grateful. This arrival of refugees
further increased the number of Buddhists in this
region and to some extent influenced the spread
of Tibetan Buddhism.

The arrival of Migrants from Nepal on
the other hand did not help to spread Buddhism
as most of the Nepalese's migrants were Hindu's.
They had been brought by the British to work as
labourers and they continue to migrate into India
till date in search of better life style and avenues.
As a result the intermingling of Tibetan's and
Nepalese's was evident, and such their culture
and life style was incorporated by both sides.
Whereas the Lepchas who are the original
inhabitants became a minority and the Nepalese's
slowly became a majority. This intermingling of
population gave in some way a boost to
Buddhism and also to some extent drove away
people from Buddhism into other religion. The
Sino-Indian wars of 1962 created an atmosphere
of fear and suspicion as a result many refugees
were deported to far off places in India into
camps and they were given lands to settle. This
situation also had its impact on the spread of
Buddhism, as most monasteries had stopped
functioning due to the war and its consequences
were that Buddhism had taken a toll as the main
foundation for spread of Buddhism was through
these monasteries; they were the ones that
preached and taught the way of life of a Buddhist
to follow.

Many Buddhist have come of age here in
Kalimpong, but as one would like to argue not all
have been Buddhist since ages, many have taken
up this religion as an inspiration in some form or
the other and some compelled by birth or to gain
some mileage in life. But the real concept of
Buddhism to be followed and practiced is history
and rarely do we find true Buddhist in
Kalimpong. It is not necessarily that all Buddhist
have to be Tibetan, some are Lepcha's , some
Tamang's, some Gurungs, some Sherpa 's etc.
But the very essence of Buddhism to be

incorporated by them all seems to be lost in time.
A classic example will be narrated in lines to
follow which will to some extent throw some
light at present situation of Buddhism as it exists
in Kalimpong.

Uden a native of Kham Province of Tibet,
a Tibetan by heart and a devoted mother of four
children recalls how she at a tender age of fifteen
had been married off to a local business family
who were better off, so that the weight of rearing
other member of her family could be lessened. It
is seems her intentions were originally to study
and be someone in her life, studying is one art
she has not yet forgotten as her room is filled
with books which make up for most of the
artefacts. Turning eighty-five and having seen
the world she remembers her early days when
she had to nurture her children and obey her
husband and mother in-law, who burdened her
with a lot of duties. Being a Tibetan and having
been married into another religion and raising a
family at a tender age it seemed an uphill task,
for any ordinary person let alone this lady.

She had to give up on her studies to look
after her family, she had to work at home and in
the office, fulfil her in laws wishes and look after
the wellbeing of her husband. She had to even
learn a new religion, and she does perform her
religious activities (new and old) even till date.
But considers herself with her new found
religion more attached than the one she was born
into. Remembering her religion, prayers as well
as her customs she tries to reconcile with the
present situation she is in a widow and still
facing an uphill in present times.

As a Buddhist born in these parts, one
should consider him or herself very fortunate as
the freedom to practice their religion is a free
choice. Mrs. Uden too, being a Buddhist has this
freedom to practice the religion she was born
into. But she herself prefers to intermingle the
rituals and follow her new found religion she was
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introduced into by her in laws rather than stick to
her old religious beliefs. Buddhism as a practice
she has not forgotten but she has accepted her
new rituals as well and seems more comfortable
incorporating the new rituals along with the old
practices. It would be very evident if one could
enter her prayer hall and picture the entire
episode of daily rituals that take place and the
various other deities present in the hall and all
given due importance and respect.

Many like her face with similar
situations, which eventually turn out the same
way, peoples who inter bond end up accepting
both the religion, i.e. the one that he or she was
born into, the other that he or she is introduced
into such is the case of Buddhism in Kalimpong.
But when we refer to the term Buddhism, we do
not generally narrow it into a single religious
section of people, here we have taken a sheer
instance of a lady from Tibet, who has settled in
these parts and encountered such circumstances.
When we say Buddhism we mean it in a broader
picture which includes many other sections of
society who have embraced Buddhism not only
Tibetans, but all others those who are related to
Buddhism directly or indirectly.

Again one can also sense here that the
dominant person in a family does to some extent
decide the religion to be followed or accepted in
one's family. For example if the head of a family
is a Buddhist he or she does not allow other
religious beliefs to be incorporated into the
family or vice versa. The practice of Buddhism
in Kalimpong can be found evidently during the
special occasion of Buddha's birth anniversary
“Buddha Jyanti” which is show caused in big
numbers by different sections of the society,
where the monasteries play an important role. In
Kalimpong Buddha Jyanti is celebrated every
year, this is when the entire Buddhist who belong
to different sections such as the Bhutia's,
Sherpa's, Tamang's etc. Celebrate this auspicious
day by ushering in the people of their own

society, by parading the monks and public
around the town premises carrying Holy
Scriptures for all to see and take blessing from
them. The procession takes place in the morning
in which the monks come in their attire some
dressed for their religious rituals and others
carrying drums and trumpet. Some would be
carrying the Holy Scriptures on their heads and
at a distance one can view the statue of the
Buddha which is seen carrying on a pavilion by
the monks, as everyone comes forward to take
blessings of the Buddha. Here for once we can
view the strength of the Buddhist in the town, in
villages too the same traditions and customs are
followed though it is mainly concentrated to the
monasteries where all the rituals take place and
people can come and take the blessing from their
teacher the great Sakyamani Buddha on the
auspicious day. On other days most visit the
monastery if there are some functions, death in
the family or birth of a young one, or for
performing prayers for their wellbeing. Most
monasteries have stopped performing cham
(religious tantric form of dance) due to lack of
infrastructure or trained manpower. But they do
perform prayer rituals, which benefits all sentient
beings. This lack of cultural up liftment today
has to some extent reduced the age old practices
in monasteries as well as in individuals, since
common people (Buddhists) look up to theses
monasteries for preaching and teachings and also
for spiritual well being for all.

Now when we talk about Monasteries in
Kalimpong and their importance as explained
above, they are the main source of knowledge for
any Buddhist community existing in Kalimpong.
Whether there is any rituals to be performed, for
eliminating obstacles, for forwarding on a
journey, death in a family, welcoming a new born
into this world, naming a child, performing any
and all religious activity a Buddhist will always
consult the monastery. Even the future can be
predicted to some extent by the monks as it is
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believed by the Buddhists in the family, as a
result we can find a strong bonding with the
monastic values that are passed on to the
common man to follow and to take forward for
others to consider. But it is up to the younger
generation as they are very flexible towards old
practices and rituals to take up the existing
religious practices. Here it can be noticed that
neither theses monasteries nor individual
pressurise the young to follow their teachings or
rituals the younger generation are to decide for
themselves the type of religion nor rituals they
want to follow and practice. This is one reason
why Buddhism in these parts is not thriving as
such.

Another reason for Buddhism not being
able to reach out to the masses is the migration of
population to other areas for search of better
avenues, and living standards. Here one should
mention the huge migration that has taken place
in regards to Tibetan population. The number of
Tibetans that were residing here in Kalimpong
has drastically fallen as a result Buddhism as a
religion has taken a setback, most of the younger
generation have migrated to the United States of
America, Canada, and Europe in search of better
living standards and occupation. The remaining
Tibetans are either very old and cannot migrate,
or very young to make a stand in the field of
religion and the remaining few are in the process
of migrating. If given a chance the remaining
population of the Buddhists are also in the phase
of migrating to better lands, though the majority
of the Buddhist population does want to stay

behind they are forced to migrate as the avenues
to earn and live a decent life is deteriorating in
this region.

Though one may argue that number of
Buddhist structures that are coming up in
Kalimpong, may turn the tide in favour of
Buddhism, it still remains a distant dream for
Buddhism to flourish in and around this region as
the ratio between the Buddhist and its followers
are on the decline. Even if the structures might
prove otherwise the Buddhists who live and
preach in them are not rising nor are they
expanding or promoting the true spirit of
Buddhism which seems to be the need of the
hour.
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Recent scholars have gradually departed
far from the contention of two Vasubandhu
because the great Yogacarin was a talent of
multiple sciences. Beside mind-only, he did also
perfectly penetrated philosophy of previous
thinkers including Vaibhasika, Sautrantika,
Madhyamika. However, few of modern
Buddhists are astonished to know his devoted
practice and vow to rebirth in Sukhavati of
Amitabha Buddha. Together with his pred
ecessors, Nagarjuna and Asanga, Vasu-bandhu
advocated the Pure Land as one of core teaching
in Mahayana Buddhism since the outset. His two
senior forerunners just generally approached
ideal of Pure Land by inserting points in their
specific texts of Madhyamaka and Yogacara,
respectively.' Vasubandhu reached further to
contribute a separate commentary on the most
significant Siitra in this tradition. Therefore, it is
absolutely appreciate to honor him as the first
patriarch on whose text Chinese masters, such as
Tan-ludn (476-542) and Shan-dao, set the
foundation for Pure Land school in China, then
Japan.

Vasubandhu Treatise of Rebirth

Although being praised as the author of
thousand treatises cover diversity of Buddhist
thought, there is only single text he talked
completely about Sukhavati and Amitabha,
Treatise of rebirth. There neither Sanskrit
original nor Tibetan version could be found. Its
extant translation stored in Chinese Tripitaka
vol.26, No.1524 by Bodhiriici (1 fascinate)
entitled “Wu-liang-shou Jing You-bo-ti-she
yuan-shéng-ji”* with reconstructed Sanskrit title
“Sukhavativythopadesa”. Song-xiao's Lé-bang
wén-1&i 4% H{ S FHasserted that the Treatise is
commentary of the Larger Sukhavativyiiha Siitra

but include central the Smaller Sukhavativyiiha
and Amitayurdhyana also.

The textual structure consists of two
parts, i.e. 1) verse and 2) prose. He first
composed ninety-six lines to praise Amitabha
and the Sukhavati realm then concretely
explained profound thought in prose. Its content
embraces five basic contents: 1) Preface (8
lines): Paying homage to Amitabha and authentic
source for his treatise, 4 lines for each; 2) Salient
features of Sukhavati: 30 lines; 3) Power of
Amitabha and Bodhisattva: 52 lines; 4) Vow to
rebirth: 4 lines; 5) Transferring merits to all
sentient beings: the last 2 lines. Throughout,
Amitabha's virtue and his paradise have been
depicted beautifully. Vasubandhu also suggested
particular techniques to be reborn in Sukhavati.
In process of Moksa, five gates of meditation in
this text are not unified to Yogacaric five Sthana
of Adrya-paravrtti but pave other way for
liberation. Obviously, this treatise proves many
destinations for rebirth after ending Samsara, at
least two for Yogacarin reincarnation, viz. Tugita
and Sukhavati. It, therefore, is reasonable for
Gyonen to place Pure Land intertwined within
Yogacara meanwhile Blum viewed Vasubandhu a
patriarch of Pure Land. *

Saha, Sukhavati and Rebirth

In Buddhist cosmology, there are not only
one solar system built on Sumeru mountain
center but realms of Buddha in ten directions
else, basically of two types asrava and anasrava.’

1. Saha-asrava: In Abhidharmakos$a, Vasu-
bandhu describes the Jambudvipa in south of
mountain Sumeru is also named Saha
(Earth), just a part of the vast universe
comprising multitude planets, according to
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Mahayana cosmology.” Five species
commonly exist in this is planet, viz. Human
(Manusya), Astra, beast (Tiryagyoni), ghost
(Preta) and hell (Naraka). None of them gain
peacefulness throughout the life because of
Vipakakarma resulted from Avidya and
Klesa. The more sorrowful do they feel, the
more defiled qualities being caused to fulfill
this “polluted world”. The earth has no good
quality to live due to five evil defilements,
1.e. kalpa, drsti, klesa, sattva, jivita. There
were six enlightened-one before Sakyamuni
and Maitreya will the future one in the Saha.’
Thus, Tathagatas in three times present in
Saha to preach Dharma even this is imperfect
place to reside. Besides, sentient beings here
are always blessed by Buddhas in ten
directions. The idea of multiple Buddha
paradises, according to K. K. Tanaka,
emerged by Lokottara of Mahasanghika
since the 2nd century B.C.” Of them,
Amitabha kingdom is the farmost but much
known among people in the earth.

. Sukhavati-anasrava: In Smaller Satra,
Buddhas in six areas at the same time extol
Amitabha. Their realms qualify the name
Sukhavati, for instance, Aksobhya's Abhirati,
Bhaisajyaguru's Vaidiiryanidasa, Gandha-
Sungandha, etc. each of them accomplishes
particular excellent merits. Amongst Pure
Lands, the western state reigned by Amitabha
is the best with 17 ornament merits.
According to Kuan-Jing, when Vaidehi, the
queen of Magadha, was displayed all Lands
of Bliss, she immediately vow to reincarnate
in Amitabha's state. Sukhavati could be
comprehended general as: a. Pure Land,
rendered from Chinese “Jing-du” established
by “Jing y¢” (flawless karmas) consisting of
three manner.’ The purity here is of two
things, comprising environmental base and
sentient beings, entirely have eliminated
defilements; b. Land of Bliss, the exact

English translation of Sukhavati, also known
as Ji-le¢ “Extreme Happiness”. By merits of
Buddha and pure karmas, all living beings
enjoy uninterrupted pleasure. Dharma wheel
is always turned to spread holy teachings, so
there existent no evil paths, even name and
sound.

Smaller Siitra calculates a distant position of
10.000 Billions paradises of Buddhas far
from Saha as Amitabha state.” Ten thousand
billions is uncountable number that Tanaka
comprehended generally “billions”." In fact
the distance is not merely in of spatio-
temporal meaning but opposite to this impure
and suffering Saha in spiritual sense also.
Vasubandhu combined “mind-only” and
“pure land” initiated idea that pure mind is
peaceful world. Psychologically, distance
between Sukhavati and Saha means each of
three times, there is existence of
contemporary 1000 Buddhas with Sakya-
muni. Amitabha has attained the supreme
enlightenment 10 Kalpas ago. If individual
conducts from 1 to 10 evil actions then he
goes far from the Land of Bliss around
100.000 Buddhas paradises. Concretely, 10
directions 10 evil karmas 1000 Buddhas =
100.000 worlds. The “Western” means right
side or divine qualities being opposite to the
Eastern which stands for left side or
unwholesome. By profitable deeds, one will
be closer to Sukhavati and vice versa.
Feelings in Tridhatu consist of physical and
mental limit, even though be happy in some
conditions but not absolute liberation.
Sukhavati is, in contrast, constructed of
totally pure virtue.

3. Rebirth: One of the most vastly recognized
doctrine in Mahayana is “rebirth” a state
connecting the lives in three times (past,
present and future) through function of
Alayavijiiana. That means karmic store from
one life continues to be deposited in the next.
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New born is resulted from what had been
done, a paradigm of spiritual power rather
than physical. Accumulation of Karmic seeds
determinates the sphere as well as species for
the body to be come. Merits bring us to
pleasant place meanwhile demerits nega-
tively impact. For ascending to Sukh-avati,
one needs to bear sufficient meritorious
qualification. Firstly, according to Shinran,
one who preserves deep faith immediately
reborn because “Faith brings with it joy,
gratitude and confidence ... may make us
realize that birth-and-death is none other than
nirvana”." Shan-dao considered first of three
minds in Kuan-jing is genuine faith toward
three objects, viz. the existence of Sukhavati,
Amitabha and capacity of rebirth by which
practitioner accomplishes “Crossing tran-
scendence” because, as Shinran interp-reted,
by faith one stops birth and death."” Secondly,
just as Dharmakara Bodhisattva raised his 48
primordial vows to Dipankara Buddha to
establish Sukhavati, those who desire to be
reborn there have to do the same. More
powerful vow creates more fortification of
merit conduction. The third requirement is
fast holding (Smrti) Amitabha name in three
ways, viz. recitation, keeping in mind and
cultivating merit.

Paradise of merits

I.

The Lord: Religious ruler of western
fairyland is Buddha who qualifies two
indefinite qualities, viz. light and life-length.
His wisdom illuminates the world as
sunshine in unlimited life-time to salve
uncountable living beings by compassion
religion. These two powers effect forcefully
to establish meritorious environment for
sentient beings and insentient ornament.
Amitabha who constitutes the extremely bliss
is the leader of all Buddha, attained eight
perfections as Vasubandhu commented "

2. Living beings: Treatise of Rebirth notes that

3

there is no female, handicap, Sravaka and
Pratyekabuddha." So, after reborn, all
correspond to Acalabhtimi Bodhisattvas who
have never been retrogressive in religious
achievements. Taking Samadhi as daily
nutriment to free from body and mental
distress, they satisfy desirable objects as soon
as thinking about for example food, clothes
and other living conditions. Bodhisattva
achieves four meritorious powers, i.e.
manifest in other planets even sway in his
native, ray the light to ten routes within a
ksana, illuminating all assembly and offers
Buddha, educate beings in the place where
has no Dharma. Vasubandhu repeated Shorter
Stutra description that after finishing mid-day
meal, Bodhisattvas, gods and goddesses, etc.
offer heaven flowers Buddhas around ten
directions. A lot of precious birds sing
Dharma voice to ornament supreme peace.
Therefore Tan-ludn was correct to consider
their all activities Mahayana merit."

. Realm: Vasubandhu summarized Larger

Stutra's picture of Amitabha kingdom that is
luxuriously ornamented with seven Ratna.
Infrastructure of storey buildings, alleys,
trees, lakes, lotuses, sand and so forth are of
gold, silver, lapis lazuli, crystal. High
buildings serve not only for residents enjoy
themselves but also from which they can
observe other worlds. Luxury handrail
connects buildings together make a system of
beautiful infrastructure. For this, Shorter
Stutra describes seven lines of tree, seven
layers of net and seven rounds of handrail
“brilliant with four gems, gold, silver, beryl
and crystal”." Vasubandhu counted like that
seventeen excellent characteristics of
Amitabha paradise.” Above three elements
qualify the definition of “pure land”"
comprising the perfection of sentient and
non-sentient beings or “extreme happiness”.
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However, to rebirth is merely a stage of
temporary Nirvana, Bodhisattva attempts
more for fulfillment of merits. Vasubandhu
therefore introduced solution for ultimate
emancipation consisting of “going” and
“returning”.

Ways of salvation

Discussing about salvation, Vasubandhu
combines self-liberation and saving the other
through five gates, traditionally called four
entering and one transferring. “Five gates” is the
major doctrine that the author started and closed
the treatise. Individual who desires to rebirth
firstly purifies three karmic organs, viz. bodily,
words, willing. Then next step leads him to
tranquil state by defending words unsinful,
saluting Buddha image for body control, reciting
Amitabha name and in hold in mind the vow to
follow. Thirdly, for concentration, he advised
three objects, viz. Amitabha form, his realms and
assembly of present Bodhisattva. The fourth
stage is to investigate Buddha's eight signs,
Bodhisattva four achievements and Sukhavati
seventeen excellences. Last but not least, to
transfer merit, one needs to think about sentient
beings in Jambudvipa that they all must be
salved to through power of Amitabha and his
assistants. Unquestionably, these five steps pave
the pure way to reach pure land. Treatise called
them five gates (wii-ménfi ) by five works
(action, verbal, willing, wisdom and skill in
mean). Shan-dao interpreted these five direct two
ways in order practitioners to serve self-benefit
(Svartha) and for the other (Parartha). Four
channels lead entering into, the rest opened to get
out. The former prepares for “being salved”, the
latter is for salving. Vasubandhu's techniques
contain merely two principles of meditation as
Tanaka recognized “he identifies the aspiration
for rebirth with concentration (Samatha) and
visualization with insight (Vipasyana)”"

Conclusion

Buddhists choose Sukhavat as a place to
end sorrowfulness. Vasubandhu repeat Buddha's
sermon on Pure Land confirming this earth of
unhappiness should be rebuilt by merit
accumulated from wholesome activities. He, an
enlightened one, knows how to distinguish such
Bliss Land from this Saha that is place of
dangerousness, distress, uncomfortableness on
account of actual karma. Humankind has to be
responsible for global transformation from
Dukkha to Sukha. Vasubandhu shortly depicted
all merits of Amitabha land, the way to reach
there and salving those who are sunk in this
worldly ocean. Following that, one ceases the
painfulness of birth, age-old, disease and death.
After reincarnation in Sukhavati, he is waiting
for the time of one life benefit sentient being to
complete merit store for final emancipation.
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Tsongkhapa: A Great Buddhist Reformer of Tibet

Tsongkhapa (1357-1419) was famous
teacher of Tibetan Buddhism. He had promoted
the study of logic. He encouraged formal
debates as part of Dharma studies as well as
instructed disciples in the Guhyasamaja,
Kalacakra, and HevajraTantra.

Tsongkhapa is a Tibetan name usually
taken to mean “the man from onion valley.”
Tsongkhapa was born in Tsongkha (Tsong kha),
Amdo (northeastern region) in 1357. His father's
name was Lubum-ge, and his mother Shin-ssah-
a-chhoAfter TsongKhapa's birth, Chojey Dondru
brinchen (3 7E TRTETA_ 0 XTF7E ) sent
his main disciple to the parents with a gift, a
statue and a letter. A sandalwood tree grew from
the spot where his umbilical cord fell to the
ground. It is said to have borne a houndred
thousand leaves, on every one of which was
visible the naturally grown picture of Tathagata
Senge-na-vo (Simhabhvani). A large monastery
containing 10,000 monks was established near it
and was thus called Kumbum Chambalin

(MATHA_ ) It is said that leaves of the selfsame
sandal tree are even at the present day observed
by pilgrims to bear the Buddha's body images
inscribed by nature. The Gelug[ 39" T I
monastery called Kumbum(M 72 &) was later
built on that spot.

Tsongkhapa was an extraordinary child,
he learn many thing in early age. At the age of
three, he took lay vows from the Forth Karmapa

(Rolpay Dorje X7ATURTTX_TTX_"T) (1340-
1383), who gave him the name Kun-gah-ninpo
.At the age of seven his father invited

ChojeyDondrub-rinchen (& 7E TR7FTR_
OTX"57&" §) to their home for teaching. During
that time, Chojey Dondrubrinchen (&~

Tsongkhapa: A Great Buddhist Reformer of Tibet

Dr. Dev Raj, Department of Buddhist Studies, University of Delhi

ETTRTETR_ATXTF7E°J) gave the boy the
empowerment of Five-Deity Chkrasamvara
(A= AT, TA_TAU_T) hevajra, Yamantaka and
Vajrapani. Tsongkhapa had already memorized
their complete rituals orally. He had completed
the Chakrasamvara retreat, was already doing the
self-initiation, and already had a vision of
Vajrapani. He frequently dreamt of Atisa (982
1054; E7TOTTR_CTRUATA_FTNTH ) hich
was a sign that he would clear understanding of
the religion in Tibet and restore its purity, and
Atisa has combined the sutra and tantra together.
Having attained his eight year, he received the
second sacrament of novices from sage Tondub
Rinchhen who change his name to Lo-ssan-tagpa
or Sumatikirti in Sanskrit.

In Central Tibet, TsongKhapa first
studied at Drigung Kagyu monastery, where he
learned the DrigungMahamudra tradition which

is called “possessive five” (4,737 AU_~
4-.37), medicine, and further details about
bodhicitta (J,57d ITN NN) - At the age of
seventeen, he was a skilled doctor. He then
studied Filigree of Realizations (85 87X 7
T X5 437 Skt .Abhisamayalamkara), the other
texts of Maitrya, and Prajnaparamita (X%
4,787, far-reaching discriminating awa
reness) at several Nyingma, Kagyu, Kadam and

Sakya monasteries. He had memorized all the
text in few days. He also received the teaching

from Kadam lam rim (¥ 7X"&7 graded sutra

path) teachings and also innumerable tantric
empowerments and teachings, including the

Sakya tradition of Lamdray (YN7RT_N7_ the
path and result), the DrigungKaggyu tradition of

the six teaching of Naropa (373"
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QC\"d-o“N*va:ﬂ*, six yoga of Naropa), and
Kalachara.

Tsongkhapa always had strong
renunciation. He achieved Shamatha easily
(A" TMANT g stilled and settled state of mind)
and vipashyana (¥ 972X an exceptionally
perceptive state of mind), but he never satisfied
with his learning or level of realization. He
continued to travel and requested teachings over
and again even on the same texts. He debated
and given exams with most of the learned

masters of his days. Rendawa(® ATHAR
TATAETFTR, TR, T NT)(1349-1412), one
of the main master of a Sakya tradition,
Tsongkhapa wrote the Migtsema (3879 -

TAXSTTAT) praised him, but this master
rededicated it to Tsongkhapa. Later, became the
verse repeated for Tsongkhapa guru-yoga.

Teaching and Works of Tsongkhapa

At the age of twenty, he took the monastic vows
from Tshul-thimRinchhen, when he manifested a
very powerful memory. He was able to recite at a

time about 553 slokas of the Dulwa[ R3 473
without any mistake. He was afterwards initiated
into the vows of Bodhisattva and others of the
strictest kind appertaining to the Tantras. He also

propitiated the divine mother Dolma(¥ <~ ¥7)
in Tibet. In the whole of Kanchan or the Himavat
country, he was unrivalled amongst the leaned.
Vajrapani, Pehar Gyalpo, Vaisramana and Tam-
chhenSinjese and other guardians of the world
became his friends and helped him without
interruptedly and purity among the clergy.

At the age of 20 , he started teaching based on
Abhi dharma and Tsongkhapa become monk at
the age of 21.

After finishing his studies he devoted
himself to writing various commentaries and
works, such as aphorisms, Lam-rim, Tantras,
Vinaya, Paramitas and Logis. At the time of his

commenting on the Tantric work called
Sambaramula-tantra, the god Sambara is said to
have miraculously appeared before him and
remarked-“Tsong-Khapa even in India such
never made”.

Tsongkhapa has written the main treatises
and commentaries on Madhyamaka. It is based
on the tradition from descended from Nagarjuna
as elucidated by Buddhapalita and Candrakirti.
He is also known by his ordained name
LosangDrakpa or commonly known as “Je
Rinpoche”.

Tsongkhapa (1357-1419) was the founder
of the Gelugpa sect of Tibetan Buddhism. This
sect became the dominant religion in
Tibet. Tsongkhapa was well known and infl-
uential teacher in Tibet.His collected writings
were found in one Tibetan blockprint edition
consistof eighteen volumes.

Tsongkhapa's collected works in Tibetan
block print edition in twenty volumeswhich is
includedinto 210 works. It varied from short
version to long version. These were revised and
catalogued in Kanjur and Tanjur (The Tibetan
Tripitaka)." The most important work of

Tsongkhapa is the Lam rim chenmo-[ @& ™X"&™

& 5747, The English version of the same book
and translated as The Great Treatise on the
Stages of the Path to Enlightenment, is available
inthree volumes.” He has also written another
short version of Lam rim or gradual path.
Perhaps, the most popular and shortest version is
the “Lam gyigtsobor namgsum [ ¥X7™9 ~ 793
TOQTTR AT AN\’ or the “Three Principal
Elementsof the Path”of which eight translations
are listed as follows: HisLam rim works, which
systematically and comprehensively layout the
graded path to enlightenment, are Tsongkhapa's
major contribution to world religious thought;
and it is these that earnhim a place among the
greatest spiritual teachers of all time.
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Tsongkhapa's life changed dramatically around
the age offorty, when he achieved his highest
enlightenment experience.

Most of his works were written after that,
including his Lam rimworks. It is regarded by
Gelugpa tradition as his “mature” works. His
some early works written prior to that are
nonethelessregarded as very valuable, showing
remarkable scholarship insorting out and
synthesizing their subject matter from the massof
Indian texts translated in the Tibetan Buddhist
canon. Justafter his highest enlightenment
experience, he expressedhisnew realization in a
hymn or song of praise to the Buddha
forteaching dependent origination, the profound
teaching of thetwelvefold chain of causation. It is
called in short, “In Praise of Dependent
Origination,” and seven translations of it are
listedbelow. Only very rarely do we have access
to the realizations of such an experience recorded
immediately after they occurred, and directly by
the person who achieved them, the only other
such work I know of being Shankaracarya's
Daksinamurti-stotra. Tsongkhapa wrote what may
be considered a companionvolume to his Lam
rim chenmo, namely, the sNgags rim chenmo,
(N TNTRTNTET FTATTY) or“Great Exposition of
Tantra.” In this work he systematically
andcomprehensively laid out the stages of the
path following

theesoteric teachings of the tantras. The
path of tantra requiresinitiation, and is not for
everyone, but many in Tibet followed it.He
devoted about half of his writings to tantra. Of
his twelvelongest works (those over 100 folios),
six are on tantra. Besidesthe (N J¥7=XT

NTEH FTNTT) these include three commentaries
on the Guhyasamaja system, and two on the
Cakrasapvara system. Heleft the Kalacakra
system to be commented on by his disciple
RNTI__B7X_." 7 who did so extensively.
Tsongkhapa's major non-tantric works included

hisearly works, the Legs bshadgserphreng,
AANTRHRTANTITH_"ET or “Golden Garland
of Eloquence,” which is an extensive
commentary on Maitreya's Abhisamayalapikara,
“Ornament for the Clear Realizations,” andthus
is also on the Prajnaparamita, or “Perfection of
Wisdom”teachings. Then among his Lam

rim[ YN TR\ works is, in addition to theLam
rim chenmo [(ANTXTATE FTH7Y the Lam rim
chungba [¥NTXTNTE TTOY  “Condensed
Exposition of the Stages of the Path to Enlighten-
ment,” written late in his life.

Among the other three are, firstly, the
Legsbshadsnyingpo [ ¥9NTZH F7TA TTTLTY
“Essence of Eloquence,” in which he sorted out
and determined the teachings which are
definitive and which are only provisional.

The remaining two major non-tantric
workstheRigs pa'irgyamtsho [ = qN7URT~
Rgw  N37, “Ocean of Reasoning,” on
Nagarjuna's Mula madhyamaka-karika, “Root
Treatise on the Middle Way,”and the dGongs pa
rabgsal [ AY ENTUTROTANAT " “Elycidation of
the Intention,” on Candrakirti's Madhya-
makavatara, “Introduction to the MiddleWay.”

The works composed by TsongKhapa are
replete with sense and profound reasoning.
Excellence of style, perspicuity and conciseness
are their never-failing attributes. Few authors can
boast of such excellences as embellish his
extraordinary writings. They are scrupulously
free errors and blunders of any kind. His works
are faultless in the qualities called anga,
pratyanga and mula, in consequence of which
they easy and intelligible to the general reader. In
Grammar and Dialectics his reputation stands
unrivalled in High Asia. In modern perspective,
we saw every one behaved as he pleased under
the shelter of its corrupt doctrines, and practisd
diabolical acts in the name of the Tantras. There
were few among the Tibetan clergy who
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abstained from woman and wine. It was
TsongKhapa who preached strict observation of

the law of the Vinaya(?A_.¥7H) and by thus
conforming to the precepts of Buddha, he
revived the purest kind of Buddhism. Tsong
Khapa introduced reforms in every direction. In
his reform school was to be found the essence of
the Sutras, Tantras and Dharanis of the
Mahayana and Hinayana.

After SakyaSimha, there is no teacher of
Buddhism was as eminent as TsongKhapa. Even
in the Aryadesa, no such refined school as that of
Gelupa was known to exist. In Tibet, Tsong
Khapa is called the second Buddha, a title which
Nagarjuna, the founder of the Madhyamika
philosophy, enjoyed in ancient India.

Several of TsongKhapa's close disciples
founded monasteries to continue his lineages and
spread his teachings. While Tsong Khapa was

still alive, Jamyang Chojey (RENTAT,
CNTETNTR_C TOM_TTNTRUATA_F7)(1379-
1449) founded Drepung Monastery (*T%:
NN, JRENTRATETU) in 1416 and Jamchen
Chojey T ,NNT&FT S NTI_"TNTM,
T4” 7977 Byams-chenChos-rjeShakya ye shes)
(1354-1435) founded Sera Monastery
(3" TRTRYTFTUTSe rad Gon pa) in 1419. After

Tsong Khapa's passing away, GyuSherab-sengey
(RqgeN A 87378 NTx Ny Gyud Shesra
bseng-ge) (1383-1445) founded Gyumay Lower
Tantric College (Rqged N& 37 _TO7EC7p
Gyud-smadGrva-tshang) in 1433 and Gyalwa
Gendun-drub (R ¥737RT T [ FTA_ AT
rGyal-baGe-'dun grub)
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An Attempt to Fathom the Apocryphal Texts in Chinese Buddhism for the Filial Piety

The Chinese society in the Han dynasty
(206 B.C.E. — 220 C.E.) was influenced by the
Confucian ideology. The most important
foundation of this ideology was based on the
family. According to Confucianism, Filial piety
is a factor which was mentioned in propagating
the Buddhist teachings into the society i.e. filial
piety. While “Filial piety” is a set translation for
this term in Confucian ideology, at a Buddhist
term, and especially in Vinaya discourse,
something more like “Obedience” or
“Discipline”, “Being directly translated with
Vinaya”. However, many different religions have
interpreted the term by different meanings such
as in the Brahma's Net, Wonhyo defined “Filial
piety” as to practice the precepts on moral
behaviour while other called the filial piety as
“Loyalty toward one's ruler and devotion to one's
parents”. The Neo Confucians in China and
Korea brought an accusation against Buddhists
of neglecting these values.

Buddhism has a strong influence over
China and it got integrated with the Chinese life
and with Confucianism and Taoism. When
Buddhism was introduced to China, it was
welcomed by the all classes, some of the Chinese
philosophers become the founders of some
schools and day by day, it became the famous
religion and the essence of cultural thought in
Chinese society up to the contemporary period.

In the society such as in China in which filial
piety seems to be the first attitude to follow in
order to repay to the parents when one is alive, if
religions need to exist and develop, all their
philosophies and the system of doctrines should
be based on filial piety as the main teachings to
the masses. For example, the Confucianism
teaches filial piety as follows: “Our bodies to

An Attempt to Fathom the Apocryphal Texts in
Chinese Buddhism for the Filial Piety

Dr. Anant, Department of Buddhist Studies, University of Delhi

every hair and bit of skin are received by us from
our parents, and we must not presume to injure
or wound them. This is the beginning of filial
piety. Establishing our character by the practice
of the filial course, so as to made our name
famous in future ages, and thereby glorify our
parents: this is the end of filial piety. Filial piety
commences with the services of parents; it
proceeds to the service of the ruler; it is
completed by the establishment of the
character”. '

Taoism is also a religion which exalts filial piety.
For example, in chapter twenty, Lao tzu writes:

“Frameless am I! Like the ocean; Shapeless am
I! As though I have nothing is which I can rest.

The masses have their reasons [for acting]; I
alone am stupid and obstinate like a rustic. But
my desires alone differ from those of others- For
I value drawing sustenance from the Mother
[Lit., “Cherish eating the mother”].”

Buddhism, a religion which came from India,
teaches the way to liberation, freedom and
happiness and to attaining Nirvana is this world.
In this system of teachings, there were many
Sutras which mentioned the filial piety such as
Digha Nikaya, Majjhima Nikaya, Samyutta
Nikaya and Anuguttara Nikaya, Fan wang ching,
Ch'ang a han ching. Apart from these sutras,
there were a lot of aprocyphal sutras which were
made in order to propagate the Buddhist filial
piety. Especially, there were two famous texts
and were popular in China such as “The Sutra on
the Difficulty of Repaying the Kindness of the
Parents” and “The Sutra on the Profound
Kindness of Parents”.

The Sutra on the Difficulty of Repaying the
Kindness of the Parents
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This is one of the earliest apocryphal Sutra
considered to have composed in China. The
author is unknown but in recent studies date it
back to the catalogue of Sengyou in 518 C.E..
The Sutra on the Difficulty of Repaying the
Kindness of Parents or Fu mu en zhong jing 22
H 4 Taisho no. 2887 teaches that Children have
central obligation to express recognition of the
presence or existence of their debt to their
parents, and one important way of showing this
is to carry out the Ullambana rites #i R %ron the
15th of the seventh month. This sutra supposed
to be copy and to distribute the sutra, to
memorize and recite it. In 1900, this sutra was
found in among the Dunhuang manuscripts,
having been listed as non-extant previous
catalogues. A sutra with almost the same content
was transmitted to Korea and Vietnam with the
title Da bao fumu enzhong jing K ¥ B} &

Though calling an apocryphal sutra an
“extract” was often a way of claiming an Indian
pedigree for a Chinese creation, in this case the
claim could be true in a general sense, because
the elements that make up the sutra are very
much like those found in Indian Buddhist texts.
In fact, the introductory section matches the
Purnavadana as found in Divyadana, and the
middle section matches a section with the
Purnavadana text. It is based on this evidence
that we can say that this sutra have been
borrowed and rearranged into an artistic method
or in a form to a new set for its meaning.
Recently, this text is famous and considered as
one of the Chinese Buddhist Sutras.

The meaning of compassion of fathers
and mothers indicated the four kinds of
obligations for kindnesses received as follows:

1. According to the Dasheng ben shengxin di
guan jing K AL O Bl £ the
compassion of parents,the compassion of
sentient beings, the compassion of rulers, and

the compassion of the Three Treasures.

2. According to the Zhengfa nianchu jing 1EV%
& JE %% one's mother, one's father, the
Tathagata, and one's dharma teacher.

3. Four benefactors: the Buddha, the head of
state, one's parents, and all other people.
and;

4. 1In the Shisshi yaolan FE[C % B, the ruler,
parents, teachers, and patrons.

The purpose of these sutras discuss about
filial piety, the whole content of these texts
explains the kindness of the parents and the
repayment of the son. The kindness of the
parents is as high as the mount and as large as the
sea, but very few people notion about this aspect
and they neglect their duties to serve their
parents. Can you imagine how safe you are and
how much your mother suffers? during the nine
or ten months of the fetes growth in her womb.

Before the time the child is born, the
father is engaged in so many activities and
worried for his wife and his new coming child
while another's body is heavy as if carrying a
mountain. When it is the time for giving birth,
parents are as happy as if they have received the
greatest thing of the world. However, the
endeavour suffers if the son lacks filial piety.
Because of these sufferings, the purpose of these
two sutras is to function as the medicine to cure
the lack of filial piety. The Sutra is written in the
hope that, in the absence of filial piety, the
chance to read or hear the scripture may change
the attitude of the person as to the parents' desire.

Based on these main aims, these two
sutras were written as an expedient. Their
purpose is to remind the people to remember
their parent's kindness, virtues and then they
must serve them while they are alive. What are
the kindnesses, virtues of the parents and why do
people must serve to repay?
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According to these two sutras, the
Buddha and his followers dwelt at Sravasti, in
the Jeta Grove, in the garden of Benefactor of
Orphans and the Solitary, together with a
gathering of great Bhikkhus, twelve hundred
fifty in all, and with all of the Bodhisattvas,
thirty-eight thousand in all.’ At the time, Buddha
and his great assembly were on their way for
begging food towards the south. Seeing the pile
of bones besides the road, the Buddha turned his
face towards them, then placed his five limbs on
the ground and bowed down before them
respectfully. The great assembly did not
understand the deep meaning of this because this
is something that the Buddha had never done
before. For the sake of these profound meanings,
the Buddha spoke the Sutra about the kindness
and virtues of the Parents to the great assembly.
First of all, the Buddha said: “This pile of bones
could have belonged to my ancestors from
former lives. They could have been my parents in
many past lives. This is the reason I now bow to
them. ‘In order to explain it more clearly, Buddha
divided the pile of bones into two groups, among
which one belongs to men and one belongs to
women. Buddha added: These bones we are
looking at can be divided into two groups. The
first group is composed of the bones of men,
which are heavy and white in color. And the
second group is composed of the bones of
women which are light and black in color.

What are the differences between the
white and black bones and how were they
produced? The Buddha explained the main
differences between these two are of one's
character in daily life as follows:

“If when men are in the world, they enter
temples, listen to explanation of Sutra and
Vinaya texts, made obeisance to the jewel, and
recite the Buddha's name, then when they die,
their bones will be heavy and white in color”.

This explanation appeared that if men,
when they are alive, hear the doctrines and
practice them in their life as they will get
happiness and liberation. So that when they die
their bones will be heavy and white in color. On
the one hand, we can say that the heavy and
white bones can be known as the method to
imply the undisturbed mind and the purity of
one's bodies.

In these two sutras, the parents' kindness
and virtues are explained in depth and
demonstrated about the difficulty to repay
especially the mother's kindness.

The motive of to follow the filial piety in
Buddhism is aimed at universal salvation,
entering the homeless life, Buddhist monks
seems to be deficient in the duty to the parents.
The great filial piety is to turn the evil into the
good seeds and to scat free of the cycle of birth
and death. Besides repaying the love of their
parents, they can also save all sentient beings to
escape from the ocean of sufferings. Therefore,
at the beginning, Buddhism had faced many
troubles, but in later periods, it was welcomed
and became widely accepted in Chinese society.
It was succeeded by the Buddhist monks in
propagating Buddhist scriptures. The two
apocryphal sutras became popular in the Asian
countries. The core teachings from these two
sutras mentioned the merits of the mother to the
son both in the womb and after being born by
explaining about how the mother suffers before
and after pregnancy etc. as well as how mother
forgets all the pains once the child born; eats the
bitter herself and saves the sweet for the child;
moved the child to a dry place and lie in the wet
herself. The parents forget themselves for the
benefit of their children by feeding, and
educating etc. Therefore, Buddha remarked that
the mother's love actually cannot exist without
the father's support. That is the reason why the
son should think on the indebtedness and
obligation to the parents.
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There are many ways for the son to repay 5 1bid..16
these merits. They can be summarized into two
spheres: physical support and mental support.
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Buddhist Education in Cambodia Today

Khy Sovanratana, (Preah Dhammaghosacharya); Acting Rector,
Sihanouk Buddhist University, Cambodia

Cambodian people hold the belief that Buddhism
was introduced to their land in the third century
B.C. by the two elders Sona and Uttara. These
two learned monks were sent to Suvannabhumi
after the Third Buddhist Council, which was held
at Pataliputta, the capital of Magadha, North-East
India, patronized by King Asoka, under the
leadership of the elder Moggaliputta Tissa.'
Suvan-nabhiimi, “Land of Gold”, was one of the
nine regions selected to receive Buddhist
missions. Cambodians hold the view that
Suvanabhiimi was a name given to South East
Asia, and Cambodia is a part of it. However,
according to archaeological finds, the early
existence of Buddhism in the country was in the
first century AC. The Sanskrit stone inscription
dated to the early third century found at Vokanh
in South Vietnam records that King Sri Mara * of
Funan was a follower of the nectar-like teaching
of the Buddha and he orders that his successors
follow the same.

Since the first century AC., several
schools of Buddhism had found their ways into
Cambodia. From the scanty sources available, we
may not nabe over-opinionated to say that during
the Funan period, Sarvastivada which enjoyed
the patronage of King Kaiska of North India was
introduced to Funan and it was accepted by the
local people. Taranatha in his History of
Buddhism states that the Dharma was introduced
into Indo-China by a disciple of Vasubandha at
the end of the 5th century C.E. Sammitiya and
Miilasarvastivada were also in existence in
Cambodia. All the three schools belonged to the
Hinayana tradition® but used Sanskrit as their
medium. During Chenla period, Buddhism met
with a very lean period as the kings were
followers of Brahmanism, not Buddhism. But
Buddhism did not disappear from the land.

During Angkor period, especially in the
reign of king Jayavarman VII the Great (1181-
1220), Mahayana Buddhism was widespread and
became flourished in Cambodia. The king
himself was an ardent follower of this Buddhist
school. He built many Buddhist temples and
monuments of which the ruins still remain today.
Surprisingly, after the reign of king Jayavarman
VII, Mahayana Buddhism started declining and
disappeared abruptly, and was superseded by
Brahmanism, which was patronized by
Jayavaraman VII's successors.

Towards the late thirteenth century, another
school of Buddhism called Theravada was
introduced to Cambodia. It was accepted by the
Cambodian masses, while the rulers were still
following Brahmanism. This Buddhist school
soon took root in Cambodia, becoming the
religion of the Cambodian people up until the
present. Theravada Buddhism is also
predominant in Sri Lanka, Thailand, Myanmar
and Laos.

Cambodian Theravada Buddhism may have
come from and have been influenced by three
sources, namely, Thailand, Sri Lanka and Mon.
Being a neighbor of Cambodia, Thailand has
naturally had influence on Cambodia, especially
from the early fifteenth century in which
Thailand captured several parts of Cambodia,
and also invaded the capital of Angkor.' There
are evidently striking similarities between Thai
Buddhism and Cambodian one. Sri Lankan
monks also helped spread the Theravada
Buddhism to Cambodia after Buddhism was
purified and reunified during the reign of King
Parakramabahu the Great (1153-1186).
Tamalinda, a son of Jayavaraman VII, went to Sri
Lanka and received ordination and education at
Mahavihara monastery. Unfortunately, we have
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no further evidence of his activities with regard
to the spread of Theravada Buddhism in
Cambodia. The Mon who had practiced
Theravada Buddhism since the fifth century, also
spread it to Cambodia, while they were fleeing
from the Burmese invasion. According to Robert
C. Lester, it was the Mon who introduced the
Khmer Theravada Buddhism.’

In its history of existence in Cambodia,
Theravada Buddhism has gone through several
intermittent periods. From the fourteenth century
onward, it had spread very fast and before long
the kings and the nobles all accepted it and they
gradually abandoned Brahmanical practices.
When the country regained national
independence from France, Buddhism was
inscribed in the constitution as the State religion.
During 1950s and 1960s, it was in a very
flourishing condition under the patronage of the
Kings and the State.

During the Khmer Rouge regime (1975-
1979), Buddhism experienced the darkest period
of its history. Buddhist practices were banned,
monks were killed or were forced to disrobe,
temples and Buddhist places of worship were
plundered and destroyed. It is said that 21,667
monks were killed during the Khmer Rouge's
brutal rule. °

The present Buddhism was revived in
1979 by the Peoples' Republic of Kampuchea
(1979-1989). This revived Buddhism largely
follows the structure which had been in existence
before 1970s. From the time of revival,
Buddhism has been growing exceptionally well,
given the short period of time, particularly after
1988, the year in which young men were again
authorized to receive ordination.’

Some Traces of Buddhist Education in
Ancient Cambodia

Education is a central component of
Buddhism. The Buddha founded the sangha as a
community of learning, in which monks could

learn from and chastise one another. When he
permitted the monks to accept buildings donated
by laypeople to be used as monasteries, it was
with the principal aim that the monastery be used
as an educational institution for monks.

Throughout its his history, wherever it spread,
Buddhism paid serious attention to education and
consequently monastic educational institutions
have been established. Some of them attracted
students, both monks and laypeople, from all
over the world.

As a practice since the time of the Buddha,
wherever Buddhism spread, education of
followers was considered indispensible.
Therefore, when Buddhism1 was introduced to
Cambodia, Buddhist education received due
attention. But teaching and learning were carried
out in the traditional way in monasteries (wats),
with abbots or senior monks as teachers of young
monks (bhikkhu) and novices (samanera).

The first kingdom of Cambodia was Nokor
Phnom or Funan (1st century-550 C.E) as was
called by the Chinese. Its capital was Vyadhapura
located at present-day Angkor Borey, Takeo
province, Southeast Cambodia.

During Funan period, Sanskrit-based
Hinayana Buddhism was in flourishing
condition. King Kaudinya Jayavarman had
become an ardent Buddhist and in 484 C.E, he
had sent a monk Nagasena as an envoy of Nokor
Phnom to Emperor Vo Ti of China. This monk
was highly educated and on being inquired by
the Emperor he explained in details the life and
religious practices of Funanese. He said that the
majority of Funanese followed Shaivism but
Buddhism also existed side by side. Although
there is not much evidence, the existing sources
indicate that Buddhism was widely studied.
During this period, Indian Buddhism which had
been in flourishing conditions under the royal
patronage of Kushan dynasty spread to Nokor
Phnom as recorded by Taranatha.
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In 503 C.E, upon request by the Emperor of
China, king Kaudinya Jayavarman again sent
two scholarly Khmer monks, Sanghapala and
Mantrasena, as royal envoys to the Chinese
court of King Vo Ti of Liang dynasty. They both
were erudite monks, and were invited by the
Chinese Emperor to translate Tripitaka in
Sanskrit and Pali into Chinese. It is recorded that
Sanghapala knew several languages. Working at
a place called "Funan quan = Office of Funan"
for 16 years, they both had translated many texts
which remain till these days. Among the texts
they had translated were Saptasatika
prafijaparamita, Mafjucri pariprkkhasitra,
Bodhisattvapitakasiitra, Dasadharmaka, Sarv
abuddhvisayavatara, Dharmadhatuprakrtya-
samabhedanirdesa, Maifiju c¢ribuddha ksetragu-
navyiiha, Ratnam eghasiitra, Vimuk timarga, etc.
Vimuktimarga® (Path of Freedom) was a Sanksrit
text originally written by Upatissa at Abhayagiri
Vihara, a rival of Mahavihara, in Sri Lanka.’

The fact that during Funan period, there
had been Buddhist monks who were highly
educated and competent in translating profound
Buddhist texts, goes to say that there was
Buddhist education.

In 664 C.E. an inscription of Vat Prey Ver
praises two eminent monks (Bhiksu-varisthan)
living at a temple which was a royal endowment,
of being " treasures of virtue, science, kindness,
patience, charity, austerity, and prudence- Sila
$ruta $ama ksanti daya saryamadhi nidhi"" It
clearly indicates that during this period, there
were studies of Buddhism and some monks
excelled in their studies and practice.

During Angkor period (802-1431 C.E),
particularly in the reign of king Jayavarman VII
the Great (1181-¢.1220), Buddhist education was
in a flourishing state. The queen of king
Jayavarman VII was a very learned scholar; she
taught nuns at three educational institutions, i.e.,
Nagendratunga,

Tilakuttara, and Narendrasrama. "

King Jayavarman VII built two temples,
Jayasri (Preah Khan) and Rajavihar (Ta Prom),

where Buddhist higher education was provided

to monks, nuns and lay students.” According to
the inscription of Ta Prom, at Rajavihar there
were 18 principal monks (pandits), 2740 monks
and 2232 assistants, who taught and performed
rituals there."

The Renaissance of Buddhist Education in
Modern Era

The first formal Buddhist education in
modern times began with the founding in 1909 of
a Pali school at Angkor Wat in Siem Reap
province, northwestern Cambodia. This school
was called Parama Buddhavacana Pasad."
Unfortunately, the school was not successful as it
was located far away from the city, making
administration difficult. In 1911 , it was shut
down.

In 1914, a new Pali school named Parama
Buddhavacana Monti was founded in Phnom
Penh to replace the one at Angkor Wat, and it
was temporarily housed at the Emerald Pagoda
in the Royal Palace under the royal patronage of
King Sisowath. After some time, this school was
shifted to a new building adjacent to the
Buddhist Institute, and its name was changed to
Pali High School. Then in 1955, two years after
Cambodia regained independence, it was again
renamed, this time Suramrith Buddhist High
School. In 1933, a Royal Decree authorized the
establishment of Pali primary schools and all of
these were then located in monasteries. It should
be mentioned that before the official
establishment of Pali primary schools in
Cambodia, Pali had been studied in monasteries.
This is normal practice for Theravada Buddhist
monks.

To provide higher Buddhist education for
monks, Preah Sihanouk Raja Buddhist
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University was founded in 1954. It was the third
oldest Buddhist university in the world. It was
headed by Ven. Huot Tath, who held the
ecclesiastical title Samdech Bodhivamsa
(Rajagana First Class), and who was also the
Director General of Buddhist Education.
Unfortunately, this flourishing Buddhist
education system suffered greatly in the years of
conflict. After civil war broke out following the
coup d'etat on 17 March 1970 led by General
Lon Nol, the Buddhist University, like other
institutions in the country, faced hardship and
difficulties. Its allocated budget was not
forthcoming and in due course conditions
became so dire that it had to be closed down in
1972. After the Khmer Rouge came to power on
17 April 1975 Buddhism, like other institutions,
met with the darkest period of its history in
Cambodia: Buddhist monasteries were either
destroyed or turned into storehouses or animal
shelters; Buddhist practices were prohibited and
Buddhist educational institutions were abolished.

The Re-establishment of Buddhist Education
after Khmer Rouge

When the Khmer Rouge regime was
toppled by the Kampuchean United Front for
National Salvation with the assistance from
Vietnamese troops on 7 January 1979, a new
regime came to power called the People's
Republic of Kampuchea (PRK). During the PRK
period 1979-1989 Buddhism was revived to an
extent and Buddhist practices were again
allowed. The first ordination ceremony was held
at Unalom monastery in Phnom Penh on 19
September 1979 at which time seven former
monks were re-ordained.” For this ceremony,
seven monks including a Preceptor and Assistant
Preceptors were invited from South Vietnam by
the state. However, up until 1988, men under 55
years of age were not permitted to receive
ordination. Since then, Buddhism has gradually
expanded: monasteries have been rebuilt and the
number of monks has increased significantly.

From 1979 to 1991 there was only one order of
monks and all monks belonged to the
Kampuchean United Front for National
Salvation. These were known as 'Front Monks'.

However, upon his repatriation to
Cambodia in December 1991 former King
Norodom Sihanouk appointed Venerable Preah
Mahasumedhadhipati Tep Vong as the Supreme
Patriarch of the Mohanikay Buddhist Order, and
Venerable Bour Kry as the Supreme Patriarch of
the Thommayut Buddhist Order. This effectively
re-established the two sects of Cambodian
Buddhism that had existed before the Khmer
Rouge regime.

By 2013, there were 4,676 monasteries
and 57,573 monks and novices of both Orders in
the whole country.” Of these, 4,488 monasteries
and 52,824 monks and novices belonged to the
Mohanikay Order,” while the Thommayut Order
had 188 monasteries and 4,630 monks and
novices. Both orders fall within the Theravada
tradition. The re-establishment of Buddhist
education in Cambodia began with the official
re-opening of a Buddhist primary school on 2
December 1989 by Chea Sim, then a member of
the Central Bureau of the Kampuchean Peoples'
Revolutionary Party, President of the National
Assembly and Chairman of the Kampuchean
United Front for National Salvation, at Wat Toul
Tum Poung in Phnom Penh. "

In his speech at the opening ceremony he
said: "The renaissance of the monastic school
will be the ground in which to plant Buddhist
knowledge, to ensure the revival of our national
culture and soul. It will contribute to the
strengthening of pure morality, the spirit of
solidarity, national unity, and international
solidarity for our nation". (author's translation)

As mentioned, from the fall of the Khmer
Rouge regime on 7 January 1979 up until 1988,
young men were not allowed to become
ordained, although some young men were
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secretly ordained and led clandestine monastic 1. Buddhist Primary Education
lives in certain monasteries. Towards the end of
1988, the state issued a circular permitting young
candidates to become monks. After this,
ordination ceremonies were held in many
monasteries in all of the provinces. Within a
short time the number of monks, young monks in
particular, increased so rapidly that by 1989 it
became necessary to open monastic schools for ~ Officially exist only in the provinces, though
them.” Prior to the official opening of the SOMe monasteries in outlying districts of Phnom

Buddhist schools, there had been some Pali and ~ Penh still provide Buddhist primary education to
newly ordained monks. The main reason given

for discontinuing Buddhist primary schools in
the capital is that there is insufficient
accommodation, and the number of monks is too
great, which means it would be difficult for them
to find food by going on alms rounds. Buddhist
primary education consists of three years of
study, at the end of which candidates who pass
the state examination receive the title of Maha.
This qualification entitles the monk to sit the
entrance examination for Buddhist secondary
school.

Buddhist primary schools are attached to
and mainly looked after by monasteries. In 2001,
Buddhist primary schools were discontinued in
Phnom Penh, though some have been upgraded
to Buddhist Secondary Schools.”

At present, Buddhist primary schools

Buddhist studies operating unofficially in a few
monasteries in the provinces.

Since the official opening of the first
Buddhist primary school, many such schools
have followed suit, both in the capital and in the
provinces. In 1992, Buddhist secondary
education began with the re-establishment of
Suramrith Buddhist High School on the premises
of the former Preah Sihanoukraj Buddhist
University. In 2004, the High School was
relocated to its original, pre-1975 location. In
1999, when the first batch of monk students had
completed their Buddhist upper-secondary The study programme includes Pali,
education, the Preah Sihanouk Raja Buddhist Buddhist discipline, biography of the Buddha,
University was re-opened at its former location Buddhism and the secular subjects that are taught
in Phnom Penh to provide higher Buddhist in grades 4, 5, and 6 at the public schools. As a
education to monks. requirement for their study of Pali, the first year
students are required to memorize a grammar
book by heart. In the second and third years they
are taught to translate the commentary of the
Dhammapada word by word into Khmer.
Although a few Pali teachers have endeavoured
to change certain aspects of the course and teach
Pali by composing sentences and structures, the
old method continues to be followed.

The present system of Buddhist education
largely follows the structure that was in place
prior to 1975. The curriculum, which consists of
both religious and secular subjects, has been
reproduced, with some adaptations to modern
conditions. Buddhist monastic education is
divided into three levels of studies:

1. Buddhist Primary Education, 3 years of studies In 2014, there were 772 Buddhist primary

2. Buddhist Secondary Education, 6 years of studies schools spread throughout the country, attended
3. Buddhist Higher Education by 16,760 monk students.” Since the re-opening
of Buddhist schools, 17,887 (2005 figures) monk
students have completed and obtained
Certificates of Buddhist Primary Education.

- Bachelor's degree: 4 years of studies

- Master's degree: 2 years of studies with a
dissertation™
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2. Buddhist Secondary Education

Buddhist secondary education started
with the re-opening of Suramrith Buddhist High
School in 1993 in Phnom Penh. It consists of two
levels, lower secondary and upper secondary,
each comprising three years of study. The
duration of lower secondary education is now
one year less than it was in the 1960s. The reason
for the reduction by one year was, firstly, to
match the duration of secondary education in
secular schools and, secondly, to produce
graduate monks as quickly as possible since
Cambodian society is in a great need of qualified
monks. The programme of the Buddhist lower
secondary studies includes Pali, Sanskrit,
Buddhist discipline, Buddhism, English and the
secular subjects taught in grades 7, 8, and 9 at the
public schools. Besides grammar, Pali is studied
by translating commentarial texts, such as
'Mangaladipani' (Commentary of Mangalasutta),
'Visuddhimagga (Path of Purification), Kankha
vitarani' (Commentary of Patimokkha).

In 2014, there are 35 Buddhist junior high
schools in Cambodia that provided Buddhist
secondary education to 4815 monk students. As
of 2005, 2,880 monks had completed their
studies and received Certificates of Buddhist
Lower Secondary Education.10 Out of the 35
Buddhist junior high schools, ten are situated in
Phnom Penh. ™

Most Buddhist junior high schools, especially
those in the provinces, will likely proceed to
provide upper secondary education to the
students when they have completed the lower
secondary studies. Consequently, the number of
Buddhist high schools offering upper secondary
education will increase year by year.

As of 2014, there are 1,673 monks doing
Buddhist upper secondary studies in ten Buddhist
high schools, while 314 monks had passed the
final examination and obtained Certificates of

Buddhist Upper Secondary Education. So far, 17
Buddhist high schools provide upper secondary
education.”

The programme of Buddhist upper
secondary studies includes Pali, Sanskrit,
Buddhist discipline, Buddhism, comparative
religion, English, and the secular subjects taught
in grades 10, 11 , and 12 in the public schools.
Pali language and grammar are more advanced at
this level, including composition of Pali verse
and translation of Khmer texts into Pali, and vice
versa.

3. Buddhist Higher Education

Right now, in the field of Buddhist higher
education, there are three Buddhist universities
in the whole country, namely, Preah Sihanoukraj
Bddhist University, Preah Sihamoniraja Buddhist
University, and Samdech Hun Sen Buddhist
University, Kompong Cham.

The Preah Sihanoukraj Buddhist
University (SBU) was re-opened in 1999 in order
to provide higher education in Buddhism and
relevant fields of study to those monks who had
completed their Buddhist upper secondary
studies. The University conducts an entrance
examination for the selection. of 50 students each
year. In the first three academic years, it was able
to maintain only one department, the Department
of Buddhist Studies. In response to the increasing
number of applicants, the University established
the Department of Education Science in 2003.
This department annually admits 50 students
who have passed a competitive entrance exami-
nation. This means that from 2003 until 2006,
one hundred students were selected for each
academic year.

On 23 January 2006, the Preah Sihano-
ukraj Buddhist University was upgraded by a
sub-decree of the Royal Government of
Cambodia to a fully fledged university with the
addition of two more departments and a centre:
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the Department of Pali, Sanskrit and Foreign
Languages, the Department of Khmer Literature,
and the Centre of Teachers' Training. *°
Therefore, currently the university comprises
four departments and a centre. From the
academic year of 2006 onwards the university
will be admitting 200 students each year.
In 2006 there were 403 students studying at the
University.14 The first three batches of 65
students had already graduated from the
University with Bachelor of Arts degrees in
Buddhist Philosophy, and the first group of 24
students had graduated with Bachelor of
Education degrees. Some of the graduates have
now become teachers at Buddhist secondary
schools. Some of the others are pursuing their
Masters degrees at various universities in
Cambodia and abroad.

According to the prospectus, the main
objectives of re-establishing the University are as
follows.15

1. To give Cambodian Buddhist monks a deep
knowledge of religious and secular fields in
order that they may become a firm
knowledge base from which Cambodian
people may benefit, and so that they may
teach as well as propagate true Buddhist
teachings far and wide, both inside and
outside the country.

2. To train Cambodian Buddhist monks to
become an integral part of our national
intellectual resources, to contribute to
national development in social morality, to
upgrade the quality of life of Buddhists
through education, teaching, etc.

3. To train Cambodian Buddhist monks to have
the competence, depth of knowledge and
skills to preach the dhamma, explain and
interpret the Buddha's teachings, and provide
guidance to people concerning their way of
life.

4. To train Cambodian Buddhist monks to

become well-qualified scholars, who have
wisdom and good conduct, and are able to
perpetuate and promote Buddhism well.

5. To train Cambodian Buddhist monks to
become scholars with erudition and expertise
in Buddhism, to do research, write books and
propagate Buddhism both at home and
abroad.”

The re-establishment of the Buddhist
University thus aimed to cultivate monks' solid
knowledge in both religious and secular fields in
the hope that graduate monks will then serve
both Buddhism and society.

Since the number of monks completing
Buddhist upper secondary education is
increasing significantly each year, and with the
aim to provide Buddhist higher education to
provinces, the Ministry of Cults and Religions
has opened two branches of Preah Sihanouk Raja
Buddhist University, one in Kompong Chhnang
province and another in Battambang province.”
With the opening of these two branches monks
and lay students have been provided with
opportunities to continue higher education in
their provinces without coming to Phnom Penh.
This has eased the number of monks in the
capital and has increased the number of qualified
and educated monks in the provinces.

On June 10, 2005, proposed by His
Holiness Bour Kry, the Supreme Patriarch of
Dhammayutta Order of Cambodia, Preah
Sihamoniraja Buddhist University (PSBU) was
established under the royal patronage of His
Majesty Preah Boromneath Norodom Sihamoni,
King of Cambodia, at Svay Pope Monastery,
Sangkat Tonle Bassac, Khan Chamcar Mon,
Phnom-Penh.” Being a public educational
institution, the university operates under the
Ministry of Cults and Religions, and the Ministry
of Education, Youth and Sports, Royal
Government of Cambodia.16 Initially started as a
Buddhist College, consisting of two departments:
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the Department of Buddhism and the Department
of Administration, the university was upgraded
to include 4 faculties. This university appears to
have been established with the intention of
providing greater opportunities to the monks of
the Thommayut Order, whose number is still
small and only a few of them have studied up to
tertiary level. However, current enrolments show
that the vast majority of monk students of the
college are from the Mohanikay Order.

In 2013, Samdech Hun Sen Buddhist Uniersity
Kompong Cham (HSBU) was set up in the
provincial capital of Kompong Cham, to honor
the birthplace of Hun Sen, the current Prime
Minister of Cambodia.” With the provincial
Sangha governor as the first Rector, the new
Buddhist university consists of four faculties
which enrolls monks as well as lay students in
the province and from the neighboring provinces.

Study of Doctrine and Discipline

In addition to the three levels of Buddhist
monastic education, there is another form of
Buddhist education called 'Dhamma-Vinaya'.
This consists of three years and is divided into
three levels known as Thnak Trey, Thnak Toa,
and Thnak Ek. This is a traditional way of
studying Buddhism and it does not have a
systematic administration. As was the case in the
1960s, all the schools today remain on monastery
premises and are directly managed by
monasteries. While some are one-classroom
schools, others do not have classrooms per se.
Some monks learn under volunteer teachers,
while others learn by reading books themselves.
Then, depending upon their level of knowledge,
they may take the annual examination that is held
by the Office of Dhamma-Vinaya of the
Directorate of Buddhist Education and by
provincial Departments of Cults and Religious
Affairs countrywide. The examination is also
open to the general public. The papers include
the biography of the Buddha, Buddhist

discipline, selected kindred sayings, and the
Buddha's verses.

According to a statistic obtained from the
Ministry of Cults and Religious Affairs, in 2005,
there were 768 Dhamma-Vinaya schools
attended by 15,836 students throughout the
country.18 It is very difficult to assess how
accurate this figure is since Dhamma-Vinaya
studies do not have a formalized system of
administration. Moreover, Dhamma-Vinaya
examination appears to have lost its appeal to
monk students. Some monks do not find the

examination important any more, while
others take the examination only for the sake of
the certificate. One of the reasons for this
indifference is the lack of encouragement from
the authority concerned. Monks interviewed by
the author say that the certificates of Dhamma-
Vinaya are not useful for their purposes even
within the Safigha community.

The Progress and Challenges of Buddhist
Education

Since its re-establishment in 1989,
Buddhist education has taken great strides,
particularly after the UN-sponsored general
elections of 1993. Buddhist primary schools have
jumped in number from 23 in 1990 to 584 in
2005. Buddhist secondary schools have increased
from one in 1993 to 30 in 2005, and these are
found in most of the major provinces of the
country. The number of monk students in the
three levels of education has also shot up
rapidly.” There are now Buddhist primary
schools even in such remote provinces as Uddor
Meanchey, Preah Vihear, Ratanakiri and
Mondolkiri.

Before 1975, Buddhist monastic schools
were concentrated to Phnom Penh. Although
primary schools existed in some provinces,
Buddhist secondary schools were only to be
found in the capital and in Battambang province.
The establishment of a great number of
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provincial Buddhist secondary schools means
that monks in rural areas have the opportunity to
receive Buddhist higher education without
coming to Phnom Penh.

Previously, some monks had to abandon
their studies because they could not find
accommodation in the capital, the only place at
which they could obtain Buddhist higher
education. The new availability of Buddhist
education in the provinces not only saves
Buddhist schools in the capital from becoming
too densely populated but also provides a
valuable contribution to the development of
human resources in rural areas.

As mentioned above, Phnom Penh has
eight Buddhist secondary schools offering
Buddhist lower secondary education, and three
high schools offering Buddhist upper secondary
education. This is an unprecedented number.
Before the Khmer Rouge took power, there was
only one Buddhist high school namely, Suramrith
Buddhist High School. The communique of the
14th Annual Conference of High Dignitary
Buddhist Monks in 2005 adopted the principle
that each district should have at least one
Buddhist primary school, and in each province
there should be a Buddhist secondary school.”
This will enable Buddhist monastic education to
spread more widely throughout the country,
especially in the remote provinces.

Challenges of Buddhist Education

Despite its rapid progress, Buddhist
education in Cambodia today is faced with many
challenges. The rapidly increasing number of
monks and novices means that more learning
facilities have to be provided. However, since the
national economy is struggling, education in
general has received insufficient attention and
resources. Since Buddhist monastic education
falls under the management of the Ministry of
Cults and Religious Affairs, which is not a
prioritized ministry in government policy, it has

received less attention than other areas of
education. The government prioritizes particular
fields in its policy, and secular education (which
falls under the Ministry of Education) is one of
these.

The number of Buddhist schools at all
three levels is inadequate to provide education
for the growing number of monks and novices. If
we compare the total number of monks in the
whole country and the number of monk students
in the three levels of education, we see that two
thirds of monks are not attending Buddhist
schools.” The number of monks who have
graduated from Buddhist high school or from the
Buddhist University is still very small. The
shortage of Buddhist schools is felt country-
wide, and it is most acute in the remoter districts
of the border provinces. Acquiring teaching
materials has been a major problem. Chea
Krasna, a Pali teacher of Samdech Oum Suom
Mahamontrey Buddhist Secondary School, has
stated that he has been a Pali teacher there since
1990 and the major problem for him and other
teachers at the school is the shortage of textbooks
and documents for use in teaching. **

The Buddhist educational institutions do
not yet possess textbooks of their own for secular
subjects. Instead, they make use of the textbooks
from the Ministry of Education for teaching non-
religious subjects such as mathematics, physics,
chemistry, history, geography. Even textbooks on
Buddhist subjects are often unavailable or are in
inadequate supply. Those available have
generally been written and published prior to
1975 and there are no plans to bring textbooks up
to date or to compose new ones. Almost all
Buddhist schools also lack teaching materials
and laboratories. Some Buddhist schools do not
even possess a library, while the libraries of some
Buddhist schools are poorly managed and do not
contain enough books.
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The lack of teachers is another serious
problem. Venerable So Sarith, Director of
Samdech Nun Nget Lanka Buddhist Secondary
School, explained, 'We do not have enough
teachers, and most of the teachers are hired from
outside... Some hired teachers do not come
regularly, which makes students lose interest in
their studies.” Pali teacher Chea Krasna concurs.
The shortage of teachers, especially teachers of
religious subjects, is felt everywhere, at the three
levels of Buddhist education. For instance, all of
the country's Buddhist primary schools — which
have 1,107 classrooms and 16,760 monk students
— have only 1847 teachers, of which 144 are
formal teachers, 1,438 are teachers on contract
and 91 are volunteer teachers and 174 are
teachers hired from outside.” This shows that
many schools lack permanent or properly trained
staff.

The same problem exists within higher
Buddhist education. The Preah Sihanouk Raj
Buddhist University currently has only ten
academic and administrative staff. It therefore
hires three times as many teachers from outside
to fill the vacancies. These outside teachers
often fail to come to class and consequently the
teaching programme cannot follow the schedule
correctly. The Ministry of Cults and Religious
Affairs has tended to recruit only a limited
number of teachers to the Buddhist primary and
secondary schools and the government has no
plan to provide enough teachers to Buddhist
schools.

As with other civil servants in Cambodia,
the teachers of Buddhist monastic education are
so badly paid that they have to resort to other
forms of employment to earn a sufficient income.
The hourly remuneration for visiting teachers is
also very low and payments are often appallingly
delayed.25 In addition to these problems,
Buddhist education does not have its own funds
or resources to run the schools, and management

is not always reliable. For example, the Buddhist
university, where the author is a lecturer, does
not even possess enough funding to run
examinations. All these problems have resulted
in poor standardization and a relatively low
quality of Buddhist education. Before the civil
war broke out, Buddhist education was
considered to be of a good standard and its
certificates were highly regarded. Nowadays, by
contrast, there are constant complaints about its
low standard.

Conclusion

Modern Buddhist education in Cambodia
began in 1909. The present system, however,
began with the re-opening of a Buddhist primary
school at Toul Tum Poung, Phnom Penh, in
1989. Since then, the number of Buddhist
primary schools attached to monasteries has
increased rapidly and Buddhist secondary
schools too have reached a hitherto
unprecedented number. They can be found in
most of the 25 provinces and in the major cities
of the country, with the bulk in Phnom Penh. For
higher Buddhist education, there is the Preah
Sihanouk Raj Buddhist University in Phnom
Penh, which was re-opened in 1999 and is the
only higher Buddhist educational institution in
the country.

Besides the formal, three-level Buddhist
education, there are also three grades of
Dhamma-Vinaya study. This education has no
proper, systematic administration or schools, but
state examinations are held annually for the three
grades and certificates are issued to successful
candidates by the Ministry of Cults and
Religious Affairs, with approval from the
Supreme

Patriarchs of both Buddhist Orders. In
spite of rapid growth, Buddhist education is
faced with many problems. The shortage of
administrative and academic staff at all three
levels has impeded progress. The low levels of
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reimbursement to teachers have also resulted in
the frequent absence of teachers. Due to lack of
funding, all Buddhist monastic schools suffer
from insufficient teaching materials and poor
school maintenance.

Given all of this, it is difficult to know
what direction Buddhist education is taking. It is
very much in a period of trial and error at
present. Most aspects of it are being restructured
and are searching for ways to move forward.
Thus far, it continues to lack proper curricula.
The textbooks at primary and secondary levels
are inadequate or non-existent, particularly
textbooks for secular subjects. As the youngest
institution in the field, the Buddhist University
faces a Herculean task. It lacks all the resources
necessary to run decent courses. The most
significant lack is human resources in the form of
competent and qualified administrative and
academic staff. These problems are all the more
significant given that the country as a whole is
swamped by a myriad of problems and Buddhist
education remains the only hope for most
Cambodians. We Cambodians hope that it will
become strengthened in the not too distant future
and once again become the backbone of
Cambodian society that it used to be, and guide
the country towards real peace, happiness and

prosperity.
End Notes:-

1. This event is recorded in the Mahavamsa, a
chronicle of Sri Lanka, and in Samant apasadika,
the commentary to Vinaya Pitaka, Basket of
Discipline.

2. He is known as Fan Che Man in Chinese. Funan
is the Chinese name for the first Kingdom of
Cambodia (From the first to sixth centuries).
Later it was called Chenla by the Chinese (from
the sixth to eighth centuries). Then came Khmer

Empire or Kamboja (802-1431).

There are accepted two major Buddhist traditions
i.e. Hinayana (Lesser Vehicle) or the preferred

Theravada (Word of the Elders) and Mahayana
(Greater Vehicle). Some scholars include
Vajrayana (Diamond Vehicle) as the third.

Thai attacked Angkor in 1431, captured hundreds
of learned scholars and took religious scriptures
and valuables to Thailand. From then onward,
Angkor was on the declining spiral and finally
was abandoned in 1432

Lester, Robert C.; Theravada Buddhism in South
East Asia, p. 75

Speech of Samdech Tep Vong at Mahamontrey
monastery, Phnom Penh, May 20, 2007

From 1979 up until 1988, only men over 50 years
were lawfully allowed to become monks. Yet, the
writer saw some young monks leading
clandestine monastic life in some temples in
Kompom Thom province before 1988.

Yon Sothea; Education of Sa gha in the Kingdom
of Cambodia; unpublished M.A Thesis, p. 72

Rahula, Walpola; History of Buddhism in Ceylon;
p- 78

Finot, Luis; Outlines of the History of Indo-
China; in "Buddha and the Spread of Buddhism
in India and Abroad (Facets of Buddhist Thought
and Culture: 2); p. 326

Puri, B.N; Buddhism in Ancient Kambujadesa; in
"Buddha and the Spread of Buddhism in India
and Abroad (Facets of Buddhist Thought and
Culture: 2); p. 339

10.

11.

12. Pang Khat; Pravat Puthasdasana Nov Protes
Kampuchea (History of Buddhism in Cambodia);

p- 81

Puri, B.N; Buddhism in Ancient Kambujadesa, in
"Buddha and the Spread of Buddhism in India
and Abroad (Facets of Buddhist Thought and
Culture: 2); p. 340

Buddhist Institute, 2006. Pravat Buddhika Siksa
(A History of Buddhist Education). Phnom Penh

Ly Sovy (2004) Pravat Preah Sangh Khmer
(History of Cambodian Monks: In 8th, 9th and
10th Decades of 20th Century), Phnom Penh, p.1

16. Min Khin; In his speech at the 22th Annual

13.

14.

15.



>4

weraer, 2017 Sifg-uer

17.

18.

19

20.

21

22

23
24

25

26

Conference of High Ranking Buddhist Monks (17
December 2013), Chatomok Conference Hall,
Phnom Penh

Cambodian Theravada Buddhism is divided into
two sub-sect, namely, Mohanikay and
Thommayut. Mohanikay is by far the larger of the
wo

From a report of the Official Opening Ceremony
of The Buddhist Primary School obtained from
Toul Tum Poung monastery, Phnom Penh

In 1989 there were 8,000 monks and novices
living in 2,800 monasteries (Hean Sokhom
[2001] 'Rehabilitation of Monk Education in
Cambodia." [In Khmer], paper presented at the
4th Socio-Cultural Research Congress on
Cambodia, Phnom Penh).

Prospectus, Preah Sihanouk Raja Buddhist
University; p.2

The author's interview with the President of Toul
Tum Poung Monastery's Lay Committee, 6
August 2005.

2014 Statistic of Buddhist Secondary Education,
obtained from the General Inspectorate of
National Buddhist Education, Phnom Penh

Ipid
2014 Statistic of Buddhist Secondary Education,

obtained from the General Inspectorate of
National Buddhist Education, Phnom Penh

2014 Statistic of Buddhist Upper Secondary
Education, obtained from the General
Inspectorate of National Buddhist Education,
Phnom Penh

Sub-decree dated 23 January 2006, signed by
Hun Sen, Prime Minister of Cambodia, obtained
from the Preah Sihanoukraj Buddhist University.

27

28

29

30

31

32

33

34

35

36

Chhorn Iem (2000a); Karnvithi Siksa Puthika
Mahavithyealay Preah Sihanoukreach 'The
Curriculum of the Preah Sihanoukraj Buddhist
University.

Speech by H.E. Min Khin, Secretary of State,
Ministry of Cults and Religions, in charge of
Buddhist Education, during the opening
ceremony for the senior defense of the Bachelor's
degree final 4th year students of the Buddhist
University, 30 January 2007.

Internet search: www.ithu.org, on November 13,
2014

Sub-decree 2013, signed by Hun Sen, Prime
Minister of Cambodia, obtained from the General
Inspectorate of National BuddhistEducation;
Phnom Penh

Hean Sokhom (2001) 'Rehabilitation of Monk
Education in Cambodia." [In Khmer], paper
presented at the 4th Socio-Cultural Research
Congress on Cambodia, Phnom Penh), p.75.

Sangha Prakas (Sahgha Communiqué) of the
14th Annual Conference of High Ranking
Buddhist Monks, 13 September 2005, Phnom
Penh.

Of the 58,828 monks in the country, only 19,075
monks are enrolled in formal education

Author's interview with Chea Krasna,
Mahamontrey monastery, Phnom Penh, 6 August
2005.

Author's interview with Venerable So Sarith at
Lanka monastery, Phnom Penh, 19 August 2005.

2012 statistic of Buddhist Primary Education,
obtained from the General Inspectorate of
National Buddhist Education, Ministry of Cults
and Religions, Phnom Penh

In refuting the view that "Whatsoever weal or woe or neutural feeling is experienced, all that is due to
some previous action" the Buddha says:

"So that, wing to a previous action, men will become, murderers, thieves, unchaste, liars,
slanderes, abusive, babblers, covetous, malicious and perverse in view - Thus for those who fall back
on the former deed as the essential reason there is neither desire to do, nor effort to do, nor necessity
to do this deed or abstain-from deed.

Anguttara Nikaya
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