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TS DT

YA g U FdsR el HeMMd o | I8l [d%d & Ui THI $I 3]
UHR § TS iR SHS GAME & forg AR Y yRra fRar| oni @ wewm @
g AR SADI AWM 8 G M@0l 8, S RH g BT 3MF< © | 39 =g ¥
gg o & Afdl’ @ gqn g1 9 8- CsrAgeEfedsigaial’’ g
“HATFHEAAJATTINM | T AT & RO FHERISE BRG] H e gl
Q@ B U B AR R 2| W I8 G &0 8 & BRI IF<Iaicdl G
ST AT 2| g i & SR §5 A dEgdl B JERAT DI SIBR
AU & AN Bl &1 G UMK BT AN DR AUAR 8, IR $HD BRUT 5T
q dPR JI—I G B G UK BT 2| R §§ o Pel © [P g7 al D
A BT AN B 3 GED 3R AMadd & | o9 R I A s Siga 4
R G BT A< of Fhdl ©| 98 © HH AN IfIq M oreifie "Nl g
AT R FddR AR TN—4R 1 BT 37wl U HR ol dl 3 |

g5 o Sl AN fI@mr 98 o= WRd R gae Arl o fHd BRI IRA™G &
99 3R Siaq W dlggd @I e BY gSl 2| WRd @ aqd usgufa st.
AUl RTeT {0 | forar “guR U 39 I § g AN enfiis URAERT @
faceor gfd=fy €1 wRa & AT W I=|E U uglrs I B B, AT & A1
IBIH fARME 3R 3R AR & ©U H $9 Q9 & 1 W AT (9T e
B BIS! 2| §§ & IUT A T8l f[A%d & o= < A, I8 B WARRI & w4
g W 3l fafre wwdl # SYRT 8| 981 39 <9 H, §g  3fU9 < H, I IuQY
TARY AR BT Tewrsdl § IaR IR S BT Y A 9T 99 7Y & |

& 7 45 99 & ARDI BH H AN & HAT & [ &F B U QAT o7 3R
®El b AT TN §9 9 BT Wed BB 3T ANl db |l Uga | g5 BT yorH
SUQY - IR IR—FA' TAT A A<ifld ART | g7l dR—dR g gRT
U Sifgd # IARI 3R TV G| $HD A1 B AR URA & BT A< oA
ST I AT 181 | $9HT AT IUGE o FAIAHTS | 9T 3 g sl
BRI & B gRI Bl B IO 8AT & | I IS BROT 9 8 A R & I
B BT U B A8 IsdT| 3H g F II—Th DI A B g | AT Th D IAA
8 IR GERI S BT & O U @ Tog 8FM W O eg 8 ST 2| I8
Th ST W oldR g ddb doldl Iedl ©| AT Ig 9a—dp FH 8 O dl

geor 4T A B ST © |




fomwar anfe &1 Sueyr fRar| s99 9Mg org d§ 9 gty & ufd 8= siR
BRI B g9 B o T |

A 3P H gg b SUIHAl A Fafad fdgoiHl & @l Bl UgE UISHI b FHe
SURT SR BY B IMUR BY DI AP B B & | U & g FHed § 34
Pl g fag™l BT &9 43T W MR Jdd $Rd & e of@l gd 989 g3l
gRT I8 &1 qof fhar war| & qui favas € f& oMy nil & \WeanT ¥ uRd
UfET BT SRR A& BraT 3= |

ST gefyar st

%w@é&ﬁu‘c&%@m@e/ﬂ
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Sigqefa 94 gagfe

Y wufyar stg, atg sregya fawrm, faeeh fave fyeray, fase|
-39 : sanghmb@gamil.com

dgeeE #  wRIege’ & At 7g@ © | IR@ge 9 8 dearor &1 ANt
TR BT B | dlgaeid H M orifies ANt &7 g RN At @'t a7 7|
JE AN 3MMS 3T FHAANT & a1 SHHT A1 AR < AN § | I§ HeIH
gfger Wl g1 39 I IT<ifi AW # YoM ARIGgE T | ARl g ¥ U4
FRIG' TE YIad © it e A1 T fHear i BT 2 9RIE TR W
fReargfic &1 uRER 8 S1ar = |

GrIFHgRe — g, srclg onfe ol dwl &I Il U89 $HRA el gie
ARIage 2| I8 gfc O UT< 8Kl &, 98 9XIdhgie deddl © | IRge
fora afda @1 g 81 9l @ 99 afoRTe &7 Q1ReTT uF Sude 8 ST |
RGBT Th UHR 9 JHAGH™ & Gge gBif 8, R W amwg 8ax &
fdT qoi faer @1 Rerfd 9@ ugd dHdT & | U U ¥ gie dF SR B
A TS | IH@ghe, feargfic, Achrigfe | AR IR BT MM AR
39 Ui Al Il &, 98 Fhrge g |
feargfRe — W1 gfic Sia, oofla anfe @l @1 srgemel U8U &=l & a8
freargfie 3| 98 3fc o =afd @1 Bl © a8 ‘fReargfe’ @eamr 71 5w
UHR RTINS Bl & @H drel Afdd &1 gite g¥d & S | I8 a2l &l
fauRa <@ar & S UeR A 9 Rya o usraf & fJuRa <wdar 2, 98
freagfe wEarl 2 1
gig AT # 996 gfle — =@ e © 99& <A | AN g8 &I
I FRGRE YoIdh o | JBT ARIdge | dad g 99 9 7, 399 89 949
® T Pl U | FE ITbT IR M AR JAAAT D wy ¥ o, e e
U W gl DI GHIEY B I & | 3 SN AR DI S ©, JBI
A DI ST © | BIA Bl STAAT B, BIAA JA Bl ST & 98 IRID GIE 3 |
S gH TE BT AT & 98 IR S © | I8 °H WId 7§ 2
g€ @ <A # faa@er & <A@ 9 gt & 9 W@HId B ISR HRal = |
et g 9 eTvT | faT deqor ? o &1 S §8 f g9 2 9@ w9 8
A B | ST @ SMUR W WA & NI HEl T & —

Tl AR A B,

Tl TR @ T,

& M B |
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ST e W gH Al H 21 9 QT UBR & o— ARd AR AR | BR, TP,

g e g Affd 21 oFe |l 9 9 9Rd (JS &) © | I 3 gH E¥hd B |

fator feft 1 uared & ffa 71 €1 it faior s/ =1 39 ot & w@wmE

P BT freragor & gRT favar 1T 2|

1. 991 TR AT & — 59 U & §RI $H8l AT & (b S §B A IRd g9
2 7 afrg | 9l SReR &v-er IO B0 € U9 faae g § S S
BIAT © 98 faute 81 SIdr 2 | 9l WRad gl BT I8 W 2 |

2. Il PR W T — U T TR gRISHD & | 999 a3l & Ui
JUI QAT & | A 98 S9 9 Bl U<l el AT Al I A< Gad Il
2| 39 dRE W8l 89 JUIT &xd &, A% IO oxd & 98 A &u—&
T SIar & | N2 &9 U S d U89 &_d €, 9 W1 oI & | O WA &
gRT B8l T & "4 4R g9 2|

3. I 9 T B — Jfdfq Al g oA Ud SeTdiadg W faRfed B 1 g8
FEl & fo R &9 g9y, ITd 1 798 ®ed & 9 YoRdl & 998 ©, d
ToRG § — BUEh, eI, Aeh, ApREh Ud faeeha | |
gRUMH ¢ S~ Bld & Ud fa9e 81d & S99 9 BIs Ih= 3MAT & 7 IS4
e | frafor e ud aifiHd ® agl A arreAr FEl g | gdfay |l o
ITH B |

9 UBR WA & §R1 Had YId © | SHd! SMe) 999 IO Bl

fgese BRe1 € JOm &l fdTe &R 98 URH g 1alv1 BT HiehR PR € |

I FI@gRe BT &7 fawga 21 de8d # g @ e &1 gl §u H gror
FRAT ARIBZE 2| 3HD! ARAT HA U 9& A1 DI Sl 7 HET &
“GRTERVT DI GRIERYT AHSH | HATARU Bl AR SN | M, HI8, §Y &l
Tl HROT FHASAT | 3™, 3B, Mg Bl FEERY HI ol SR FASHI | IR
IMRFAT BT FHASAT | T FIGHT F K B4 DI JI BIAT| ATH DI ABR
fedl gfic & 981 o1 UOIIedre & o9 &l Jqef ®Y H FASITA
qRIagie 7 "

ARIGGRE & FIT 3R I AN qAT YAIHUTE BT YTed HRAT AR
2| R UBR ®Ig U@l Afdd A/l § qan o1 Sy, dAfd drec] U SR & Iwm|
H I 8 g9 Wahdl © 1 GAqedTe @ 99 bl AN BEl AT B, ATl
RE IW@I ST Fal T 2 [ JHIFqade & SF & 918 fRsad &l gie
RIR, T A AgH D UTW, W&, Sl W g, €9 B W H 3T g3,
3 & §R WR TSl G HBT Sl AT & | 31907 AR &I eI Bl DRI
BT & ° FRI@gRe &I faior &1 iR of M aTar &'l T & [
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9 UPR BF <@d ¢ b digeeF #  IRIagfie’ &1 Ny "ew ® | aRaghe
g4 e fagR <ar 2| O T § ugee @ oy ugel At ger e 2 af
AR € ITeAd gAT SIQIT, A1 Twaed O A8l Ugdl Sl Fhdl | gEieiy FRIhg e
@ WEcd DI Wi BB JATAAT DI ARIDBGRE HAMT TAT ¢ |
< Had ¢
1. e, g5 IR JTAR—TD AL, SIRHLY T5
ufet Td Uepd fqen—vad qal-iicAd e, Sf [ISadhAR o
dlg U9 : Uh giGaral eI, Haw s PIIedTdA
AYAThTT UTfel, 9HT 2, § 98—101
qel g 58
I8l g 38—40
AYATTBTI UTfel, 9T 4, T 162

N o o A~ 0D

ST U9 HE1ITH | 9997 &1 HouAT
GHH AR
IMET BT,
TIgALTIT g,
99 ATA+.T A8, ATa~al
3 #d@—kumarsubham599@gmail.com

fafor & ddear § A iR HETEE @ HedHRl # FHTwy far 71 digad @
9T FRerg fatr & Hey # Sroer ool T W ufaunfed fhar & | fafor wawy &
g1 FATIRY | 9 A9 BT oTx dlg TU § g W B T T |

Aerl & sregas | wdid giar & & fFaior JoivvE w9 31 99 Fo @
3R] T [T R 8 911 & a9 fafor &) srawen &7 389 8lal © | 39 g9
w9 A gITI AT B | W My g fafer w1 srrarere & A 7 |
fafors oSt 4 frafor & gea<e &_d 8¢ $el AT © & PRI 81 S 8 fHafr
2 AR & 9t e ol gl ok e-fawal § W B @ sRur =
JHR & P UM | Weg A0 A Aed giadl &k fawal # fora 281 8 €
3R 7 TIEH < oId &, HeRawy SHd! JoN R &1 911 & | IO & FRIg
& AT IUTGE BT dAT 99 BT R & ST 2 | §69 ISR Yo & G Bl
W 3@ BT PRI B 91d © | ST qWitad detsl &I PRI 8 S g
fraror 21 fafers o=t # a9 & gR SuW @& N1 a3 g fear 2
FHEl T & 6 599 yeR STl g8 ST @ due 991 91 R figars &) o
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Fhdl, I YBR a0 U 81 M @ 916 98 Afdd Qe 81 S | ||
HeTdhid ey = fafor &7 Jgeuse 9 veal H fhar 2 —
gt gerr fag faavgaal Aarafy weefa ar-afRer |
feu 9 +1f3ag fafew 7 w1y aq Fgea saaafa wifaq |
derm et g ausgaal Aarafy wT=efa ar=afverd |

feur 9 +1f3ag fafew 7 sy =q sdvergrq saaafa wifsaq | )?

Il g3 B3N <IUs 1 Ar yedl ¥ SIar ®, 9 Ir=<iRer H, 9 fdhdr fawr, 9
fafes # yga g (@91 @ & 84 ¥ 98 dddl W Bl YT B ofdl & | 34T
UHR S JOY | Al Hel Sl 8, 7 Yl R, 7 el H, 7 fhdl faur #, 7
fredl RAfRw # Fad Fo9 @& &7 8 IW W WIfg U $R ofal g | ator @t
A Gl Je! B | I & I&d B | o9 Afde & g W@ FE 8l
T €S9 HY IEq BT ARl b7 A fatr 2 a8 s @ew ® R
foTg wirare 9uUmTa 7 o g &1 Sucy eI 2| fater s @l | Ut g
2| da H qad YN B! Sl Houdl § d8] del Haior Ui 3fedq @ 2| fhR
Al fafor & wawy @ fadgd § S T 7 g9 @ ATl H R T
AR 0 ¥ $Hel S GHdl & [ A Fair & & BT J4EHE J9dT ©
3R WERIM S FF<wy WHRAl & | WReg B & IRl & A< 4l
S8 #7dt # f=Tar gftener g 2 |

wrfRartedl &1 gfte # fyafor afie don Aifae Siaw &1 ==k9 Ry 7 |
fator o 89 & 9% Afada &1 qoia: R 81 S & | ater v @1 ered 7
— g1 ST, 9 81 ST | RS9 YR dUs dd dd SToldT I8dl & old b 394
I SR Ol Al &1 8| offdhd dal iR o<l & < B & ud Wd: I
g AT 8, Sl UBR JI A1 Fodl & oM 81 oM R o9 a8 4ifde Ssiaq
31U+ =RH JTHE WR Ygd ST &, Js! fa<AT aior HEerdr ¢ |

IRl & gq & € afor siards 2 | g9a1 A efdvarfeal & ga
& 2 el & AR faf gfodentRe 2, s fiyg usm @& weR
FIRARS A3 A Tl GRBRI BT 9 3= 8l Sl © a9 dal Faior dgard
21° fafr g, oriwpd o, Wdd 9@ dn ggdRdd 9 uared 21 fAatr
3T BT AP © AUAT <A IfARAT HI| $F FIg H IWINBI H YHAT el
fearg edr| el oveRT | = gar § fb aWife a et e uifd @
AR TR A BT Yuid: PRI AR o S FeluicdIad SRl & §RT YHIad

' fifers w1, G, 92.

> g aTeEly — WAeRAw, 16 /28, 29,

> yfeRIEa AT Ud TS I O SSadyer gl PR g sfeienRie: | auife — sy
A, Y, 16.

! Zai A URRIETRY: — ARrEged— TR araerad s e | 98, 3. 17.




Bodhi Path, July 2018 Issue 15
ISSN 2347-8004

B B | 39T YT I8 © & amsrdl ¥ bl yeR ) yqifad = 89 dTefll &s
AT T © Wl Faior @ wifld 8 @ 9g ) e @d 2 | a9l @1 I8
qd UHHT o7 | d9INDl BT AHRI 7 el & b Ig IMEcdAd © | dads dl
AHSATAT S eI W G 8IAT © [P ALIIRT H JHINGT BT T VAT TR
of Wil qUAT W& aqYd Ipd &H AN of | I qUal dVfdl & Ia
et & |AE oT| Fafr @ deudr & foflw & M @ IR We — YT,
YeggTITd, II=AIIYTd 3R I Bl hod=T dI s oA | I8 dUdl 98— b
AR A § oIt ygad qual ve] | A © 1 39 UBR vl @ dd H
RO FAv™g ®U AMT Sl € | R | Bl R W I8 A<cAD uared g |
QI ST {1 duf¥Dl & FHH | BT yared A o | 9T UGTRl & HH
3T AT @A YT o |

AEATS A0 & AR a0 &I [Ayg 9 & §RT S~ s-are 4ifdsd
STaq T oRF R 99 9| 39 3raRe | Yifae a<r fodl bR faemme 8
e | 3AfIY I S WA BT TG AT AT 7 | 39 v § g 7 awifyet
9§ fIemat ofelfT 2| 99f® &rT ar fafor &1 wa: Fdrar uaref iR aw] =gl
A | RETor @ uiitq & d1e ged o faesE REdl §, S uRd wifa H fora
el 2| HIC I¥ @ WRART 9 A1 81T & b |Anfael &l e Suurar VAT off
S frafor &1 Wifde S T AT & SUNH Al o | S9e AdeR - fafr
AT B dTel B BT HIfad T BT B quid: R T8 81 Sfirar Sifug Aaer
BT AT I B ST 2| 399 AR aio] & 978 R I Y 81 8T 31Aiq 7
al Sfiae 3fiR 9 &1 9T BT $Is 3T & Y V&l & | 59 YR IJg fafor faarm
IATATHS 2 |

fFaror &1 A BT STV Q¥R W RIg—duf¥e w gfad @l
BT & FAM B | TIdH 1 W< Y&l H $el © 6 g9 A = e &l
et (Afd) @wEd 2 1° o T 31f § TRY SEW| o ddb aral A
JMETON &I A T8l BIAl, d9 ddb g@ &I MAtadl iy 78 8 |l |
SAfTY ST & Faf Ny O &1 (GfE, @, W, 9O, §Y, YA, oM, Mg
AT HEPR) HAlToq & Sl & | Jad ST H SfeAT U+ fayg @wyu H ulaftsd
B Sl & 3R fauy ol 9 faRfET R8dr €1 98 B8 UBR & HHdl 9 W1 Aed
B ST & | S &7 et g FoI | Y@—TI U7 &, dAr—ds o &, Sid—amay
WR & | I B8l dY TS 8 & BRI S FHEA 7 | Jad ATHT 39 Bal
ST & YATT DI UR PR ofdl & AR &, TT Al ARG q7a 9 fagad
B Ol B S IR H g & AN g@ &1 fl MmE I H IEdr 2
safere AATfis @R Gfad &1 g BT Wa wY AT E |

> gecmafdnesTart: | R 1,/1/22.
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HER & AR A BT aR<fded wU H Faior o7 WWhR HRT & ue H
HMfY T8 B | STPBT beT © fb 39 a0 ¥ Had TR BT & &g 8idl &
3R SR 1 Wl fderm € REdl & | A P gfte ¥ I[M—gy¥ Bl A<l
UeRp & w0 ¥ AUAT IFH I UHR ¥ M & |l A9 & HW 1R
€| AT B O e R B A B ged H e e H EA B Bl g
BT 2 I° WRelld H IMAT DI & Yga @ oY 8 A Aff=1 JdR & hy
FHH BT TG BT & | ARy A Fol¥ IR QY g AHAZE (FhT
3ffe) & favg gRvmM 2| @ e & R &A1 FoY & 919 S U 7 |
9 Uid RIS BEd o | B JeTd R Bl WIGRAT &, offdhd 39
R & T8I B A Ddel FelVARU BT & &g Bl & | 99 = NI
JTARYT DI FAT Bl SIATARYT Hal WIal = | Asaa=arafg § 39 aFl AR
&7 fowga avfi9 foar w2

aMaRuil &1 I8 fgfdy W' e gfc 9 favy #Agayl wme 2| #8rmm
@ ATAR AT Faior H dael Ufdel ARV BT 81 &I Bl & | UR] I &
S B W AN UBR & ARV BT AT & Bl & | 99 Tb 9 EN ATART BT
&g T8 BIal, 99 dd Eir 8 A8 HHhd1| AT I Ad Bl WIBR ALl
IRA B | SADI g H I U B O WR IRl BT S SEIERYT BT STl ©
Re] AR & g FHoal Fara #ifdd § | I & AR 3fed Ua @l
giftq & Ag Siige URE FeY § | IR HE B AR gged U B Sitad
& ™ 2| 3 ST @ AT & BRoT 1 fafr @) dear # N A9 7

AR A Aeafie wIReT & vdad uReee § fafr & faemr s
g<x o 9 far 21 =W FEr © & faior 7 a1 s 97 961 ® &R 7 |
far S \aar g | g8 9 a1 Sfe= sMaren uaref 2 3R 7 wrad ugref g1 9 d
fog T 3R 7 I8 I 2| SART 84 R & &l o= &1 PRIy 81 & | I8
S| e R -

AFAUTHFFY LT A BT AT |
gfregagaaafraafogzad ||
DI o $H BIRGT B ARAT B Y Hel & b I & FAA fafor
BT YT Hel B Fhdl R 7 AIRAP Sl & Bl & AHH sHGI It 81 F9a
2| eIl @ At & 9Ae I8 e T8 2 9% W@ 9 8 SThy 8k
foy—=fed & IR ST J&I0T Yead: fAda-g A8l | 99 db 30 YBR Bl <l
g el © 9 dd FEier @l iy FEl 81 Aehdl | ARl B AR i
3R FAR H PIS Vg Fel B o HoudA—Slldl & &g 89 &1 - &l fafor g

6 HPIG YA, Folvisd SIS fErr fausg |
AT fawTs ggan, AR FRIATAT e | |
TRl — ARIMAPIEAAR, 6/ 120; AEAMD IR, Yo, 344.
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ARG A Fafor &7 A ugref A dTel 97 39| uaref AEH dTel QD @
I Y AT B | D AT # frator wrg qer ard SH 9 W ueref 7|
qE AMAIT T | I8 U A<d © | S DI YADIC AT &H €1 HET ST & |

AT TAT HERE & T=2ll & [yl & Haior & Hag § AHeg Hodn
o TPR & g fHar S dHdr ® —

1. U8 Y& & gRT UHc ol [hAT S FHdl| I8 FARpd &H o, ek
9 Al g9d IART 8, 7 Y g iR 7 gRad+ 2|

2. @ I YA T IR WA DI O Fhell © | FAT W ANTERI
AR TATHIE HEd & AR BA! @R U5e dfeaed’ ¥&& @ gRI ded o |

3. U8 d, a9 SR AlA®, 39 Al Bl & gl D gl D 0¢ b
g 3R 99 T

4. AR & gRT @t @ wifl ekl 2

5. fafor #§ =feqa &1 wden R &1 Sirar 2 |

6. QI A Al §§ B S JATVKI Pl ABRR, 36 & 19 H 984
B S0 A § | AT AT 3feq @ AR & fAEeife &1 qun sifrgraven
& FaH A € | 39 910 BT eI WIBR T8 IR 2 |

HeTq H ®al O Fhdl © b S Ad H d9 el 318 oI a9 YT R
ol @ 99 S Eior @ Suerfer Bkl €| SRRV 9ol 9d HAEl & BRI
I~ EHdTel € BT HITHE & | 98 I dIdd H 59 999 ¥ TSl gl & &
IS 3R JATHT AM¥d Pls dd- ugref g | i d A1 & Ul HRd I TID
T B awGRAl BT AT BT A 8 Il & | o Theedl q IADI I8
AT o & 9 Wy A ©U | S & 8 781 2| §9R & g Uil S=i
el ¥ 99 U 2| 39 95y &1 99 yofa: 99 U 81 Sfar & d9 98 At
Ug B U & orar g | ety 98 Aamiae w7 Rrad e S @ e
UIforIl & WIS STUAT WG el B Hehdl | D Ffddd BT AT 8l Sl & qel
q9 TR & Idhed DI WIEAT SHd ged H WA & Wl 2 | AERY WU |
AT & IR FI Faivr &1 deder 2 | 399 [dogel =1 AT AT eAl
@ AT AT T A d AN hadd gHGR AT gHAId BT B UH Fd A 2 |
Ig 1 BIgdR R Ul € 9 99 FHou—aid § Sidbs 8¢ © | Y3 3R &9 Bl
G ATl A I YR AYI H TSl g3l & ol UbR G 3R Wifd & qad
frafor &1 uHaren AT IR | T 3 H A @ 9IEadl PR heddl b
yug § U9 BU ¢ | T §E H faf @ e wRE G | SH BIeaR
daR & 9 yeret S 2 R g # groft 39 91 @1 erva we
AT 6 98 9 8, SR a9 ot T8 ® ot Ml uh € & S|
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AGT| ST TG TTH FT b g AT ST ATH FC Thd g I GISAT TATH gl Taeh T
TG U AT AT AT TEAT AW g JoT T @ a&q &1 S S+ g 3#H 76

THAAT AHIE gl T=h ATaF H Hgl 74T ¢ o6 9 o F g, T < T97 AT
T & o TETT AT T AT TG TgAT AU Tgl T i STt ST 5112

STE Fls ITAT IETXAT & AT i (A Hdar g, al Tg 1aT & STl
& AT IO (FEg) #31, Fa0T, qiedr T SUeT & GFEa :d § 932
FN S T AT F {AT A ATAAT T@AT, TV ST H FEUT 0 AT, [0F
ST & AT i AT 3T (U A1 & IUEAT il ATAAT T@HAT AUl Aid®
ST o STATAT U ST AT ITGIE S (o qH, €T, AT, T@ATA, THATH,
T, A, TATAAT, T 3fe ST FT THhaT gl IILAT & T T Tl
AT & S o i g9 919 T o & forw g ot et © ar off g7 @l & JeEr
ot T T Bl

“q0 7 v FFET e, 7 T A A g ates gEHY A a8l
2T T T8 T F THAH AT e e ST 13
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FAAT THT H AT Faa 9ug § foame w2ar g U §Ug & yqixr &

THTST H ATHTAAT T GTe ATATE T BIaAT ST Tol 1 gStrarar Sy & 9T
H SHAET, U, HE AT HT T GE&qT AT @7 gl TH H gH a9 & Ha<d Hl
TAAT R, ‘T T ST ST AT HT FoITT FT THT| TH TRUST | g0 d15
F a7 fOreATatt &t THils <@d g ST gX Tg ATq grar ¢ T &1 &l Jghr
3T &7 J9T 2

e ;

No ok 0w~

10.
11.
12.
13.

Committee on World Food Security Report, Rome, 2017 www.fao.org 9% Iq<isel
SrefesT, IR AT, "grET, "eraerd g, fAaeaar ferras B, s aaEr, 1993 wg - 48
FEATE, TEAWM, I, Faq AME HEaedTaq, 1993, T3 SH THIT AL, T 186, TS 46
gIIE, FITGW, ST, Wawd 3He Fraeara+d, 1993, @@W‘QWW, qx 223, 98 55
T 2 HHET, =TT Taed IUTLAT, Teha0r 2014, 78 111

TIAT G5 AT IAHT gH (AATR), ST, Fad A DA, 5 I TR TR, 5 180
Dana Sutta: Giving, (AN 6.37) Translated from the Pali by Thanissaro Bhikkhu, 1997,
www.accesstoinsight.org 9% 39Ty

Mahanama Sutta:To Mahanama(2), (AN 11.13) Translated from the Pali by Thanissaro
Bhikkhu, 1997, www.accesstoinsight.org 9% 39<is&l

Dana Sutta: Giving, (AN 6.37)Translated from the Pali by Thanissaro Bhikkhu, 1997,
www.accesstoinsight.org 9 39Ty

ST AHAT, TIHH W, TF. Hawd AHE HHeg1a+9, 2006 I5 236-241

FEATE, TUGTAWI, SF. W& AHE HEedrdd, 1993, TF I TH1F AR, G0 354, TS 84
ST AgHAT, Foerg geizferd, 1951

T, afeaes g, fBd e qeneo, ey geferd, 1983, T8- 99
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ST. ATTHY B URAT o Afd g srgrfoig

T 94 g1 frear

AT
qrrerreft
g sregae AT
Rt e

TSI & AAA H Tl & Silad & DI ART e AT S & IR, STl bl Silfad
I AId B & oy ST GRS @1 A d © AT B AT Tl YA
Al | 3TST 2191 Tl H U STt @1 AT ar HifAd B Seis o <8 ® uR I8
N v © & a1 I ff 9 sl § v A Se gs A Riar @1 vy
2 | RoT®! TRAT ¥ FdSar Ugel B e9dd I ad; o |

Slo AFSHY HI GRERIAT ¥ &1 A1 Iad & o 6 &0 9l IMd & IR
HiAE™ & 3Tgees 239—42 Sl b WRA ARGR AT 1935 BT JfeIIT I
1947 H SHGT BUTRYT {HAT TAT| <RSI Afeat & Qg 9 9 s,
A g T | SUb dig G9g A AR oo fdarg ifeftm a9 & 9.
ffafFRM1 956 I UIRATGAT| fafdd &, YRT H WIR @1 18 Ul A 31w
IR © Sidfd fawa &1 Had 4 gfaed AdaHa SToradres iR favags vea
B 2.4 Flawd I © 39 AMIRE, FFI IR WM & | [AE [Javor &
BRI S BT ITANT AR AT T AT B, 39D Aedl, a7 & A 7 fhedl
feey # U 91g 3R @ @1 AR &1 |l BRAT gsal 21 U doie
fIapraeliel I 7 STAEEIT g JAT MALIRARN H der™l 3R STetdrR] aRad=
@ Y9El DI S LA H S SUANIART S b HAI BRI qAT A=
T ARl @ A9 Siel fdaral & 3R TR &1 FHIET & |

JEfl, I8 A1 oar & 5 S @ dey § wufad Nfaan, e a9 H, wratfaa
) AT AT B @1 AfPBR 5T BT 2 qenf, So deeh | Rigidl
P UG ICH Sl Faell AR B dIR B DI AMEHT 2 | 399 <
& YD AT H I & AT B AeId Qe 9 a7 R oo Rerfa
I e @ foIv WReR & el TRl R aeasd WfSaR Aius & A1 J9Rd

& P qAT W QAR BT § T Bl bdol ot AarE & 8l afed
Sited 3R UIRRIfA®S! P §91¢ (@ & AEF & w0 § AT 7r=ar &
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ARY | A Qe GRefl, SifadT AR Jd & foy |§9F 3R PRI e 79
TR gRT AEuie fdea & Rgid @ sfdid Ja fauue) —Sid &l
AFEIRIS AEE @ 9 H UaEE R B ARl & | O & Al wal (i,

a1 91, 1 iR Hag! Il 9Hd) SHd FHRY URUeT § IR B gdhTs AR
I IR T FAREl @ ASE e gAREd wRA 3R ImarE Ud vdre
SFI &3 BT FHY g Adford A gHREd a3+ & oy sfaiia a9ad &l
g g Tg kiR Afedl &k wifedl & jdean feNm & aRd Ua
ue AU P Sawedl g1 39 U H g drdl & |-y R H
HIT IR DI AAA B I ST STIRT BT AT, Yaee iR faf e g9
IR T &1 Fgfaa afdaar dive @ mawaddr 7 | S fh S srsaR A
1956, FIa! STc1 fdare H gH®!I GRI ORE 9 T fhar o |

o gHeT g¥ EF. JTEEHY b g9

7 o A= IRED T sal & Al Rl H STadard &1 Iuaerar e
9D SUART & IS Ugfd A MEHe IR AMEfS: ®U A uiq e U
Iy H, GHIET [ S B ATGIDAT & | STl FHEA AT b SR & STeAdry
gRads dfzd fAf=1 gcal & &R Sd UG & Bl BT 3Mhad d
S H WIAT AMMRY | S Bl Ul HAIfHd 8 IR Saeadfs, doll 9 8l I8
G, AR & o7 START B I DS TT&dl Pl 91T I Bl
IMALIHAT & | SUARN Siewdres # gfg & fou auf &1 ywd Syan ud
IRER arTeAST BI HH HRAT A3 AfIRTFT FREIfaAr B ¢ H g—oId
FEEE (TR Td IR—gWRi QM1) @1 JE Ud IO S & forg
Soqal & RIfT &1 ol S & aedddl B | 39 Ufhar d I qgarl
®I WA B gU IO U | FIRIAT BT 9erl Sl A12Y | $9 Mafid w4
A IErd fhar Sy | Afd—<ifed eFl S ST B I ddeild AR,
ST @ RIS IUANT BT UIHIET & PR 3R STyl & TR TR Y Bl
IETa] T} ok d FRMEe &1 Ad S T AMaeIdhal & | $HD ARG
Bl JAMRID B P GAHRU URATSAN Y& bl ST a1y s oo dl
AR ST & TR0 A B | S99 Serdl | Adel YUTTell Bl SERd JaTe
QU B FHIT AR aRRAMIDHT I9Tg I ST FDhAT |

Sf. IRISHR W gIE AT @7 o1 IR 3RV dadl SIed 9@ @ foly A8l
BIAT dfcdh JATERYA AR ATATIDHARA BT QT R b [Ty 3R

AT T qHISh =1 TR BR= & foT¢ ¥l 81dT 8| STl & 319 Sy 37aRoT
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DI IS AT DI IHD! [ITATAT & AR R VA IR0 D GATIRON, AT
IR ARG g1l &1 i o faR faar S =nfee | ga1 § =4 9,
e H HH M Td 9T A 9 Sl SATRHAT Bl d¢1 & [Ty STl T8 &
fdmra frarmamdl @ e w0 9 fharfad 6 99 #) srawaedr 2 | feami
§RT Wd & dqreltdl Ud 31 J&T 9 STcl HRETT IUT AUAThR aul STl Herd= b

foIT A9 (TH.SN.UA. SRESHT.) O acA BRIGH! B M SSMIT ST Adhd]
2 |

Ul 31 gfy dom STal HarE &aF § FAdER Bl Bl UiedTed, Jar IR
WREHd fHar ST AfRe | Isal & uenfie), siftwer ugfrn, smareEr &Rk
UGed UGl Bl STEde BRe, UM AR IR Bg dlfie ST ATl IR oAl
B TIR O, ST GOl &g STl e AT Bl TAR B AT S2H11DBIT
3R e g &R B YATG AJEM (ST ST aeTd & | 59 T Bl
AT AU S @1 siaeaehar @ b f[Aaaa <11 § SToters @ &=y ugfadl
ARG 3R faeeiyonee eqdel # Ui gRT ifd oS € | 9Ra # o
3R AEGI® SFT &3 H A WRI R Sl 3MRISTh! 3R Yaed! gg b Y
URIETTT Ud TurEadl gUR HTAHH YR GRE B SAeISAl B | S AErH B
Jeeld URSR B A ORIl & ywWrEl &1 Jedied dRe defl Sfa—ewl &l
fI®HRT H1 & oIy STa N 3 JIJ9e 8g U WRRT &% &l 9l RATIAT Bl
ST ARG | ST &5 H G2l ST o

MG DI GRT B & oy ot gaed H Frafda uflreror iR erfore
ITGIhAT DI qeraT f&ar SAr =1fey | uidierr vg efires SRl &l werfoRiia
3T fIBIT BT Bl 3R 9 8Y AUIT AL BT FgdT &1 & forg
Frafid v A srEaE fhar ST =S favelver @ yeiferd ufshar
GIR B qAT FRd faHrT § o Agerl gR1 qul a1 & JgaR e o
H FErar Ui Bl | Od & H A= 9rfieRl & emar AT & foflw S|
AERAT Bq Udh I AR TH 6T S a1 imaedaddr 2 |

HABTA T H ST ST Fhell ©, Sf. FISHY & F)d &l 7 &b 2171 FaT |
RIS ST A OR, TSl AR fdaR &R BT & o o, IS gRefm 9 Hafera
HagTefiad sft & 9Mal B BISdR T Sl dellivd 3Mdbs] bl ATdol-Id
fpar ST A1y qenfy sfidsl @1 Faaasiidl el | 98} R & (oY ATafdd
FHIET BT S| FYUT & H R U ¥ Sid 9 IS & 94l 3fidbsl &l
HUBY, YAldg DI 3R UHATEIT R & oY T IS STl Gaal dg Bl
I PRAT =AY TAT g7l YRS Ulharadd o1 =AMLY, AR SHASTH
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@EhH W Yol AR RS TWd 9 IG-—REE BT A ARy | Garad
SRy URacdd @ &M W IEd gY 29 iR TIRRRI arsiieRu, SaRe
SIS deIl STelfdsil 31egd=, el SATfAfae uRadHi, werd, fadared salfa
& HaY ¥ I IR 3dhs] BT FUTT BT B AALIHAT & | 3D ATI—HT
S H T HRETT AR YdYT Bl ASIqd I b oY T Hifd AIE Bl
YRAIATT 5 S[F 2015 BT X 9RA H fHa1 17| RraH I FEIeRl & 9897 3R

ThIpd GREHIUT Bl FANST B Y 9 IMQleld BT ATZaAH a1 TaT| 59
S Hifd WA & Ted YD el F 99 &I AN DI S Y d8d g
SITAT & o8 Ul @) e 9ur € 3R R s 9auE & fou ofgy @ik
R YT AR S QRgdIdl, 90 e & d8d S il Rl
AT TIR B ST 8 | 31 dd 1000 H SITGT ‘STel T Tidl &1 U8 Bl T8
23R T ¥ @B Al & Iy Sd [RET Ao W AR B S 2| S UBR
AT T e 0 Gafod IRd @ ST FAifa # S RSHR ® ARG @l
oIl S8l S bl |

ST, I SHY o1 WA wa Afa va faga ufeq arsan

IR # @1 T Fhar & fh S rdsdr & (& AvIgR A1hd & wL § g

T8l e U 519 o I B 1937 | HOIgR fAWIT @1 ATUAT B AR 1942 H
IBM $H P U AR W HUST| dicblicld 98 4 RHag iR faga wifda
AR g9 QIR far & forg ArS =1 9 | S9®T 31fde AnTer 1 81| I8
OISR fa9RT &1 o 1 b ST ISR @ ANGRA ¥ dald ddb-id] [agd dre
ofdd @& e @ ford STafdea e, o [aorell |defor va fastell Sadme iR
e UIR I DI I TSAld Bl AR BT [ATAYT HRAT =TS
ISR 7 Sl fdegd faoRy ®a. 1fud fhy a8 onfl dd gars wU ¥ B
T & Ol Solf-R ulRem & fou fider 9 § 98 S RedR &1 =l
AT AT BT ATFAT AT SONAR Bl BT a3 URIeat oar S S99
foy S gy &1 @1 7 9 us e ol Sf sIsaR 7 I8 Afd weiay,

fOUIT gRT 991 o1 |

URTAT RTS 96 P TIMUAT § 7. JTELSHY BT JITSTH

ST B B 9T ST €, [ ST RIS aR U S AT RIS o | S 1916
H rded] 7 YA Sl & fory N ud @1 e odive o e $fass
1923 H I Ul A T UleeH ME € ®UIT SRR U 39 Ay«
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Ud fBar| 39 IR &1 @i & 0w b1 e duel o fAHwR 1923 § §
e 36 § ®US & AW | YSIea A fBar| e & AdT AR
I UHER D o1 folg PR Sl TSI Bl YR—ARIL AT, SHIRIBHSI,
IRTHYT T FARIT BT AT fAgdr gui fda=a= fHar & (€. spdsadr & AR
THATT §8 B o 9 GEADIfa qAT fARed o FAJed &Y 8 Adhdl T |
IABT B o {6 AMI, I B AU BT ANBY AR AT & ATAR FaT H
FAICTO BT A1RY | S Sa) &I shy off fh Ra &I vl fafma Aes
@ Aifee AT UM ¥ 9gd 9 99 1T © | SAdT &y o & 9RA &l
ol gaT1 fafma ex ol faffma #\e &1 S WOl AS U =iy
a9 & ga1 fafra <) # 980 a1 SR =@ 9 81 iR Iecarsl &l aifdw
qerar 7 fier |

IR & A I AT SIET S1dT & YR ST | 39 3T & 8% 9 & U '§
Ulee 3 T wUI' JWd dad T & ®Y ¥ Al off | 9Rd 3 &1 991 B
IR H Sf. 8 AR A fEeed gar SMANT @& WM Sl R g fhy 9 3!
qaT TR & 99T H 980 &1 JAecayul ARTEM AT| 39 A™NT F 37U+ RUIE |
1928 H UKD @1 I RUIC & SMER R 1 e, 1935 Bl ‘Rod 9 i gfsar
H WUAT g3 | 399 I8 fAfd B & & Sf srsax & syl ¥ gl
Raot o 3T sfear, VG Ud BIgg & A8 9§ IR 3T o7 | a9 Afbd B
S arell 91d I8 ot &, uwre @fdd 7 S ssaR @ gRT fofad s vwd
P ARI-ZADT IS TG FHEME— AU-—30+ gdl H Uds @ off [T
fOum e g1 AIRAISS. 1934 IfAfFTH g/1 U fHar war| <1 S A
girRTET glaemelr S faerg efed Riars, dso, REER AR I Giaari 3R
Tl Serad saaTe &l it #gc a1 a1 A1 $iY iR AR BT 3R
SATeT g fear T |

AT AT AT gl giaamstt & fdery | ISR Je siEiie faer |
31 I MY 7 f ITioT et # het Feem Auigyl 9, Sf. ISR I T
A gamr 6 TN S BT GRN SIR ygR A1 A fAorel e ey
3N fawr w™1a ST8! B Ui | Fiife g iR fSotell o aiRgrsrmsi
H 3f¥® gofl ol 2 SiR &fefiie e & for a1, 9@, REdR 3|

31fers Agcagul AT JTeT H! & |

1943—46 & 419 Sd SToa f[AHId g8 d9 S= Udd [daR famel | Wi
forar otk oy foar WY <yad fFam 15 TavN 1943 3R 8 TaWN 1945 TP .
TSP < g I | 9T forar o fF 31 gy 99 g Uroide |
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HEfAd off | 98 IF TR dedddl H gY o 3R UF HAEMQl Ueiae iR &l
faera wifda 9 Safta o | <. o faga wifad oiR Ry=g Al & areger +f
| ofR fvmT # affreRe |fafa @ | @ I3 |

SI. IFIEHR 7T I @YUl qb-ildd] WAl Bl Ad STell | =Id: DAl ST
g &R A uRags fvrT, &1 6 ol @& ¥ H W $dl Tdl AT AR
SHEd fIEaueeRor & M 9 S 9 7 o ]9 & Qe & o effd
3MITTE 2 |

Sf. IS HR & ceH H fAfid STeraded i ge ST ST o iR Ud
gl SUAfY Y HE O WHhdl T SWEd A dedl & fen @

ARSI AT Fde Tl AMUd IToTAT 919 Bl AR Bl gf el o7 590d
|y B 9g9Eed URATSARN & Wl F4l "l fadr unidaser &1 W g ran
forer |

JE U HEUYl Aol 'Sl URATS b PHMd o Silfh ‘IHGRAA Ulolde’ &
M | ST SIAT © Silfd Asigy |ied & 3fdvid Il & | 9@ 418 A Aal
el gRAeH1, AEMel iR BRI 9T 'rel yRASHRI & AR—1 ddd iR
TFHI—ACAl S ALTEET IRATSTARA BT YA g 571 URATSTARA H HRA
P I HeAT|

qIRAI Ffgerns 7 qavisdy Afea’ o1 Sisa 7 Sf. AWESHY BT
I

Sl IESHY H Ol URAY GOEE BT 21 HRaN, 1948 bl Uh  Ufd
1Laurem 2 s & a1 o8 €f SrSaN bl e u9rg o off fb ureu
ARAY & 9 T AT o | I8 I BU 9 WAF AR DI S bl Al F o
o |

IRAY AAE™ & ofeos 239—42 Sl & YRT WRGR JAWFIH 1935 &1 &
JRIBT A I B 1947 H FHBT WX har| g8 M=o 9 I8 fafda
BT & 6 wEl § W g B ST BT Upfad MfeR 2| et Afal
fem Fefoa o TR | Sd 918 9 A oraki Sid faare erfafaaE
1956, &l gTe SIATIH 1956, I dTe AATIH 1956 BT UIRT fhaT| 39 UHR
AT Ud fIdr | Hafda S, svdsax & ANTQ &l Yol 8l S Johdl & |
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ST. e EHY wifgsy fAfer v WSFIR S1IATAT & T96

TS 1942 DI AIGERA DI YdSTag(ed BT H Sl FFdSHR DI 39 TR
(T T H AaR ARER) & wu | e fEar T | wifere ARl & aAE
HEYl H S=IH . HoTgRl BT A1 fadT| 7 93 1943 BT I Ulery s AT
ERT AT il 319 AT &1 segerdr &1 iR |Jaa #19 AlfRl iR
SR BT AT A & oy Ugdl fhar | ot o 89 & et # o
HTITTT (SFeISHCURTIG) & V8 ©, a1 SILITNSdHR &l 8l &1 ®, SIfHdl &l
AT GReT & fog S= Afdsy (Y Jon (WfdSe we) ofF] dRar, I
A TR AR @ fog B @ ' a8 wxe # f AT S | SHET AT e
f U I BT BM HIA DI G9g WA 81 AT | T STIRSHY Bl
=Y Badt fUws SR WM FAar & forg 27 Sit 981, Va1 dag W 781 2 &
ITHT <Y Hd o /Y I & U 2| W 8 I8 I SI™R 2 fb o7
Sexd fUse iR oiffd ¥ & 9 &R &1 @S9 @1 SHaRI @l
TERA T

Il 9RA H AP WEl &I 781 2| S8l 9P 9Rd 9 d1eR 3R [JaRia e
@ 9Id T el UIS Jfdd a1 IR geT @ frem @ ' S <¥i o
VRIS dR R STIfard! SiRil dI3 |Aoe R18 81 Yel @ aoig | ddd
T—IR AR BT BIedH? AT AT e iR gl | dfua @ &1 gafery ast
g Rrer aul | Had! Al o7 R © 3R |e B oy fRiferd & S g e
BT AT deT T2 B R TUTET & SATET ST Texisal § o @ 8| Wy 9Rd H
ey I8 e amawad 8 Sl © @ Ud Al I8 Udh g9l afad |ael © §9
A qel W ARG I8 HET O Adhdl © (& Sl SHI Bl agaydr °4 =
B STl ARSI B AL &1 g 9 98 fhar g F9rat & 41 S a1
SUAIRICT, ARET0T BT UIS AT | Y 31T &7 A FATST T H 1T §3mm 8

ag¥f—

* Ambedkar, Dr. B.R. (1948), Speech by the Hon'ble Dr. B.R. Ambedkar
delivered in the Constituent Assembly on Thursday the 6th Novemeber, 1948
in support of the motion for consideration of the Draft Constituent as setteled
by the Drafting Committee.

* Ambedkar, Dr. Babsasheb (1989), Writins and Speeches, States and
Minorities, Government of Maharashtra, Vol.1, 1989.

® Jadhav, Narendra (1991), "Dr. Ambedkar's Economic Thought and

Philosophy", Bombay Popular Prakashan.
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9T 9§ @1 gfte 7 a9t &1 aifkaca

Vijay Arora, University of Delhi

IR fdwg &1 sfem U @ra 9 & BY uuE 99l <@ §
Afgesll @ AT # AT goul @) e Il A I 2| AR e
g H 9gd AT 9wl Bl 81 T R Fahdl o Rl IFd SiaT Bl
YRT ST 9 Jg A [UdT, 918l 9 ofda: Uil & 3l off 39 g a1
oY U R | AARI 3109 fddhrd &1 9gd SATaT JMeAT A8l d) Hahal ol |
U™ W B goN 9 AfdRl & e R e el T8 feu| goul |
AEEATAl BT 37U IRIGR A H Fad JWHR BT qar TR B dHad Th
A, A1eT Sied @i &1 & fofy URT fham | 9 Afgamsil &1 g9 Aaer
A Ed o | JoY ARET BT AUAT §9F I W DI 0T ol A I | AR
B DI Yo AT & foy SuanT fear Siar o7 | e Hiea S @
Sl UBR A FH3I & [Ty TT AFE STfa § gy q27 AR & Hed FHAT
BT IIHT Y& B & o7 VA GfaHE &1 sfaeadsar off i 6T U
T BT ds H TGHR qAT AR o777 BT fFaN WR @ 9 gHled dR o
AT S W | 39 YHR AMG Sl & A6 & forg dem a8 & b &
foTT TS | T 2550 9¥ Yd dig &F & HRATUDG WA g o U AT
& BRI B B U Ueb Hecaqul gart b o |

GoI TATea] SO Yd g B YT T TRIGIV & Ig9d d [dhr &
HII—HT] ThTel ITEI0 H&RiT & IR &1 PRI Td18 7| AR o
FATS H ARZATSN 9 YUl Bl U Bl Ydblgpd Aldded & Qb Usqall & dik
R g T B D WU H I@M| dlg g9 D ARIUD §E o JUT HY D
IR TR I AT ®U H FAM W U (631 | WA g8 a1 S9a
g Ry e a S97a @ F= FEAINgl &l I8 W 7 of & 499 oI
ST @1 il o A1 fdT afdd gRT §9 9 BRI UM & dlg & &l
U<l 6’4 H 9T el B bl AT FANS H $Hs Al §§ 8RT Uoh @
e B "l Bl JATAT B & IRy Uil g Y3 & URSANT & BRI
9§ DI A IMRIT © Rifdh I ARIBIA H AeITcHAD ATH YT B+
@ I W Al I8 AU DI Il off fF a8 A b A AdHH
IS, &, SN 9 gfessT o1 @@ B | o4 Ui $ ol dqomrd 7 g fdhan
FATST H {9 UM & §RF BT ol BRI JON B qqRT |
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dg g9 H AN @ ARTE g URTST Bl bR & WRER fIRE w5y
UefRid f&hT Y & | U 3R ARI &I &1fie Siigd & oy ara amee A
T 2 R W g AT T8RS Silad bl Silad & ajA deg i g
& AR | 9Ee FHd O $UI BRY WA gE F I Y Silad AN 6N
IRETSTd Siiad &1 Yfdures fham o7 | IEERV & oY 5 w1 g Biferd
I & IATS H TR IS YEEA 9 3 MR HART DI 9 & Igaq o d
I IR IS g D U Il Ugd o g€ 7 TAIRAT B U dig o
@ WY H Ygooll Y& B Bl AT o1 F PR DR QAT o | R 4§
® 09 R 3He & U8 &)1 W gg 7 el [$ I8 99d & & Megfor
THHR RERIT 318d Bl B UG R Faball & UR<] S ASS TR BT Ul
HRAT BT ST fHfoRad 8-
—  UA% fagell & @2 98 99 H fHdd W 9l 9 @ D OB o
BIc—as Wel3ll BT YUITH HRAT a8y qAqT Sb] ATER G HRAT 120 |
—  Wefad e R gl @1 guiar T8l B @miey |
— ol e 99 9 U8 UB o & & yEare § Suy fhg o 2 ek
AR G & forg fhy fat S 7 |
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Genesis of Drikung-bKa-brgyud tradition
of Tibetan Buddhism

Thinlay Norboo
Research Scholar (UGC-JRF)
Department of Buddhist Studies
University of Jammu, Jammu-180006(J&K)

Sixth century B.C.E has a great relevance in the history of India as it was the
period, in which India witnessed the rise of many great religious teachers and
scholars, of them was the Gautama Buddha and during his period teachings can
be confined to geographical limits. However, with the passage of time the
teachings of Buddha have been disseminated into various parts of foreign lands
such as china, Mongolia, Tibet, Ladakh and so on. Prince Siddhartha was born
to father Suddhodana who was the chief of Sakya whose capital was
Kapilavastu and mother Mahamaya in Lumbini near Kapilavastu. After the
demise of the mother, the child was looked after by his step mother Prajapati
Gautami, younger sister of Mahamaya.

The Prince was bounded by comfortable life. When he was born, a number of
wise saints predicted that the boy would become either a well-known spiritual
leader or a great king. Although, the father wanted that his son would become a
great king. Therefore the King kept the prince away from all forms of spiritual
life and had no thought about concept of sickness, old age and death. When the
prince was sixteen, his father arranged his marriage to a girl named Yasodhara.
They had a son named Rahula.

One day the prince went out for trip through a town on a chariot with charioteer
and the prince witnessed a diseased person, an old man, a dead body and finally
he saw a saint. He asked questions and get answered for his questions from
charioteer. An incident about the sufferings in the world gave rise to numerous
queries within his mind and after the happening; prince soon gave up all his
worldly pleasures in order to embark on a journey of self-discovery. At the age
of twenty nine, the prince left his palace and his loving son and wife to lead an
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ascetic life. Ultimately after about six years of rigorous meditation and
contemplation, he got Enlightenment, and became the Buddha.
If we study the accounts of Tibetan Buddhism, many sources reflect that pre-
Buddhist religion of Tibet was Bon-Chos.'® With the fusion of new religion
(Buddhism) with the existing Bon-Chos in Tibet, the traditional religion of Tibet
took a new turn and many philosophies of Buddha found place in the religious
practices of Tibet as logic was one of them. In Tibet, the Buddha’s Dharma was
propagated by many scholars like great Shantarakshita and Guru
Padmasambhava as well as Kings of Tibet like King Srong-btsan-sgampo, King
Khri-srong- Ide-brtsan.
The seeds of Dharma sown by Buddhist propagators declined with the rise of
King Lang Darma as he challenged many practices of Buddhist teachings, which
led to the decline of Buddhist Dharma. The next wave of Buddhist doctrines in
Tibet has been embarked after many years. It was marked by the translation of
many Buddhist texts, exchange of Tibetan and Indian Buddhist scholars and the
lineage of teachings founded between India and Tibet, which eventually gave
rise to the chief Schools of Tibetan Buddhism like Nyingma, Skya, Kagyu,
Gelug and so on.
The genesis of the Drikung-bKa-brgyud School can be traced back to the great
Indian saint Tilopa who was one of the eighty four thousand Mahasiddhas of
India. He studied Dharma directly from the Buddha Vajradhara (Dorje Chang)".
Now question arises here, who is Buddha Vajradhara? For this, one needs to
understand the doctrine of Trikaya. The doctrine discusses that how Sakyamuni
Buddha manifests in different levels with same compassion. Trikaya consists of
three manifestations of the Buddha i.e. Dharmakaya, Sambhogakaya and
Nirmanakaya. The Buddha’s wisdom mind is Dharmakaya, the Buddha’s speech
is sambhogakaya and his body is Nirmanakaya. For instance the great
Mahasiddha Tilopa received teachings directly from Sambhogakaya Vajradhara
i.e. Dorje Chang. For the worldly people, the Buddha came as Nirmanakaya. It
means One can receive the teachings according to the level of realization which
achieved by oneself.
In Tibet, Tilopa’s chief disciple, Naropa is remembered respectfully as Na- Ro
Pan Chen or Mahapandita. This is because of the great Tibetan master Mar-Pa-
Chos-Kyi-bLo-gros who met him in India and studied all the work of Naropa,

Murhty, K. Krishna.1989. Buddhism in Tibet, Publication Sundeep Prakash, Delhi, p.1

Rao, Ramchandra. S. K. 1977. Tibetan Tantric Tradition, Publication, Rakesh Press, New
Delhi, P.80
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then brought into Tibet. It is said that he visited India three times through Nepal
to search the authentic teachings of the Buddha. Konpo Konchok Phanday from
Skurbuchan-Ladakh narrates that eminent Indian sage Naropa who came to
Zanskar via Lamayuru village from Kashmir. He added that in Lamayuru a
dGonpa name Yangdrung Tharpaling is one of the largest monasteries of
Drikung kagyu Order and near the dGonpa, a cave is situated where Mahasiddha
Naropa used to meditate in the eleventh century C.E
Mar-Pa-Chos-Kyi-bLo-gros’s chief disciple was the enlightened Yogi Milarepa,
who attained enlightenment in one life time, transmitted his teachings to
Gampopa Sonam Rinchen. Gampopa Sonam Rinchen disciple was Lama Dagpo
Lharje or Phagmodrukpa, whose chief disciple was Lord Jigten Sumgon. So,
after the demise of Phagmodrukpa, Lord Jigten Sumgon took over the throne of
the Phagdru Kagyu, which is in Densa Thil and later
Lord Jigten Sumgon established his own Order at the Drikung area.’’ An
immeasurable year ago, with many wonderful signs accompanied the founder of
Drikung kagyu was born to Naljorpa Dorje, a great practitioner of Yamantaka
and mother Rakshisa Tsuma as the Chakravartin Tsikyi Mukhyu and it is
believed that he was the father of a thousand princes. But later he gave up the
kingdom, achieved enlightenment, and was known the Tathagata
Nagakuladipa.”
Gurava Tsultrim Dorje was the immediate successor of Jigten Sumgon.” Since
then, the teachings of Lord Jigten Sumgon have been carried out continuously
by different lineages till now, that is way this Order is specially known for its
continuous lineages.
Regarding the nomenclature of Drikung School, we can find various
interpretations from the several Buddhist scholars. Khanpo Konchok Namdak
from Phyang states that name or nomenclature of Tibetan Buddhist schools had
been derived from different sources like name of area, founder of particular
School or minister and also through their particular teachings. He further

% Gruber, R. Elmar. 2010. From The Heart of Tibet: The biography of Drikung Chetsang
Rinpoche, the Holder of the Drikung Kagyu Lineage, Publication Shambhala Boston and
London, p.187

* Rigzin, Konchok, 2010 The instruction of Gampopa: A Precious Garland of the Supreme

Path, p.9

*2 Hun, Lye and Tenzin, Tsultrim. 2008. Masters of the Golden Rosary Lineage: Life and
Liberation Stories of Drigung Kagyu Throne holders,p.14
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narrates that the Drikung area was then, supposed to under Dri Seru Gungton,
who was one of the ministers of King srong btsan sgam po or Songtsen Gampo
and it is believed that the region was named after the minister. However, some
scholars state that the founder of Order had selected a site for build a dGonpa near
Densa thil. This site was earlier used to be a grazing area for Dri (female yak), so it
is believed that the name Drikung has been derived from it.
As far as genesis of the Drikung Kagyu School in Ladakh is concerned, Drupon
Konchok Tenzin Rinpoche narrates that Lord Jigten Sumgon sent his disciples to
different places, especially Kailash, Tsari and Lapchi. During that time Channga
Sherab Jungne, one of chief disciples of Ratna Shri or Jigten Sumgon, came to
Ladakh, reached at Pangmig village near Pangong lake and there he built a
temple, Khanpo Konchok Namdak Phyang, Khanpo Konchok Stanzin
Skurbuchan, Khanpo Tashi Dorje Shachukhul and scholar Gyen Sonam Spaljor
Kargam and many local scholars have been supported on his views. Later, this
so-called ruined temple was rebuilt by the villagers with the advice of high
Lama, named Gon Serbumchen.
Tak-Tse or Tangtse dGonpa is known for its giant statue of the founder of
Drikung-bKa-brgyud. Some indigenous scholars narrate that the giant statue was
brought from Pangmig village but according to Gyen Sonam Spaljor, a small
statue of Jigten Sumgon might be installed inside the giant statue and that small
one might be brought from said village.
Moreover, some scholars state that Channga Sherab Jungne, who was one of the
disciples of founder of this tradition, had made his journey to Lamayuru village.
In this village, Yangdrung Tharpaling dGonpa is situated and it’s popularly
known as Lamayuru dGonpa. It is said that first five hundred years of the
dGonpa belonged to Kadam School after that Shamarpa Oder took over the
dGonpa and had been under their control for many years. Later it was brought
under the Drikung Kagyu Order in the sixteen century during the reign of the
King Tashi Namgyal. Western scholar A.H. Fracke said that dGonpa initially
belonged to Bon religion and its name Swastika is a symbol of Bon for eternity
but it is rejected by many indigenous scholars on the basis of different reasons.
However, the development of Order had taken place many years later. Khanpo
Konchok Phanday states that then, King of Ladakh had developed disease that
was cured by great lama Chosje Danma Kungha Tagspa of Tibet and the King
granted the lama a site to build a dGonpa and Gangon Tashi Chodzong
popularly known as Phyang dGonpa was built on the site. Some indigenous
scholars state that the dGonpa was built during the reign of King Jamyang
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Namgyal but examining from inscriptions and wall paintings of the Gonkhang
by western scholars, the dGonpa is supposed to have been constructed during
the reign of King Tashi Namgyal. Since then Dharma of Drikung kagyu has
been flourished in Ladakh.
Presently, Drikung Kagyu Order is headed by Drikung Skyabgon Chetsang
Konchok Tenzin Kunzang Tenley Lhundrup and Drikung Skyabgon Chuntsang
Konchok Tenzin Chokyi Nangwa. In nuclear age, Drikung Skyabgon Chetsang
not only emphasises traditional teachings but also strives to focus on modern
education too and working on Environmental catastrophes is one of his prime
works.

Brief of Sangalovada Sutta

Razainda Si Ri, Research Scholar, Department of Chinese & Japanese Studies,
Nava Nalanda Mahavihara, Nalanda, (Deemed University), Ministry of Culture,
Government of India.

Once, The Buddha was dwelling in Veluvana monastery, which was offered by
King Bimbisara, the ruler of Magadha. Early in the morning while The Buddha
was going around for accepting the offerings of food in Rajgiri city meet with
Sangala who was the son of a rich man. He was coming back home after his
worship as a usual ritual. He usually performed his ritual worship in the morning
and a man of believers in family tradition and always followed his father’s
instructions and teachings with loyalty. While meeting The Buddha on the way
he showed his respect to The Buddha. On the conversation The Buddha asked
him some questions and preached him about the social duties for all human
beings, which is known as “Sangalovada Sutta”.

In this Sutta The Buddha explained the social duties for all human beings which
included the duties of parents, sons and daughters, husband and wife etc. It said
that if one fails to execute these duties he and she must encounters a declination
in prosperity and in addition will be caged in the misfortune of reborn in woeful
abodes after death. By performing these duties with faith one enjoys prosperity
and high dignity in the present life and will be reborn in pleasant abodes after
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death. So, all human beings should observe and follow these social duties with
due respect and firm conviction.

As per Sangalovada Sutta, these duties are stated in brief as follows:
Sangalovada Sutta means the discourse preached by the Buddha to a young man
named Sangala. In this Sutta, the Buddha explained the social duties for all
human beings and they included the duties of parents, the duties of sons and
daughter etc. if one fails to observe these duties one encounters a declination in
prosperity in addition to the misfortune of being reborn in woeful abodes after
death. If one observes these duties, one enjoys prosperity and high dignity in the
present life and one will be reborn in pleasant abodes after death. So, all human
beings should observe these social duties with due respect and firm conviction.
These duties are stated in brief as follows:-

1. Five kinds of Duty for Sons and Daughters

(a) Sons and daughters must attend closely to their parents in order to
provide them with all the requisites in life.

(b) The must carry out the social affairs of the business matters of their
parents.

(¢) They must maintain their parents’ properties, their parents’ nationality
their parents’ religious duties, and try to straighten their parents’
religious view if they have a wrong view. They must also maintain the
good name of their parents and their lineage.

(d) They must obey their parents and make themselves worthy of the
parents’ heritage.

(e) On their parents’ death they should do good deeds in dedication to
them and share the merits with them.

2. Five kinds of Duty for Parents
(a) Parents must prevent their sons and daughters from misconduct.
(b) They must show their sons and daughters the way to good conduct.
(¢) They must make their sons and daughters learn arts and sciences.
(d) They must give them in marriage to suitable persons.
() They must give them their inheritance at the proper time.

3. Five kinds of Duty of a Pupil

(a) He must stand up and welcome his teacher when he sees the teacher
coming.
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(b) He must attend upon his teacher.
(¢) He must obey the words of the teacher with proper attention and
respect.
(d) He must serve his teacher and supply his needs.
(¢) He must learn carefully and respectfully what is taught or instructed
by his teacher.

4. Five kinds of Duty of a Teacher
(a) A teacher must teach his pupils good behavior.
(b) He must impart knowledge to him in such a manner that the pupil may
thoroughly grasp the subject.
(c) He must train his pupil without any discrimination.
(d) He must entrust his pupil to a good teacher.
(e) He must protect his pupils from danger.

5. Five kinds of Duty of a Husband
(a) A husband must be kind to and adore his wife.
(b) He must not treat his wife in an insolent manner.
(¢) He must not engage in sexual misconduct with other women.
(d) He must give her control and authority over domestic matters.
(¢) He must provide his wife with clothing and ornaments.

6. Five kinds of Duty of a Wife

(a) A wife must arrange chores of the household well and run it smoothly.

(b) She must distribute gifts fairly between her relatives and her
husband’s relatives.

(¢) She must not engage in sexual misconduct with other men.

(d) She must keep and maintain in an orderly manner all things that are
handed over by her husband.

(e) She must be skillful and diligent in all her house work.

7. Five kinds of Duty of a Beneficiary
(a) A beneficiary must protect his friend when his friend is inebriated.
(b) He must guard over his friend’s properties when he is inebriated.
(¢) He must be a refuge for his friend when the latter is in trouble.
(d) He must not forsake his friend when he is in distress.
() He must help his descendants.
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8. Five kinds of Duty of a Master

(a) A master should make his employees work in accordance with their
capability and strength.

(b) He must provide his employees with food and pay them sufficiently.

(¢) He must give them medical treatment when they are ill and sick.

(d) One receiving delicious food, he must share it with his employees.

(¢) He must allow them to work at appointed times and let them enjoy
leisure at other times for rest and relaxation.

9. Five kinds of Duty of a Servant
(a) A servant must rise before the master.
(b) He must go to sleep after his master.
(c) He must take only what is given to him by his master.
(d) He must try his best in his masters’ work.
() He must always speak of the virtues of his master.

10. Five kinds of Duty of Layman
(a) A layman must minister to the Bhikkhus with affection in action.
(b) He must minister to the Bhikkhus with affection in speech.
(c) He must show them affection in thought, wishing them well at all
times.
(d) He must always keep his house open to the Bhikkhus.
() He must provide them with material requisites.

1. Six kinds of Duty of Bhikkhus
(a) A Bhikkhu must restrain his lay disciples from doing evil deeds.
(b) He must exhort them to do good deeds.
(¢) He must protect them with loving-kindness.
(d) He must preach them what they have never heard before.
() He must explain to them what they have already heard before.
(f) He must show them the way to the realm of devas.

12. Six kind of Duty of a Leader

(a) He must be more industrious than others.
(b) He must be vigilant in order to lead others.
(¢) He must be kind to his subordinates.
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(d) He must forebear and forgive others.
() He must be considerate and reasonable whatever he does.
(f) He must be wise and foresighted in doing things.

As above mentioned, The Buddha preached Sangala in about 12 verses and
Sangala followed Buddha’s teachings and brought his believe in Three Gams.

So I myself have complete faith and believe that what the world needs in present
is to follow The Buddha’s teachings especially the Sangalovada Sutta, which is
not only consent with Buddhist but for all the social human beings. The world
will be a place of complete peace and pleasure with people executing their
duties to each other’s as social being.

Reference:

1, Ministry of Religious Affairs, Myanmar. “The Teaching of The Buddha” (basic Level)
2, Ministry of Information “Loka Niti (Myanmar- English)

3, “Sangalovada Sutta” Pathika Vagga, (Myanmar)

Buddhist Education on Environment

Tsering Tashi Ph.D. Student, Department of Buddhist Studies, Delhi
University

Introduction

In ancient India, during the time of Buddha, racial discrimination and the
caste system were widely practiced in the society. There were four major
castes in India i.e. Brahmans, Kshatriyas, Vaishyas, and Shudras. Of the four,
the Brahmans were regarded as superior to the rest and became dominant
in the country. They enjoyed rights for religious training and education,
however, people belong to other castes were deprived of their religious and
educational rights. In such a situation, Prince Siddhartha was born and after
attaining Buddhahood, a new system of education was developed i.e.
Buddhist education which was open to all walks of life irrespective of caste,
creed, colour, religion, and so on. Buddha opposed the caste system and
considered all people are equal and says that no person could be superior
or inferior by birth. It is one’s action alone that differentiates between
superior and inferior. The goal of Buddha’s teaching or the goal of Buddhist
education is to attain the highest degree of happiness or Buddhahood. The
medium of the teaching was the common language of the people and the
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method of teaching was mostly oral in nature. The teacher educates the
students through lectures and question-answer method. Though the art of
writing had been well developed up to Buddhist period, yet due to the
scarcity of writing materials, the system of verbal education was being
used. The teacher would give lessons to the disciples who learned them by
heart. Debate and discussions were also arranged to give an idea of the
subject matter as well as to proliferate their understanding.

The members of the Sangha at first had no fixed habitat. They had to stay
here and there, in a forest, on a hill slide, at the root of a tree, in a mountain
cave, in the open air, and so forth. Gradually, they built monasteries
wherein they acquire and impart Buddhist education. Monastery is the
most important component of Buddhist architecture since early historical
period. A monastery is called Sangharama in Sanskrit. Sometimes the word
Vihara is used in the same sense. Generally, by a Sangharama or Vihara, it is
understood as a place where Buddhist monks live.23 The monasteries
became the centres of learning as the status of universities. The subjects
such as Buddhist Psychology, Epistemology, Logic, Philosophy, etc., are
taught. Some of the most famous Buddhist centres of learning in the past
were Nalanda University, Valabi, Vikramshila, Jagaddala, and Odantapuri.*

Buddhism and the Environment

It is said that Buddha Shakyamuni taught 84,000 teachings to help beings free
themselves from the suffering of worldly existence caused by the 84,000
varieties of afflictive emotions. Though there is a little direct teaching on the
environment in Buddhism; however, the teachings on environmental protection
is widely covered in Buddhist education such as the concept of interdependence,
non-violence, contentment, great compassion, the theory of rebirth, and so forth.
The environment is very important not only for our present generation but also
for future generations. If we exploit the environment for our personal gain, even
though we may earn some money or some other benefits for a time being, in the
long run, we will suffer and also future our generations will suffer. We should
not forget that when the environment changes, climate also changes which in
turn affect our well being and peace of mind. According to Buddhist teachings,
there is a deep relationship between the environment and sentient beings.
Though Buddhists do not believe that the plant and trees have lives, however,
Buddhists consider them utmost important. From the smallest insect to the
biggest elephant, the fundamental requirements for survival are clean water and
fresh air for drinking and breathe respectively. One can live a few days without
food, few days without water; however, one cannot survive more than few

> Sristidhar Dutta and Byomakesh Tripathy, Buddhism in Arunachal Pradesh, New Delhi: Indus Publishing
Company, 2008, p. 159.

**P.V. Bapat, 2500 Years of Buddhism, New Delhi: Publications Division Ministry of Information and
Broadcasting, Govt. of India, 2009, pp. 155-61.
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minutes without breathing. So, it is very important to protect the natural
environment for the welfare of all living beings.

The strong connection that people felt with nature is illustrated particularly
in the Buddha’s life story, in which all the most significant events occurred
in the countryside and are associated with trees: his birth at Lumbini as his
mother, Mayadevi, grasped the branch of a tree, his Enlightenment beneath
a Bodhi-tree, and his Mahaparinirvana between two trees.2> Our ancestors
and many people in the past viewed the earth as rich and bountiful and saw
nature as inexhaustibly sustainable. However, we are now able to
understand that it is so if we care for it. Many of the habitats of the earth
such as animals, insects, plants, and so forth are rare and endangered and
may not be known by our future generations if we don’t care for them. We
have the potential to protect them and it is our responsibility as well. We
must consider and act before it is too late.2¢ In Vinaya ('dul ba), the Buddha
explicitly advised the monks to refrain from cutting and destroying living
plants, and refrain from causing others to do the same. He taught the monks
to care for tender trees, forbade to destroy seeds capable of germinating
and defile the fresh green grass. From this, the virtues of planting trees and
safeguarding the environment can be reflected clearly.

Environment and Interdependence

Buddhism taught about the interdependence of all living and non-living
elements of nature. The ancient scriptures speak of the container (snod)
and the contained (bcud). The world or the environment is the container -
our resident and we are the contained - the contents of the container. From
these simple facts, we can understand a special relationship - the contents
cannot be contained without the container and the container contains
nothing without the contents.?” When the feeling of interdependence is
realized, the feeling of exploiting and destroying the environment as well as
harming other sentient beings will not arise. It is an undeniable fact that
exploiting the environment affects not only oneself but all humanity
including other living beings.

Environment and Non-Violence

The meaning of non-violence in Buddhism is to help others as much as
possible if one cannot help at least refraining from harming them. The
opposite word of ‘non-violence’ is ‘violence’ and the worst of the violence is

BN Singh, Environment and Buddhism, Delhi: Prashant Publishing House, 2011, p. 4.

% His Holiness the 14" Dalai Lama on Environment, Dharamsala: Environment and Development Desk (DIIR)
Central Tibetan Administration, 2009, pp. 1, 2.

*Ibid., p. 17.
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taking the life of other living being or to kill. Killing or taking the life of
other sentient beings lead to the extinction of certain species which directly
or indirectly affects the environment and it is happening today. In
Buddhism, the killing of any living being is prohibited right from the
beginning. It would not be wrong to say that those who follow the path of
non-violence are safeguarding the environment. These days, like Buddhism,
scientists also say that the Kkilling of living beings caused the extinction of
certain animals. The practice of non-violence applies not only to human
beings but also to all sentient beings that have a mind. Where there is a
mind, feelings such as pleasure, pain, joy, etc., are also there and it is
common that all sentient beings want happiness and dislike suffering. “If we
can begin to deepen our relationship with nature through an understanding
of interpenetration, and live more in harmony with our environment using
the principle of non-violence, then a growing awareness of nature will begin
to feed into our spiritual practice.”28

Environment and Practice of Contentment
Pertaining to Buddhism and the environment, though, there is a more direct
path to supporting environmentalism. Buddhism encourages individuals to
“limit their resource consumption to the optimal satisfaction of the four
basic needs of food, clothing, shelter, and medicine.”?® When one tries to
earn far beyond one’s basic need, exploitation toward the environment is
likely to happen. The problems we face today over the issue of global
warming, environmental degradation, and water crisis are the outcome of
human greed. If the level of human greed is not reduced and continue
exploiting the environment, those problems are bound to happen. To avoid
those problems, we have to practice contentment which is the antidote of
greed. In Dhammapada, the Buddha says: “Contentment is the most
precious wealth.”30 With regard to this, Arya Nagarjuna mentioned:
“Of all the valuable things, contentment is supreme,
Said by the teachers of gods and men.
So always be fully content. If you know this contentment,
Even if you possess no wealth, you still qualify as wealthy.”31

Great Compassion and Environment

“The Buddha said that bodhisattvas do not need to be concerned with many
aspects of the path; they need not practice many other things. It is by one
practice alone that Buddhahood will be in the palm of your hand. That one

8 Environment and Buddhism, op cit., pp. 3, 4.
* Ibid., p. 201.

Y Dhammapada, (Verse: 251).

! Nagarjuna’s Letter to a Friend, (Verse: 34).
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practice is great compassion, meaning the desire to become enlightened in
order to liberate all other sentient beings.”3? A similar statement can also be
found in the Bhavanakrama (sgom pa’i rim pa) of Acharya Kamalashila: “A
Bodhisattva should not train in many practices; if a Bodhisattva properly
holds to one Dharma and learns it correctly, he has all the qualities of
Buddha in the palm of his hand. Now, what is that one Dharma? It is great
compassion (rnying rje chen po).” The practice of great compassion extends
not only to one’s relatives and friends but to all sentient beings. It is to be
mention here that the concern for environmental protection is inbuilt in the
concept of great compassion as harming the environment may directly or
indirectly hurt other sentient beings. Acharya Shantideva, an eighth-century
Buddhist scholar mentioned: “If you do not care for others wellbeing then
forget about attaining Buddhahood, even in this very life there will be no
joy.”33

Conclusion

Environmental protection is not a matter of religion; it is a matter of our
survival. No matter which part of the world we belong to, fundamentally we
share the same planet which is like our home. So, taking care of our planet-
earth is like taking care of our houses. The real problem of today is the
increase in global warming, climate change, water crisis, and so forth. It is
said that in the past when someone travels in India they can take water
from anywhere and drink it. However, today the drinkable water is very
rare, people are facing water crises in many places and they are compelled
to consume and use contaminated water. Even people living in the
mountain areas are facing water crisis. If we continue exploiting the
environment, the day might come in the future that there will be no
sufficient clean air for breathing and we shall have to carry oxygen
cylinders wherever we go. Protection of forests, rivers, and wildlife are
utmost important in order to check environmental degradation. We should
stop deforestation and plant trees as much as possible. Huge construction of
hydro-electric project should be avoided. Everything has limitations,
keeping this in mind, excessive use of natural resources should also be
avoided. The environmental protection is a very important issue for
everyone. It is, therefore, the teaching mentioned in the Buddhist canon
such as the teaching of universal responsibility, the teaching of
compassionate mind, the teaching of treating every sentient being as equal,
non-violence, and practice of contentment are very relevant today. Every
monastic institution where Buddhist philosophical texts are studied, the
above-mentioned topics are also studied in detail.

32 Dalai Lama, The Way to Freedom, New York: Harper Collins Publishers, 1997, p. 135.
A Guide to the Bodhisattava’s Way of Life (chapter-8, verse: 131).
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Buddhist Tradition Among The Singpho

Community In Assam

Mayuri Dihingia
Ph.D. Research Scholar
Dept. of Buddhist Studies
University of Delhi, Delhi

In Assam, Buddhism is professed by some of the tribal communities such as the

Singphos, the Khamtis and the Phakials etc. The Singphos, one of the most
powerful tribes in retrospect, have played a significant role in the history and
culture of North-East Region.”*Scholars have stated that they were originally hill
people who migrated from upper Burma, unable to resist the superior might of
the Burmese, the Singphos left their original home, crossed the Patkai ranges of
hills on Indo-Burmese border and entered Assam in late 18th Century A.D.”The
historical sources like the Tungkhungia Buranji and the Ahomar Sesh Yugar

34 Descriptive Ethnology of Bengal, p. 5-11.
33 History of the Relations of the Government with the Hill Tribes of the North East Frontier of Bengal, p. 61.
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Buranji mentions in certain terms to their migration to Assam around 1793
A.D.

As per their history, the Singphos are said to have first made their appearance on
the eastern tip of Assam during the days of the famous Moamaria rebellion
during the reign of Ahom king Gaurinatha Singh and came across the Khamptis,
whom they successfully outsted from their settlements east of Sadiya and
gradually occupied the whole tract of the country watered by the Buri Dihang,
the Nao Dihang and the Tengapani rivers.’’ The Singphos are at present settled in
Miao and Bordumsa sub-divisions of district Changlang and Chowkham circle
of district Namsai; besides a few Singphos in Dibrugarh and Tinsukia districts of
Assam.

The Theravada tradition is followed by the Buddhist tribal communities in
Assam along with indigenous beliefs. Similar to their neighbours the Khamptis,
and Tikhak Tangsas, the Singphos are followers of Theravada school of
Buddhism, along with some elements of primitive religion can be easily
identified among them. The source supporting that the Singphos are followers of
Theravada Buddhism is known from the writings of British scholars. J.B.
Neufville in 1828 stated about the worship of Gautama among the Singphos,
whose temples and priests were found in all their principal villages. He further
stated that the Singphos borrowed this concept from the Shans and the
Khamptis.*® Butler, writing in 1847, confirms the observations of Neufville.”
E.T. Dalton in 1872, while mentioning about the religious life of the Singphos
observed that there was no regular priesthood amongst them but they used to
pay great deference to Pungyes or priests of the Buddhist Shans.*’ In Buddhism,
the Triratna or the three jewels, that is, the Buddha, the Dhamma and the
Sangha, are the sacred objects of worship. Along with the three jewels, the relics
of the Buddha and prominent Bhikkhus are also worshipped by the layman. The
Singphos along with the Buddha worship several local gods and their religion is
a amalgamation of Buddhism and indigenous beliefs.A scrutiny of literature of
19th and early 20th century reveals that the form of Buddhism among the
Singphos is not as pure as those of the neighbouring tribe Khamptis. Buddhism,
says Verrier Elwin, ‘retains its hold on the Khamptis, but the religion of the

3% ghom Tribal relations- A poltical study, p.246-248.

3" A History of Assam, p. 307-308.

38 India’s North East Frontier in the 19" Century, p. 398-399.
% Ibid, p. 400-401.

* Descriptive Ethnology of Bengal, p. 9-10.
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Singphos, have been considerably modified by a belief in witchcraft and
sorcery.

It is generally believed that Pienduin Chow Siradow, a Burmese Buddhist
scholar popularize Buddhism among the Singpho community with missionary
zeal*' and on 5th July 1882, Siradow left Myanmar and came to the eastern
frontier of Assam for propagation of Buddhism among the Khamptis and the
Singphos. He popularised the concept of having atleast a monastery in every
villages of the area and advised the people to give up their traditional sacrificial
rituals, practise non-violence, love, kindness and popularised the teachings of
Buddha. He introduced the procedure of Sangkham (ordination of monk) and is
credited to have introduced many Buddhist festivals among the Singphos.

The Singphos, like other Theravada Buddhist tribes of the state, observe a
number of religious festivals and ceremonies tied to the lunar calendar of
Buddhism. These festivals are Sangken, Poi puthikam, Nawa, Nawa sang
Kathinkg Poi, and Maiko chincphai.** According to the Singpho tradition,
Sangken is a new year festival celebrated with religious reverent and rowdy joy.
It is celebrated in the fifth month of the Buddhist calendar, which falls in April.

The Poi-Puthikam (Buddha Jayanti) festival is celebrated in the month of May,
when the people listen to Ahimsa discourse from monks, recite Pancashilas and
sing religious songs, followed by a mass prayer and community feast. The
festival of Nowa storti is observed from the full moon day of June/July to the
full moon day of September-October for three months. On this day, villagers
give alms of food and fruit to the monks and the festival signifies that one who
feeds the hungry, would be happy in their lives and hereafter. The Nawa Sang
Sdang festivals is observed in the beginning of the rainy season on a full moon
day when the villages donate sweets, cake and other food items also with
required articles for the monks for their day to day life. The Poi Kando festival
is organized during the rainy season when the Junior monks lead the devotees of
different villages to mass prayer.

The Katting Poi is observed on the full moon day of October-November, when
robes for Lord Buddha and monks are woven, dyed and offered by the
womenfolk, followed by a mass prayer and a community feast. The last
important festival is the Maiko Chimphai, celebrated on the full moon day in the
month of February, when the youths of the village prepare a tower like structure

*! pienduin Chow Siradow, p. 15-25.
*2 Our Festivals, p. 28-29.
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of fire wood, locally called Maiko Chumphai, and in the early morning next day,

the Maiko is set to fire, which is followed by a feast. This is celebrated to

provide warmness to the monks to get happy and prosperous year and

symbolically it reminds us about Buddha who on this day at Saranath told his

disciples to have parinirvana after three months and people thought that the Lord

would not be there in the next winter and thus offered warmth by setting fire to
the firewood.

In retrospect, a survey of Buddhism among the Singphos would indicate that the
Theravada Buddhism became popular among the people, sometimes in early
19th century A.D. and in this context, Pieundin Siradow played an important
role with missionary zeal. He, indeed, consolidated the Buddhist faith among the
Singphos. At present in most of the Singpho villages, one can notice a
monastery and people celebrate a number of Buddhist festivals. Beside they also
worship indigenous spirits, both benevolent and malevolent, and celebrate their
indigenous Non Buddhist festivals. In the Singpho tribal community one sees
amalgamation of Buddhism as well as local beliefs. Human society will always
be indebted to the Buddha for his great contribution in the fields of spirituality.
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Nagarjunakonda remains were discovered in 1926. Nagarjunasagar is located
241 kilometers back from the mouth of Krishna River crossing the Deccan Plate
from the west to the east. It belongs to the Guntur district of Andhra Pradesh.
Before the dam was built, it was a small village. At that time, the world's largest
dam was built with stone. Remains of Nagarjunakonda were excavated from 24
km upstream of this dam. Although, excavated from this area, the ruins were not
only those related to Buddhism but remains of each period since the Paleolithic
age were also discovered. For these reasons, it is also one of the precious area in
India where you can grasp the ancient history from archeological knowledge.
The excavation survey in this area was conducted from 1954 to 1960.%

The ruins of Nagarjunakonda were in the valley of the right bank of Krishna
River. Because the river curved around here, the valley formed a relatively large
basin. The building remains mainly of bricks excavated in this area that reaches
over hundred. Most of them were from the Ikushvaku dynasty of the second or
third century. Also, there were buildings attached to the capital called
Vijayapuri.**

Satavahanas declined by the middle of the third century and under the Iksvakus
with the next power of the palace and facilities, Hindu and Buddhist temples
were built in the capital of Vijayapuri. Buddhist stiipa and monasteries stand out
with many sculptures. However, in the middle of the 4th century, along with the
collapse of Iksvakus and the decline of commercial trade, Buddhist arts declined
rapidly in southern India. In the Indian Buddhist art, the remains of major
Buddhist relations in this area belong to the Amaravati school. It is positionally
away from Central and Northwest India, which are the centers of Buddhist

# R. Subrahmanyam et al., Nagarjunakonda 11954 to 19607 :Volume ), Memoirs of the Archaeological Survey
of India, No.750] Archaeological Survey of India, New Delhi,

197500; Indian Archaeology: A Review,1954-55,1955-56,1957-58,1958-59,1959-60

* Stone,E.R., The Buddhist Art of Nagarjunakonda, 1Buddhist Tradition Series vol,251Delhi, 1992,pp.3-9.
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culture. However, the Buddhist arts in this area had a great influence on Sri
Lanka and Buddha statues in Southeast Asia.
The “Nagarjunakonda” (Nagarjuna hill) was named after Buddhist high priest
Nagarjuna (150 - 250). It prospered for about a century under the aegis of
Ikushvakus but then it declined with the rise of Pallavas.
The excavation of the Nagarjunakonda remains are significant. For example,
Amaravati has excavated numerous fragments of relief stones and the sculpted
limestone railings already decorating the large stiipa. However, the use of these
stone were unknown at the time. The extensive excavation survey of the
Nagarjunakonda ruins revealed the concrete structure of the Buddhist buildings.
For example, in southern India, a single Buddha statue was not made much, but
still life-sized Buddha statues were excavated from some ruins in addition to
Amaravati and Nagarjunakonda (Fig. 1) . It can be seen that they were being
worshiped in the shrine (in Caityagrha of the monastery etc).

Fig. 1 STANDING BUDDHA At State Museum of Hyderabad 17.01.2017

Besides that, the form of the city at the time that these Buddhist cultures were
fostered was restored. As a result, we got valuable data on researching Buddhist
arts in the Andhra region from this area. It gave me a chance to fundamentally
rethink the previously unresolved issue.

There were more than thirty Buddhist temples in Nagarjunakonda. From the
engravings, it can be seen that these temples were used by at least four different
Buddhist schools. The groups that had power in southern India are Caitika,
Aparaseliya, Uttarasaila, Pubbaseliya others are the base of Aparaseliya in
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Nagarjunakonda.” A large stiipa was built in this place. The Buddhist stiipa
called Mahacaitya is in large scale. What is made by the help of the king's sister
is known from the inscription. The king himself is a follower of Hinduism, but
the women and merchants of the royal family proactively donated monastries
and sculptures of Buddhist temples. A large number of relief sculptures from the
Buddha statues have been excavated and succeeded to the modeling style of
Amaravati, but the human body image is overflowing with more delicacy.The
large stipa is made of grilled bricks with a diameter of 27.7m, but its
construction method is characterized. First we built three concentric walls, and
when we look at it as a whole, we are laying bricks like wheels. The wheel-like

Fig. 2 Plan of Mahacaitya, Négérjunl;bﬁda. After T.N. Ramachandran,
1938

construction method of this stiipa is interesting and it was adopted also for other
stipa of Nagarjunakonda, although there is a change in the number of widths.
Regarding the wheel type of the base plan, it was also seen in the Taksila Stiipa
of Gandhara, but in fact this construction method was widely recognized in
southern India and was also seen in Bhattiprolu, Ghantasala and others. It seems
that the method of constructing a covered pot in this wheel shape has become
popular around the 2nd and 3rd centuries (Fig. 2). This wheel-shaped structure is
similar to a large-scale tomb of the Roman world and the emperor's temple
(Mausoleum of Augustus, Mausoleum of Hadrian), and there are also theories
that it seems to be influenced. Also, in India there has been a provision to lay
bricks like wheels the base of altar of the sacred fire since the ancient times,
which may have its influence.

* Nalinaksha Dutt, Buddhist Sects in India, Delhi, 1970, pp.51-59.
P.V. Bapat, 2500 Years of Buddhism, Delhi, Eight Reprint,2014, pp.92-104.
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Furthermore, it seems that the Buddha statue began to be modeled in South India
around the end of the second century, mainly in the 3rd century. In southern
India, a single Buddha statue was not found in large number, but still life-size
Buddha statues were excavated from some ruins in addition to Amaravati and
Nagarjunakonda. It can be seen that they were being worshiped in the shrine.
Among them, Nagarjunakonda's example counts more than 10, probably the
most in South India. Most of them are standing Buddha statues. The style of the
statue also faithfully inherits that of Amaravati. The flesh of the head is
represented by low protuberance, and the head is aligned with the spiral hair.
Buddha statue of South India represented by Amaravati and Nagarjunakonda has
become a direct model of some Buddha statues in Sri Lanka and even in
Southeast Asia.*
Many relief sculptures have been found from Buddhist remains of
Nagarjunakonda. They have strong characteristics of traditional Amaravati arts.
Limestone is used for these stones. In addition to illustrated stiipa as a theme,
there are many narrative charts of Jataka and illustrated Biographies of the
Buddha and others. The symbolic expression of Buddha also continues and on
the whole the expression of Buddha image is generalized. However, decorative
arts such as lotus designs and patterns of their meshes decline. It is interesting
that Mituna image shows an unique development.
There are numerous excavated items related to Buddhist arts in Nagarjunakonda.
Considering the main things excavated, the most abundant structure that
decorated the surface of stiipa is a piece of relief such as a stone plate, column
shields, some sculpted limestone railings etc. These are using the same green

Fig. 3 Pair of standing Yaksas. Iksvaku Period. From Nagarjunakonda,
Andhra Pradesh, India. Archaeological Museum, Nagarjunakonda

% Catherine Becker, Shifting Stones, Shaping the Past: Sculpture from the Buddhist Stiipas of Andhra Pradesh,
Oxford University Press, 2015, pp.159-161
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marble quality as Amaravati.
There are many Jatakas and illustrated Biographies of the Buddha relief in the
Andhra region, and they inherited the image of Amaravati, in addition to new
theme. "Mandhata Jataka" is related to Cakravarti-rajan, which was influenced
by Amaravati and most of the Nagarjunakonda were adopted from Mandhata
Jataka.
Looking at Amaravati's illustrated Biographies of the Buddha, interesting
episodes before and after birth were preferred. Furthermore, the image was
inherited to Nagarjunakonda. In the illustrated Biographies of the Buddha and
Mithuna statue, Piirnaghata, Acanthus, Lotus, Lion, Camel, Makara, Garland
etc. it is noteworthy that the representation of the ancient faction represented by
the sign remains without drawing the statue of Buddha.

Yaksi goddess and Yaksa god are popular in South India. The dwarf Yaksa had
a humorous bastard which was much liked (Fig. 3). This probably would have
been placed on both sides of stiipa or the temple entrance. It can be seen that it is
a valuable statue showing the prototype of Yaksa statue as a guardian god. The
Buddha statue made of the same stone was placed inside the caitya of the
temple. There are also terra-cotta of Hinduism, such as Yaksa statue and
Karltikaya statue, and also there are animals such as horse, cow, elephant,
monkey and lion beside the statue of goddess, Haritei and Mitna.

From the viewpoint of the modeling style, Nagarjunakonda also inherits the
dense accumulation and exercise the feeling of flexible and free expression of
human body and tales relief found in Amaravati arts. Narrative carvings are rich
in dynamism. Although the composition is skillful, the three-dimensional sense
of depth disappears, and instead movement to complicatedness becomes
noticeable.

Buddhist arts of Nagarjunakonda praises Buddha for its narrative richness as a
great religion. These are the keynotes of the illustrated Biographies of Buddha’s
carvings of this area and rather than emphasizing "edification" to people, the
thought of 'devotion' with affection for Buddha is conveyed. It is known from
the inscription that Nagarjunakonda's stiipa, monasteries, or relief donor has
many women of the royal aristocracy.’’ From that it can be seen and heard that
their wishes are reflected in the illustrated Buddha embossed carving. It is also
true that Nagarjunakonda has many themes related to women and sexual
relations.

47 Stone,E.R., The Buddhist Art of Nagarjunakonda, 1Buddhist Tradition Series vol,251Delhi, 1992,pp.11-129.
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The king himself is a follower of Hinduism, but the women and merchants of
the royal family actively donated temples and sculptures of Buddhist
monasteries. It is thought that the background of urban society culture was
centered on wealthy aristocrats and merchants. In Nagarjunakonda, the donation
of monks has been reduced and the contributions of the believers (mostly female
believers) increased and became the subject. The stiipas belonged to Early
Buddhist Schools and not Mahayana Buddhism. Also, Early Buddhist Schools
were supported by believers in Buddhism.
As seen, many relief sculptures of the Buddhist pictures have been excavated.
Those inherit the modeling style of Amaravati, increasing delicacy and the
human body is full of movement.
Buddhist arts of Nagarjunakonda is closely related to the Buddhist literature of
"Buddhacarita" and "Lalitavistara" which praises the narrative greatly as Buddha
as a great religion. For example, it does not emphasize the supernatural power of
Buddha like Buddhist arts of Gandhara, not the "edification" to people, but the
thought of "devotion" with affection for Buddha is conveyed. There are many
aristocratic women as donors, and it is thought that their intention is reflected.
It can be seen that Buddhist arts of Nagarjunakonda ended with the decline of
Iksvakus in the middle of the 4th century. However, since then Buddhist arts has
not disappeared in southern India, Buddha statues of the 6th and 7th centuries
are also known. In addition, Amaravati excavated many small relief statues
including statues of Esoteric Buddhism from the 8th and 9th centuries. In South
India, while being under the prosperity of Hinduism, it can be seen that Buddhist
arts kept the vein for a long time.
Coins made of copper of the Satavahanas dynasty and lead carved in the names
of the three kings of the Ikushvakus dynasty (Chamtamila, Virapurushadatta,
Ehuvala Chamtamiila) have been found in money. Besides that, Roman gold
coins such as August, Tiberius, Hadrianus (A.D.117-138), Faustina (A.D.141)
have been excavated.*® Also, some kinds of gold jewelries have been excavated.
Therefore, from these facts, it is thought that there was a direct trade with the
West.
In addition, many inscriptions have been unearthed from this area. Among them,
the Ikushvakus dynasty pursued at that time. This is the royal system of

* Dr.B.Subrahmanyam J.Vijaya Kumar Dr.K.Padmanabha General Editor: Prof.P.Chenna Reddy; Coinage of
the Ikshavakus, Department of Archacology & Museums, Gaverment of Andhra Pradesh, 2011;
Dr.B.Subrahmanyam Dr.G.V.Rama Krishna Rao P.Brahma Chary General Editor: Prof.P.Chenna Reddy;
Roman Gold Coins, Department of Archaeology and Museums, Gaverment of Andhra Pradesh, 2008.
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Ayodhya which is written in Ramayana, and the names of the following kings
are known by inscriptions.
The first generation of king is Sire Chartamila (Skt. Sri Ksantimila). He
believed in Hinduism and built the site of a religious service such as
Asvamedha.
The second generation of king is Siri Virapurisadata (Skt. SrT Virapurusadatta).
He built a barrier in the valley. He had five princesses, and they especially
believed in Buddhism and built a Buddhist temple.
The third generation of king is Ehuvala Chantamura (Skt. Bahubala
Ksantimiila). He also believed in Hinduism and built along the right bank the
Pushpab Hadraswami Shrine, the Salvadiva Shrine, the Karltikaya Shrine and so
on. However, even now, there were many Buddhist believers in the princess and
merchants, and many Buddhist temples were built by them.
The fourth generation of king is Ruthrapurisadata (Skt. Rudrapurusadatta).
Furthermore, it is presumed that the fifth generation of king was Virapurusadatta
IT recently. The kings of the fourth and the fifth generation are both children of
the third generation king.
Vijayapurl had wide negotiations overseas as well, especially the relationship
with Sri Lanka is deep. A semi-circular plate-shaped Moonstone,* a Sri Lankan
Buddhist temple was built and laid at the entrance of the temple, is unique to the
architecture of Sri Lanka Buddhist monasteries.”® Also in the inscription are the
names of countries such as Kashmira, Gandhara, Tena (China), Kirathayahavana
(Greece), Damira (Dravida). The degree of prosperity is fulfilled at that time.
From the inscription, it can be understood that there was a temple which was
connected to Aparaseliya school, but the features of Buddha temple and the
structure of stiipa in this area are common to Sri Lankan and Bahusutiya.
Many relief sculptures have been found from Buddhist remains of
Nagarjunakonda. Tradition of the arts in Amaravati strongly work for them. For
example, limestone was used as the stones. In addition to the stiipa diagram as a
theme, there are many illustrated Biographies of the Buddha, Jatakas and the
Buddha statues. The symbolic expression of Buddha also continues, but on the
whole the expression of Buddha image is generalized and decorative arts such as

* Sandakada pahana, also known as Moon-stone, is a unique feature of the Sinhalese architecture of ancient Sri
Lanka. It is an elaborately carved semi-circular stone slab, usually placed at the bottom of staircases and
entrances. First seen in the latter stage of the Anuradhapura period, the sandakada pahana evolved through the
Polonnaruwa, Gampola and Kandy period. According to historians, the sandakada pahana symbolises the cycle
of Samsara in Buddhism. Wikipedia

> Virender Kumar Dabral, Buddhist Art in India and Sri Lanka, 3rd Century BC to 6th Century AD[ A Critical
Study, Delhi, 2000, pp.35-37.
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lotus designs and patterns of their meshes declined. It is interesting that the
Mithuna image shows a unique development as well.
From the viewpoint of the modeling style, Nagarjunakonda also inherits the
dense accumulation and exercise the feeling of flexible and free expression of
human body and tales relief found in Amaravati arts.”'
It can be considered that the Buddhist arts of Nagarjunakonda has come to an
end with the decline of the Iksvakus in the mid of 4th century. However, after
that, Buddhist arts have not disappeared in South India. It is because the Buddha
statue of the 6™ and the 7th century is known. In addition, Amaravati excavated
many small relief images including statues of Esoteric Buddhism from the 8th to
the 9th century. In South India, while being under the prosperity of Hinduism, it
can be seen that Buddhist arts kept the vein for a long time.
The early Buddhist schools which had influence in South India were Caitika,
Aparaseliya, Uttarasaila, Pubbaseliya and others. The base of Aparaseliya was
in Nagarjunakonda. A large stiipa with a diameter of 27.2 meters was built there.
It is a big feature though it is constructed by grilled bricks loaded in a shape of
wheel (mosaic of wheels). In the construction of Ikushvakus almost one century
later than the Amaravati sttipa, except for the wheel type, it is almost the same
structure. Regarding the wheel type base plan, it was also found in Gandhara
Taxilla sttipa, but widely recognized in South India.
At the time, in South India the trade with Rome was flourishing and also there
are theories that it was influenced by the large-scale burial grave and mausoleum
of Roman Emperor. Also in India there is a provision that from the ancient times
the base of the sacred fire altar is laid like a wheel shape with bricks. It may be
possible to consider the influence.
The inscription on this large stiipa of Nagarjunakonda clearly states that this
sttipa belongs to the school of Aparaseliya priests. It is said that the monks of
Aparaseliya were holding and reciting the different scriptures from Mahayana
Buddhism, but the believers were like Mahayana Buddhist style. The remaining
Uttarasaila and Pubbaseliya were derived from the school of Caitika and
Aparaseliya. Although, it is thought that they owned big stiipa, but they have not
been found yet.
The place where believers' donation was high is not necessarily a region where
Mahayana Buddhism was popular. Therefore, the place where the stiipa of
Mahayana Buddhism existed does not necessarily correspond to it.

' A. H. Longhurst: The Buddhist Antiquities of Nagarjunakonda, Government of India, Madras Presidency.
Memoirs of the Archaeological Survey of India No.54.Reprint edition (New Delhi: Archaeological Survey of
India,[1938])1999).
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Satavahanas declined by the middle of the 3rd century, under the Ikushvakus
who had the power in place. They built capital facilities and also some Hindu
and Buddhist temples in the capital of Vijayapuri.”® Especially, Buddhist stipa
and monastery stand out, also many sculptures. However, in the middle of the
4th century, along with the collapse of Ikushvakus and the decline of
commercial trade, Buddhist arts declined rapidly in southern India. Therefore,
single statues of Buddha were not made too much in South India, but in
Amaravati and Nagarjunakonda, life-sized Buddha statues have been excavated
from some remains. It can be considered that they were placed in caitya and
worshiped by people.
It seems that Buddha statues were to be modeled in South India around the end
of the 2nd century, especially in the 3rd century. Such Buddha statues in south
India had a great influence on the statues in Sri Lanka and South-east Asia. In
southern India, it seems that a single Bodhisattva statue has not been built, and
there is no example that is confirmed as a Bodhisattva image at the present time.
This place will be related to the fact that traditional early Buddhist schools were
flourishing.
There were several Hindu temples in Nagarjunakonda which prospered under
Ikushvakus. It was also known that the Hindu temple was built in the late 3rd
century. Therefore, it should not be only comprehended Buddhist art.™
The Buddhist stiipa called Mahacaitya is large in scale. It is known from the
inscription that it was made with the help of king's sister. King himself was a
follower of Hinduism, but the women and merchants of the royal family actively
donated temples and sculptures of Buddhist temples. There are many
aristocratic women as donors, and their intention is reflected. A large
number of relief sculptures in the Buddhist diagram have been excavated and
succeeded to the modeling style of Amaravati, but the human body image is
overflowing with more delicacy.
Along with the collapse of Ikushvakus in the middle of the 4th century, Buddhist
arts in southern India declined rapidly with the loss of its patron. But then,
Buddhist arts has not completely disappeared in southern India.’* Buddhist
statues of the 6th and 7th century and relief statues including Tantric statues of
the 9th and 10th century as well as bronze statues made of stone and bronze

>* [.K.Sarma, The Development of Early Saiva Art and Architecture, Delhi,1982,pp. 97-133

>3 H.Sarkar, The Nagarjunakonda Phase of the Lower Krsna Valley Art: a Study Based on Epigraphical Datallin
F.A. Asher & G.S. Gai eds., op. cit., pp. 29-34[]

** E.Hultzsch, “Two Pillar Inscriptions at Amaravati,” Epigraphia Indica),1900-01,pp.155 and 157-60; S.
Paranavitana, “Gadaladeniya Rock Inscription of Dharmakirtti Sthavira,” Epigraphia Zeylanica V, 2,
1935,pp.146-60
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belonging to the Chola®>(9th to 13th centuries) have also been found. In the

South India, it is being revealed that Buddhist art has long been keeping its
artery, despite the prosperity of Hinduism since the 6th century.
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Abstract: While Mahayana notion of Bodhisattva has been explicitly employed
as a useful ideology of the socially engaged Buddhism, the Paccekabuddha
notion of Theravada does not seem to play an active role in society. As far as the
social dimension is concerned, this negative value of the Paccekabuddha should
be re-examined as this concept implies a dynamic insight for the interfaith
dialogue. I understand interreligious dialogue as an active interaction with
religious others. Genuine dialogue requires a respectful attitude towards others
without any superior mindset. It acknowledges the equality and spiritual value of
religious others. In this regard, the paper points out that rather than Bodhisattva,
Paccekabuddha concept reflects the first attempt of Buddhist to acknowledge the
spiritual value of religious others. It reflects a typical approach of early
Buddhism to religious diversity when it turns Buddhist attention to the existence
of religious others, and dialogues with others outside their monasticism.
However, this role seems to be ignored and replaced by the emergent Mahayana
concept of Bodhisattva. So, the author suggests seeing the equivalence of two
notions regarding their dynamic functions in approaching religious diversity.

Keywords: Paccekabuddha, Interfaith Dialogue, Triyana theory, Liberation,
Samgha, Monasticism, anonymous Buddhist.

Introduction

The paper starts with some critical questions: (1) Who is a Paccekabuddha?
Whether the Paccekabuddha is "Buddhist"? (3) What are the implications of this
concept for interfaith dialogue? and leaves the answer for the rest. In brief, the
concept of Paccekabuddha implies a possibility of liberation outside Buddhist
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monasticism, without depending on the existence of Buddhism, i.e. the Buddha,
his Dhamma, and his Samgha.
Interestingly, along with Paccekabuddha, Bodhisattva concept implies Buddhist
acknowledgement of liberation outside its community. While Bodhisattva seems
to play an active role in the social dimension, Paccekabuddha has a significant
role in its doctrinal justification for accepting liberation of others. If we assume
the existence of Pali canon before the Mahayana sutta, Paccekabuddha notion
seems to be the first attempt to turn Buddhist attention to the existence of
religious others. While Bodhisattva is an inspired notion of Mahayana that
became an influenced movement to open up a new horizon of the "Buddhist"
spiritual attainment outside Monasticism, Paccekabuddha seems to be a first
attempt to look at "Buddhist" sages in other community. It reflects an active
dialogue and admiration of Buddhists with others, and how early Buddhists
perceived the sages of others and their community. It indicates a Buddhist
acknowledgement and appreciation of the spiritual value of other traditions with
an open attitude. So, in the following passages, the paper will focus on the
notion of Paccekabuddha as a theological initiative in Buddhist approach to
religious diversity and looks at it as a kind of doctrinal justifications or criteria
of early Buddhists in acknowledging the spiritual value of others. Bodhisattva
concept is merely mentioned for the compared purpose.
As a religio-social concept, Bodhisattva may refer to anyone who makes a
significant contribution for the society. So Buddhist may see Zen Master Thich
Quang Duc, B.R. Ambedkar, Mother Teresa,56 or Jesus as Bodhisattvas®’ with
an "inclusivist stance" and "single religious end".”® While they are respected as
Bodhisattvas (in a loose or whatever sense), indeed, no Buddhists have ever
called them Paccekabuddhas! Interestingly, the tendency to acknowledge the
religious other sages as Bodhisattvas, or "anonymous Buddhists" does not have
to wait until the emergence of Mahayana. Instead, from the doctrinal aspect,
Buddhists have long seen religious other sages as Paccekabuddhas with all
neutral criteria of this notion. While the Bodhisattva concept contains in itself
the justification for admiring the significant contribution of other religious sages
to society, Paccekabuddha notion in Theravada tradition actively acknowledges

*® See Karma Lekshe Tsomo (March 2012), "Mother Teresa and the Bodhisattva Ideal: A Buddhist View,"
Journal of Dialogue & Culture, vol.1, no.1.

*7 See works of Thich Nhat Hanh, i.e. Going Home: Jesus and Buddha as Brothers; The Raft is not the Shore:
Conversations Toward a Buddhist/Christian Awareness; Living Buddha, Living Christ. To understand further
how Jesus is seen through Buddhist eyes, see Elizabeth J. Harris (April 2003), "Jesus and Buddhists," The Way,
42/2,p.117-134.

*¥ Kristin Beise Kiblinger (2005), Buddhist Inclusivism: Attitudes Towards Religious Others, London & New
York: Routledge, p.92.
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the liberated persons in other religions, who are independent of the Buddha, the

Dhamma, and the Samgha. With such a brief introduction, the paper will

investigate the position of Paccekabuddha and how it is qualified in the Buddhist

text, then, looks at the Paccekabuddha notion as a theological initiative for

Buddhists to dialogue with religious others. Finally, it attempts to shed some

light on the significant contributions of this concept in constructing the Buddhist
approach to religious diversity.

Position and qualification of Paccekabuddha in the Buddhist text

Buddhist traditions acknowledge three types of awakened beings (Buddhas) in a
hierarchy: Arahant or Savakabuddhas (Skt. Sravakabuddhas), Paccekabuddhas
(Skt. Pratyekabuddhas), and Sammasambuddhas (Skt. Samyaksambuddhas).
The Pali sutta seems to place Paccekabuddha in a high position ranked equal just
after Sammasambuddha but before Arahant. From Mahayana view, with the
emergence of Bodhisattva notion, Paccekabuddha is backward one step lower
and far from Sammasambuddha. These two concepts are opposite in their roles
and hierarchically ranked as two distinct states of liberation according to their
soteriological potentiality and social ability.

In Mahayana, along with Savaka, Paccekabuddha is hidden in a lower position
to a higher Bodhisattva ideology. The Saddharmapundarika Siutra and the
Mahayanasitralamkara combine all three concepts and create the so-called
three vehicles theory (Triyana) to contrast with the one vehicle theory (Ekayana,
i.e. Buddhahood). While Savaka practices the Four Noble Truth, interestingly
Paccekabuddha is supposed to get enlightenment from recognizing the
Dependent Origination (Paticcasamuppada), an essential and unique doctrine in
all Buddhist traditions! Bodhisattva practice six paramitds, amongst that
generosity or merit making (dana) directs the implication of concept to the
social welfare, is listed in the first position. Whereas, Paccekabuddha is the one
who gets liberation by himself and for himself, who separates from society
(Nekkhamma)’® and does not make any benefits, is slowly ignored.

With a hierarchical ranking, starts from Savaka to Paccekabuddha then to
Bodhisattva, the Triyana theory seems to redeem the role of Paccekabuddha in
the social context and ignore its spiritual value that should be respected and
honoured like that in the early Buddhism. However, the negative image of
Paccekabuddha in these Mahayana suttas is recently displaced by a positive re-
evaluation from the viewpoint of theology. Kristin Beise Kiblinger suggests

> Renunciation (Nekkhamma) is one of ten paramitas according to Pali tradition.
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seeing the Triyana theory a potentiality for constructing the so-called Buddhist
inclusivism that promotes multiple ends, instead of the Ekayana theory that
supports the single end inclusivism.*

While ‘Arahant’ and ‘Buddha’ concepts are the recurrent themes in Buddhist
literature, Paccekabuddha is rarely mentioned in both the Mahayana and
Theravada suttas. It is found to exist firstly in the Pali Canon, the Isigili Sutta
(M. 116) °' in which the Gotama Buddha reveals that five hundred
Paccekabuddhas were living in Isigili Mountain. Paccekabuddhas with different
names and abilities are listed in this sutta such as Paccekabuddha called Arittha,
Uparittha, Tagarasikhi, Yasassi, Sudassana, Piyadassi, Gandhara, Pindola,
Upasabha, Nitha, Tatha, Sutava, and Bhavitatta. They are portrayed as those
who are "free from sorrow and desire," "overcome their passions," "have
individually attained enlightenment," "noble among men," "the enlightened,"
"desire for becoming is destroyed," "the enlightened one," "removed
defilements, the root of suffering," "the destroyers of pride," "bearing his last
body," "destroyer of the bonds of becoming," "the destroyer of craving," "the
lust free," " attained state of Calm,"
"well freed in mind." The Sutta remarks that: "These and others are

'

cut away the ensnaring root of suffering,’'

Paccekabuddhas of great power whose desires for becoming (re-living) are
destroyed. Do salute these great sages of immeasurable (virtue) who have gone
beyond all attachment and attained Parinibbana."®> All these qualities make
Paccekabuddhas a high position that the Gotama Buddha advised his disciples to
honour them.

Unfortunately, the Isigili Sutta does not give us precise information on the
relationship of the Paccekabuddha and the Gotama Buddha, or the
Sammasambuddha. Whether they get the same liberation (fully enlightened)?
Whether they can coexist together? Whether Paccekabuddha belongs to
"Buddhist" tradition or belongs to other religious traditions? The Sutta
mentioned only five hundred Paccekabuddhas who used to live in this Isigili
Mountain. With this piece of information, therefore, it is uncertainty to conclude
that Paccekabuddha cannot exist at the time when the Sammasabuddha appeared
in this world, and Paccekabuddha is a ‘Buddhist’. Apart from above qualities as

% Kristin Beise Kiblinger (2005), Buddhist Inclusivism: Attitudes Towards Religious Others, London & New
York: Routledge, p.78.

61 Its counterpart is found in the Chinese Ekottarika-Agama (EA 38.7 at T II 723a-c); See Bhikkhu Analayo
(2010), “Paccekabuddhas in the Isigili-sutta and its Ekottarika-agama Parallel,” Canadian Journal of Buddhist
Studies, no. 6, p.9.

%2 Translated by Piyadassi Thera, https://www.accesstoinsight.org/tipitaka/mn/mn.116.piya.html.
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found in the Pali Isigili Sutta, its Chinese counterpart in the Ekottarika Agama
portrays Paccekabuddha with some alternative features:

(1) Five hundred Paccekabuddhas existed before the Gotama Buddha, but they
all decided to cremate their bodies and attained Nirvana when knowing that
the latter will appear soon in this world. Because the Sutta explains this
strange activity, "there cannot be two [persons] called Buddhas in the world
[at the same time]”. Like there cannot be two leaders among travelling
merchants or two kings in one country, so there cannot be two [persons]
called "Supreme One" in one Buddha-field. The Sutta shows that five
hundred Paccekabuddhas could co-exist together (not single), but none of
them can co-exist with the Gotama Buddha (or Sammasambuddha).

(2) When knowing in the next two years a Buddha-to-be (staying in Tusita
Heaven) will appear in the world, they all decided to cremate their bodies.
This seems to indicate, Analayo says, that even with a Bodhisattva, who is in
the final life of his career, not yet a fully awakened Buddha, it is not possible
for Paccekabuddhas to co-exist with him.”

(3) The Sutta also describes how one becomes a Paccekabuddha. That, He
recollects and is afraid of the suffering in hell; leads a homeless life, realises
the impermanent nature of the five aggregates. Having completely realised
that "all that is of a nature to arise is of a nature to cease", he accomplished
the path of a Paccekabuddha. Another discourse in the Ekottarika Agama
(EA 50.10 at T II 814al3) describes the impossible co-existence of
Sammasambuddha and Paccekabuddha:

(4) In a whole acon when the Buddha arises, there will be no Paccekabuddhas.
They can appear only in the acon when no Buddha exists. The Sutta reads:
"In an acon when no Buddha appears in the world, at the time there are
Paccekabuddhas who appear in the world — this is called a small aecon. In an
acon when a Tathagata appears in the world, at that time and in that aeon
there are no Paccekabuddhas who appear in the world — this is called a great
aeon." Again, another discourse in the Ekottarika Agama (EA32.5 at T 11
676¢18) describes:

(5) Paccekabuddhas have no disciples, no followers; and they do not teach the
Dhamma to anyone. These attributions of Paccekabuddha are inferred from
the Agama of the Sarvastivada, existed in the Chinese canon. Comparing the
Pali Isigili Sutta with its Ekottarika Agama parallel, Analayo points out that,

% Bhikkhu Analayo (2010), “Paccekabuddhas in the Isigili-sutta and its Ekottarika-agama Parallel.” Canadian
Journal of Buddhist Studies, no. 6, p.15.
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there seems to exist "some degree of development" and "later expansions"
in both versions specific to each tradition and its viewpoint.**

The theological initiative of the Paccekabuddha notion

The Theravada notion of Paccekabuddha likely shed much light on the issue of
religious diversity. According to Abraham, the Paccekabuddha notion is
substantial evidence against Buddhist exclusivism. By this notion, Kulatissa
Nanda Jayatileke developed an inclusivist position and Schmidt-Leukel
recognizes the doctrinal implication for pluralism. Schmidt-Leukel says,
Paccekabuddha doctrine in early Buddhism likely provides “possible starting
points for breaking up Theravada exclusivism and thus eventually paving the
way for pluralism.”®

However, there exists a vigorous debate amongst scholars on this notion with
different interpretations and implications, i.e. the time when a Paccekabuddha
could exist in this world, and whether he can appear at the same time with a
fully enlightened Buddha. Abraham criticizes a doctrinal criterion in the
Theravada Buddhism that holds that a Paccekabuddha can exist only when a
fully enlightened Buddha and his Samgha disappeared.”® He, nevertheless, as
Schmidt-Leukel points out, does not note the inner-Theravada debate regarding
whether or not other religious teachings may have “any positive role in a
pratyekabuddha’s achievement.”®” A typical instance is a debate between K. N.
Jayatilleke and Dhammavisuddhi. K. N. Jayatilleke develops an inclusivist
position on the Paccekabuddha doctrine and the neutral criterion of Noble
Eightfold Path. ®® However, questioning against this interpretation,
Dhammavisuddhi says although information from the Pali sutta implies the
possibility of liberation outside the Buddhist community, this does not lead to
the conclusion that it happens “within other religious frameworks.” For him, the
path shown by the Buddha is the only path leads to liberation. Although those
who exists independently from Buddhism can discover, it remains distinct from

64 Bhikkhu Analayo (2010), “Paccekabuddhas in the Isigili-sutta and its Ekottarika-agama Parallel.” Canadian
Journal of Buddhist Studies, n0.6, p. 16.

% Schmidt Leukel, (2017), Religious Pluralism and Interreligious Theology, New York: Orbis Books, p.77.

% See Abraham Velez de Cea, (2013), The Buddha and Religious Diversity, New York: Routledge, p. 99-104.

7 Schmidt Leukel, (2017), Religious Pluralism and Interreligious Theology, New York: Orbis Books, p.79.

8 See Jayatilleke, “The Buddhist Attitude to Other Religions,” in Perry Schmidt-Leukel ed., (2013), Buddhism
and Religious Diversity: Critical Concepts in Religious Studies, vol. IV, London & New York: Routledge: p. 88-
108.
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religious other’s teachings.®” It is still an ongoing debate for Theravada
Buddhism to accept the existence of liberation as that of Paccekabuddha within
other religions. As Lily de Silva points out, Theravada Buddhism did not assume
Paccekabuddhas exist independence of Buddhism at a time when the full
teachings (Dhamma) of Sakyamuni Buddha is still available.”
Some Buddhist notions with their flexible meaning gave rise to different
interpretations. For the relevance of the Paccekabuddha notion in the interfaith
dialogue, therefore, we assume to draw out some essential characters from both
the Pali Nikaya and Chinese Agama. However, the more we investigate this
concept, the more we understand precisely what this notion meant in
constructing Buddhist position and its approach to religious diversity. Although
there is a slight disagreement among scholars as to whether Paccekabuddha can
co-exist with Sammasambuddha, following characteristics are commonly
accepted as attributions of a Paccekabuddha that distinguish him from other
Buddhas (Savakabuddha and Sammasambuddha): (1) He realises the truth and
attains liberation by himself, without a teacher. He does not depend on any
Sammasambuddha, even Gotama Buddha, or not hearing his teaching, not under
his guidance for that spiritual attainment (M.iii.69). (2) Unlike
Sammasambuddha, Paccekabuddha does not deliver Dhamma but refers to
remain in solitude. (3) He does not establish a Samgha.
Paccekabuddhas exists independence of Buddhist monasticism, i.e. without
depending on the Gotama Buddha, hearing his Dhamma, living under his
guidance (Samgha). In sum, his existence and his spiritual achievement have no
connection with all three Jewels that constitute a so-called Buddhism. This
results in a new standard of spiritual liberation and the role of Buddhist Samgha.
Liberation in this notion does not label in any religious institution, even
Buddhism that promotes this concept. No religious organization has right to
claim the monopoly of truth or liberation. To be a member of Buddhist Samgha
is a privilege and may guarantee his or her spiritual liberation. However, to be
not a Samgha's member, he or she also has a chance to get liberation and
deserves honourable.”'

% See Ven. Yatadolawatte Dhammavisuddhi, “Does Buddhism Recognize Liberation from Samsara outside its
own Dispensation?” Perry Schmidt-Leukel ed., (2013), Buddhism and Religious Diversity: Critical Concepts in
Religious Studies, vol. IV, London & New York: Routledge: p. 109-116.

70 See Lily de Silva, “The Buddha, the Eightfold Path and the other religions,” in Perry Schmidt-Leukel, ed.,
(2013). Buddhism and Religious Diversity: Critical Concepts in Religious Studies, vol. IV, London & New
York: Routledge, p.117-129.

! This un-dogmatic attitude to the potentiality of liberation outside Buddhist Samgha is also found in other Pali
Suttas. With neutral criteria, the Sotapattisamyutta (S. v. 379) states that those who have no conviction in the
Buddha, Dhamma and Samgha, but who are endowed with the spiritual faculties of faith or self-confidence
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In sum, the Pali Suttas accept Paccekabuddhas as those who discover the truth
for themselves and get enlightenment, not through the historical Buddha’s
teachings. They have not heard his teachings and practised under his guidance.
Their existence is free entirely from any criteria of “Buddhism”, and their
achievement does not depend on whether Buddhism or the Buddha exists. They
don not have to take refuge in the Three Jewels. However, one neutral criterion
remains, i.e. to be a Paccekabuddha, he should fulfil the noble eightfold path,
realise the impermanent nature of five aggregates, recognise the four noble
truths and the dependent origination. For Buddhists, these principles are not the
monopoly of Buddhism, but rather a neutral and universal operation in the
process of liberation. We can infer, J. Abraham Velez de Cea says, if possible
that, although the Gotama Buddha discovered and delivered truth in these forms,
religious others likely uncover and describe them in other shapes and names.
They may contain the same potentiality of liberation as that of the Buddha’s.
The Buddha does not claim to exhaust all the truth, and he also does not intend
to deliver all kind of the truth, but only those consistencies with liberation
(Simsapa Sutta, S.56.31). Further, Truth or Dhamma according to Buddhism has
84.000 nuances. They are delivered as antidotes for different defilements by the
skillful means of the Buddha. Therefore, the above principles taught by the
Buddha may be seen as "Buddhist" representatives of Truth, manifested in the
forms of the four noble truth, the five aggregates, the noble eightfold path. In
other words, religious others may present the Truth in other forms.”
Regarding the possible co-existence of Paccekabuddha and Sammasambuddha,
although Theravada tradition does not accept the simultaneous existence of two
"fully-enlightenment Buddha" *, it does not mention whether or not
Paccekabuddha (if Paccekabuddha is not understood as Sammasambuddha) and
Sammasambuddha can exist at the same time in this world. What the Pali nikaya
(MLIIL.65; A.1.27-8; D.I1.225) states is that the arising of two Buddhas in one
universe at the same time is impossible.”* Further, the Milindapaiiha (236-9)
explains several reasons why two Sammasambuddhas cannot exist

(Saddha), energy (Viriya), mindfulness (Sati), concentration (Samadhi), and wisdom (Pafifia), are not born in
states of woe (Duggati). The Nagaravindeyya Sutta (M. 150) gives us the possibility of liberation in other
traditions with neutral criteria that any recluses who have eliminated greed, hatred, and delusion and those who
have embarked on a course to put an end to these negative traits, deserved to be honoured.

7* See new representatives of Dhamma in J. Abraham Velez de Cea (2013), The Buddha and Religious Diversity,
New York: Routledge.

7 The Mahagovinda Sutta (D.I1.225) reads that: "It is impossible, gentlemen, it cannot happen that two fully-
enlightenment Buddhas should arise simultaneously in a single world system." Impossible of co-existence of two
Buddhas, see more in M.I11.65; A.1.27-8.

7 J. Abraham Velez de Cea (2013), The Buddha and Religious Diversity, New York: Routledge, p. 100.
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simultaneously in one universe. However, like J. Abraham Velez de Cea, Ria
Kloppenborg points out, none of the texts in the Pali canon suggests that
Paccekabuddhas cannot exist simultaneously with Buddhas in the same
universe.”
While the Chinese Agama does not promote the existence of two
Sammasambuddhas at the same time in one world, we do not get a clear
understanding whether it perceives the equality of spiritual achievement (fully
enlightenment) of Paccekabuddha and Sammasambuddha. Explaining for the
intentional cremation, the Chinese Agama gives us two examples and a
conclusion that seem to suggest the equal spiritual status of Paccekabuddha with
Sammasambuddha: Like, there cannot be two leaders among travelling
merchants or two kings in one country, so there cannot be two [persons] called
"Supreme One" in one Buddha-field. If Paccekabuddha is a Sammasambuddha,
then their co-existence is impossible, because this world cannot convey at the
same time the splendid of two supreme Buddhas. However, if he is not
understood as a ‘fully enlightenment" Buddha, then their co-existence is
possible. He does not have to sacrifice himself for the presence of other!
However, it is also possible that the similes and conclusion in this Sutta of
Agama are not entirely consistent in conveying its view. Meanwhile, we should
not depend heavily on the simile, analogy to interpret the Dhamma; keeping in
mind that other Suttas in the Chinese Agamas, if any, may give sound
justifications and more suitable similes. The present research does not claim to
comprehend all aspects of Paccekabuddha, but attempt to show its relevance for
understanding early Buddhist approach to interfaith dialogue.

Paccekabuddha in the context of religious diversity

Paccekabuddha notion plays an initiative role in opening a new vista of Buddhist
dialogue with religious others. Early Buddhists gave their attention to the
existence of religious others, instead of looking inward and ignoring spiritual
values of others. They acknowledged the liberation of others, outside the
monastery. The insight of this concept leads to a non-exclusivist interpretation
of the Buddha’s approach. Buddhism does not claim to possess the monopoly of
truth or liberation. Buddhist also does not claim that only in Buddhism, not in
other traditions, liberation is found. So, this idea should be seen as the first and
foremost step for a genuine dialogue to take place as it acknowledges the
spiritual value of religious others and admires their contributions to society. In

7> See Ria Kloppenborg (1974), The Paccekabuddha: A Buddhist Ascetic, Leiden, Brill.
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other words, it points out at least an un-dogmatic approach of early Buddhism to
religious others.
If Paccekabuddha is equal with the Gotama Buddha regarding spiritual
liberation, then this is a sight of ‘multiple-ends pluralism’ in the language of the
theology of religions. It further implies that the Paccekabuddha notion and
Buddhist doctrines in general, contain an excellent potentiality for promoting a
healthy environment of religious diversity, and shed much light on how
Buddhists should approach and dialogue with religious others. In the context of
religious intolerance and conflict, Paccekabuddha notion may be an practical
solution as it acknowledges the existence of others, the spiritual value of others
and promotes the shared wisdom permeated in all religious traditions.

Conclusion

Despite Buddhist ‘inclusivism’, the Pali sutta contains some seeming superior
claims and exclusive attitudes that likely violate the harmonious environment of
the world religion.”® These exclusive attitudes and superior claims seem to go
against the prevalent movement of religious pluralism. In this regard, the
concept of Paccekabuddha may play the negotiated role in the multiplicity of
voices existed in Pali canon. It turns our attention to another dimension of the
early Buddhist approach to religious diversity. While the superior claims
approach religious others from the Monastic standpoint, this Paccebuddha
notion approaches others in their respective position. The first is from monastic,
and the second from social dimension. However, they are convergent in their
neutral or non-specific tradition criteria such as noble eightfold path, dependent
origination.”’

As above discussed, the notion of Paccekabuddha in the early Buddhism
contains great insight and useful advice for those Buddhists who engage in the
interfaith dialogue. It should be seen as the first attempt of Buddhists to
corporate and coexist with religious others, particularly with Jainism’ in a
shared heritage of India. It reflects a typical approach of early Buddhism to

7% See D.16, the Mahaparinibbana Sutta.

" See the existence of these two tendencies and approaches in Oliver Freiberger (July 2000), “Profiling the
Sangha: Institutional and Non-Institutional Tendencies in Early Buddhist Teachings,” Marburg Journal of
Religion, Volume 5, No. 1.

7 For the relation of this Buddhist concept of Paccekabuddha with Tirthankara in Jain tradition, see S. Vijitha
Kumara (2016), "Jain Shade in Early Buddhism with reference to the Araka Sutta in the Anguttara Nikaya,"
International Journal of Advanced Multidisciplinary Research (IJAMR); Martin G. Wiltshire (1990) Ascetic
Figures before and in Early Buddhism: The Emergence of Gautama as the Buddha, New York: Mouton de
Gruyter; K.R. Norman (1983), "The Pratyeka-Buddha in Buddhism and Jainism", in P. Denwood ed., Buddhist
Studies: Ancient and Modern, London: Curzon, pp. 92—106.
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religious diversity. This role seems to be ignored and replaced by the emergence
of Bodhisattva concept. However, in the present movement of interfaith
dialogues, Buddhists need such initiated notions as that of Paccekabuddha to
draw out their approach in discussing with others.
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From the time of the Buddha and even until now the ‘Vass’ period remains
unchanged for Theravada monks regardless of geographical and climatic
differences. Kathina is a Buddhist festival which comes at the end of vassa, the
three month rainy season retreat for Theravada Buddhists. Kathina can take
place any time within a month from the end of vassa.

The history behind Kathina is that: According to the scriptures a group of thirty
bhikkhus went on a journey to meet the Buddha with the intention of spending
vassa with their master. However, vassa began before they could reach their
destination. It was required by the rules that they stop travelling. So they had to
spend their retreat at Sakerta. They were quite disappointed at not being able to
be with their master. When vassa was over they continued their journey to meet
the Buddha. During the time of the Buddha, there were no proper roads. During
the monsoon season the roads became soggy and muddy. By this, these
bhikkhus reached their master their robes were already muddy and drenched.
They become uncomfortable and embarrassed wearing such wet and dirty robes
in front of their master. So they sat some distance away from the Buddha. When
the teacher saw their physical appearances the Buddha could easily tell they had
a hard time during vassa. During the Buddha’s time monks could not get new
robes easily. They were not allowed to ask someone for it or borrow another
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robe from another monk. They were also not allowed to have a spare robe at that
time.
Seeing what they have endured, the Buddha decided to uplift their spirits by
giving them an assignment to make the robe collectively from the Kathina cloth.
He gave a piece of cloth to the monks and asked them to make a new robe for
one among them. Everyone was encouraged to participate in the preparation.
Today the sewing of the robe is much easier as most of the facilities are
available. The making of the robe during the early days was not simple. First
they have to look all over for pieces of discarded cloth. Then the cloth has to be
dyed with the sap from barks, leaves or flowers which usually give them an
orange colour. That was how the robe was knows as a saffron robe. When they
had enough cloth they will have to look for thread and needle to sew the robe by
hand. In those days the method used involved spreading the piece of cloth on a
frame and stitching them together. This frame is called a “Kathina” so the
“Kathina” means “A wooden frame used when stitching the robes. Its use was
allowed by the Buddha for the monks. The Buddha has asked the monks to use it
properly and keep it carefully in the Kathinasala, i.e., the room in which the
Kathina was used and kept. Any unscrupulous use of the Kathina may involve
the offence of Dukkata.
Certain things have to be fulfilled before the ceremony can become meaningful.
A sangha must consist of at least five bhikkhus. Four of them may decide
officially to give the Kathina cloth to one bhikkhu. The monk appointed must
have completed his vassa and participated in the first invitation. Those who have
entered the first vassa and have broken it and those who entered the second
vassa are not eligible to receive it. This means the Kathina month is the first
month after the end of the first vassa, the last month of the rainy season.
Two ceremonies mark the end of the retreat. First is the invitation ceremony
(Pavarana) and second is the “Robe offering ceremony. The invitation ceremony
has to be held before the robe offering ceremony and this is purely a monastic
practice.
From the early period utile now, lay supporters have made a point of offering
the Kathina cloth at the end of the vassa.
The Kathina ceremony is an important occasion for all the receiver as well as for
the giver. The giver takes interest in preparing the robes which are to be made
within a single day starting from sunrise to the next sunrise where they prepare
the treads to weaving them to dyeing them to stitching them and offering them
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all within this period. Some rules they have to follow before the making thread
and robe that is:
* Take proper bath

* Wash hair
* Have decent dress
* Take Panca Sila

And following category of persons are not allowed inside the barricaded

area:
* Any made member

* Person without taking Pafica Sila

* Person under influence of intoxication
* Woman in family away.

The cloth is formally presented to two bhikkhus that have been agreed upon by

the Sangha. Then once the Kathin robe is ready it will be offered to the monk

who has been nominated to receive the robe. The ceremony will end with a

Dana for the Mahasamgha.

The Kathina Dana is an occasion where we get an opportunity to offer robes and

requisite to the sangha who have spent the three months rain retreat. The

Kathina Ceremony is held in all the monasteries where monks have undertaken

vassa but this can be done only once in one monastery and once a year. It is not

only a merit making field but is also an occasion to rejoice, celebrate and

thanksgiving to the Venerable monks and show our gratitude to the elderly and

love to our young ones. It gives us an occasion to be together and share our joys

and togetherness.
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The Phimai Historical Park is situated in the centre of Phimai city which is surrounded by an
ancient moat in the Korat Province of Northeast Thailand (Plate 1). Prasat Phimai stands as a
distinct reminder of the intermingling of Buddhism and Hinduism that continues to survive in
Thailand till today. The aim of this paper is to study the iconographic, and iconological aspects
of select narrative reliefs on the lintels and of few sculptures — ascribing to Mahayana
Buddhism and esoteric practices in Thailand. Phimai was the extent of the ancient Khmer
empire from the 10"-13" centuries CE. The Phimai Temple was built under the patronages of
Khmer King Jayavarman VI (1080-1107 CE) till the reign of King Jayavarman VII (1181-1218
CE). Today, it is the largest Buddhist sanctuary in Thailand built by Khmer rulers and its
construction is analogous to the building of the colossal Khmer structure of Angkor Wat in
Cambodia.

The Phimai Historical Park is approached from the southern gate, which is also the largest
gateway. The Phimai temple complex can be architecturally divided into three broad sections,
which includes the main temple with two subsidiary shrines, namely Prang Hin Daeng and
Prang Phromathat. Prang Phromathat was built later during the reign of Jayavarman VII as it
houses his sculpture along with his queen. The temple has lintels based on the Buddha’s life,
depiction of esoteric Buddhist deities along with an image of the Buddha Mucalinda in the
garbha grha as well as Hindu representations of the Ramayana on the lintels and pediments
outside the temple.

It is certain that Mahayana Buddhism was not the state religion during the 11th century
CE, yet it was widely patronised by the local Khmer kings till the reign of Jayavarman VII
(1181-1218 CE), who converted to Buddhism. Inside the Phimai temple, in the garbha
grha, the sculpture of Buddha Mucalinda is surrounded by ornately carved lintels of
Buddha'’s enlightenment, Buddha’s first sermon, and esoteric depictions of Vajrasattva
and Trailokyavijaya. Further, sculptures of Hevajra, Prajiaparamita and Bhaisajyaguru
found from the temple and nearby regions establish a prevailing esoteric cult thus,
linking the central Khmer kingdom with the border areas which now lies in Northeast of
Thailand.
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The role of ‘icon’ and ‘image’ in order to understand Prasat Phimai’s religious and
historical importance to understand the extent of Khmer art and archaeology. The word
‘icon’ refers to a pictorial representation, a sign related to a referent or an object
whereas the word ‘image’ means a representation of the external form, an imitation and
likeness. At Phimai, the role of icon and image can be understood by analysing its visual
data. As mentioned above, the various deities seen inside the temple represent the iconic
measure of the temple, whereas Phimai’s image, at large, belongs to a wider context of
Buddhism. The narrative and Buddhist sculptures found from the site establishes the
icons as a mode of worship at Phimai; by subsuming Hindu ideologies of the Khmer
kings within its fold, the local Buddhist rulers at Phimai established the temple’s image
as a centre for Mahayana Buddhist practice and esoteric rituals.

A Look at the Icon and the Image through select Lintels and Sculptures at Prasat
Phimai:

Plate 1: Aerial view of the Prasat hirflai. After, The Aerial Views of Seven Khmer
Sanctuaries in Thailand.

1. The Assault of Mara (Plate 2)

From the main entrance on the southern side, the first lintel is of a pre-enlightenment
event, wherein the Buddha is vanquishing Mara (personified as a demon) upon his
enlightenment. The subject matter of this episode is widely known as Enlightenment of
Buddha or Temptation of Mara in Indian art whereas in Thai and Khmer art in Southeast
Asia, this event is also known as Maravijaya’® or also known as the Buddha’s victory
over Mara. In the art historical context, the spatio-temporal setting of this scene places
the Buddha in the centre under a Bodhi tree, while making a bhumisparsa mudra or
touching the earth gesture to call upon Bhu devi (earth goddess) to witness his
enlightenment. To prevent the Buddha from gaining abhisambodhi or supreme-
enlightenment, Mara castes upon him an army of fierce animals, wrathful beings, and his
own daughters to enchant and deter the Buddha from his resolution, as also mentioned
in the Anguttara Nikaya.

7 Piriya Karairiksh. The Roots of Thai Art. Trns. Narisa Chakrabongse (Bangkok: River Books, 2012),
316.
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The original Maravijaya lintel of Prasat Phimai is at present housed in the Phimai
National Museum while a replica is placed in-situ. The lintel is divided into two sections.
The lower section is haphazardly arranged with a chaotic depiction of a battle scene.
Even though the lintel is badly damaged, one can still understand the chaos of the lower
section in the light of this event. A three-headed multi-armed figure can be seen riding
an elephant, a lion and a garuda on either side to depict the various animals aiding Mara
during his conquest. Mara’s and his army are depicted while attacking the Buddha from
attaining enlightenment as visible through the charging swords and spears. On the top
register, the Buddha is seated in the centre, he is surrounded by heavenly beings who
have come to pay homage to the him. The contrasting emotions of the temptation of
Mara as well as the Buddha’s attainment of enlightenment is visually and spatially
created by dividing the lintel into two modes of depiction.

Plate 2: Assault of Mara, Lintel, Prasat Phimai. © Sama Haq

2. Buddha’s First Sermon (Plate 3)

The lintel on the western doorway of the garbha grha has a standing Buddha image in
the centre flanked by many devotees and rows of musicians and attendants. Scholars are
of different opinions whether this lintel depicts the first sermon given to a group of
pancvargiya bhikkis in Mrgdava at ISipatana or a representation of funerary rights and
rituals as the ascetics are also seen holding caskets.8 The Phimai lintel shows the
Buddha in the centre in a hieratic order under a wide arching and ornately carved Bodhi
tree. He is surrounded by a number of bearded ascetics who are seated in a cross-legged
manner, a depiction widely seen at Angkor-Wat as well. These seem not to be the
pancvargiya bhikkiis as they are more than five.

In the centre of the top register, the standing image of a bejewlled Buddha has been
interpreted as the apocryphal figure of Jambupati. According to the early interpretations
by the French and Thai scholars, George Ceedés and Manit Valibhotama?®l, the legend of
the Jambupati is placed during the reign of the famous Buddhist King Bimbisara. The

% Hiram Woodward. The Art and Architecture of Thailand — From Prehistoric Times through the
Thirteenth Century (Netherland: Brill and Leiden Publication, 2005), 150-151.

81 Manit Vallibhotama. Guide to Phimai and the Antiquities in the Province of Nagara Rajasimha.
Trns. by Subhadradis Diskul. (Bangkok: The Fine Arts Department, B.E. 2505), 44.; Piriya Krairiksh,
311.
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legend ascribes to the Buddha magically changing his monastic robe into a royal regalia,
in the likeness of a wealthy king, to confound an arrogant king, Jamubudeva. Seeing the
Buddha’s stature as the rajadhiraja, the proud king abdicates his throne and joins the

Plate 3: Buddha’s first sermon, Lintel, Prasat Phimai. © Sama Haq

sangha.t? The legend of Jambupati, apparently unknown in India, was originated in 14t
century CE in the Pyu kingdom of Burma, which practised Theravada Buddhism and is
definitely later than the Phimai lintel. Hence, the Buddha figure can also be understood
as a crowned Buddha image as prevalent in Thai and Cambodian art and Southeast Asian
art at large.

3. Trailokyavijaya (Plate 4)

Plate 4: Trailokavijaya, Lintel, Prasat Phimai. © Sama Haq

The southern lintel inside the temple has a narrative frieze of Trailokyavijaya, as also
mentioned in the southern doorway inscription K.397, ‘Kamrateng Chakata Senapati
Trilokavijaya’ or Trailokyavijaya - the Universal Ruler and Commander.83 In the long list
of wrathful deities worshipped as destroyers of obstacles, Trailokyavijaya is known by
various epithets such as vidyaraja, mahakrodharadja, krodhavighnantaka etc.,84 befitting
his stature as a major guardian deity for the protection of esoteric Buddhism. As

82 Carol Stratton. Buddhist Sculptures of Northern Thailand (Thailand: Silkworm Publications, 2004),
58.

% Hiram Woodward., 147.

84 Rob Linrothe. Ruthless Compassion: Wrathful Deities in Early Indo-Tibetan Art (London: Seri
India Publication, 1999), 19.
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mentioned in the sadhana 262 of the Sadhanamala, in his hands, he holds a vajra and a
ghanta, which are also symbolic of his firmness of mind and resolution.8>

According to the Sarvatathagatatattvasamgraha Tantra, written around 7% century CE,
Trailokyavijaya, as an emanation of Vajrapani, is shown as unfeelingly looming over the

Plate 5: Jayavarman VII, Prang Phromathat, Prasat Phimai. © Sama Haq

Hindu gods Siva and Parvati.8¢ The lintel is divided into two equal halves. An image of a
dancing Trailokyavijaya divides the frieze in the centre, dancing on a corpse. On the
upper register, there is a band of five dhyani Buddhas in different niches. On the lower
register, two attendant figures or subsidiary deities surround him with similar
attributes in their hands. Accompanying them is a group of yoginis dancing on corpse(s).
Jean Boisselier is of the opinion that the dancing figures in the lintels at Phimai depict
the dancing yoginis or a growing yogini cult at Phimai, pertaining to esoteric Buddhist
practices. 87 Peter Sharrock states that the yoginis are not mere decorative
ornamentations of the temple structure, they belong to Phimai as “the key intercessors”
of an already growing esoteric Buddhist cult of Khmer art in the Northeast Thailand.?8

4. Jayavarman VII (Plate 5)
Apart from the Buddhist narrative friezes inside the temple complex at Prasat Phimai,
few Khmer Buddhist sculptures have also been found from the adjoining shrines within

8 Benoytosh Bhattacharya. ed,. Sadhanamala, Vol. I, Gaekwad’s Oriental Series (Baroda: Central
Library, 1925), 79.; Benoytosh Bhattacharya. The Indian Buddhist Iconography Based on the
Sadhanamala (Calcutta: K.L. Mukhopadhyay, 1958), 184.

% Lokesh Chandra. Dictionary of Buddhist Iconography, Volume-12 (New Delhi: Aditya Prakashan,
2002), 3645.

87 Jean Boisselier. Asie du Sud-est : Le Cambodge (Paris: Picard, 1966), 304-305.

% Peter D. Sharrock. ‘The Yoginis of Bayon’ in Yogini in South Asia: Interdisciplinary Approaches
edited by Istvan Keul (London: Routledge, 2013), 121.
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the Phimai temple complex. Sculptures found from the subsidiary shrine of Prang
Phromathat is of significant value as it depicts a robust portraitures of the King
Jayavarman VII and his consort, Queen Jayarajadevi.8? The shrine was built during the
reign of King Jayavarman VII who became the first Khmer king to establish Buddhism as
the state religion. Under his patronage, esoteric Buddhism flourished throughout the
Khmer territory with the ambitious building program such as at Preah Khan, Bayon, Ta
Prohm, Banteay Kdei, etc. in Cambodia.

Plate 6: Jayarajadevi, Prang Phromathat, Prasat Phimai. After, Journal of Siam Society,
Vol XVII.

Following the Indian devaraja cult, the Khmer King, Jayavarman VII came to be identified
as a deified manifestation of Buddha Lokes$vara or LokeS$vararaja in Khmer art and
archaeology. To continue with the religious and political lineage, Jayavarman VII
ascribed his family with the Mahayana Buddhist pantheon during his lifetime, which was
almost at par with the previous Hindu rulers. He is famous to have consecrated his
father as Bodhisattva Avalokite$vara, his mother as Prajiaparamita (goddess of wisdom
and compassion), Queen Jayarajadevi as Goddess Tara (the savior). Inside his shrine, the
portrait sculpture of Jayavarman VII is facing the Phimai temple, he is seated in a
samadhi on a high yet very crudely executed pedestal. Due to broken arms, it is difficult
to understand the hand gestures of the Jayavarman sculpture. The sculpture speaks of a
simplistic, detached persona of the god-king and is similar to the sculptures of
Jayavarman VII commemorating esoteric Buddhist temples as seen in the Phnom Penh
Museum sculpture as well.

89 Christoph Pottier. ‘Le Rois dans le temple : le cas de Jayavarman VII, de Phimai a Angkor’. In
Bulletin D’Etudes Indiennes, N°3, 2015. France : Association Francaise Pour Les Etudes Indiennes,
2015, 426-428. ; Major Erik Seidenfaden. ‘An Excursion to Phimai - a temple city in the Khorat
Province’. In The Journal of the Siam Society, Vol XVII. Bangkok: Thailand Research Society,
1969), 11-12.
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5. Jayarajadevi (Plate 6)

French archival records of the restoration in Prasat Phimai mentions another sculpture
of Queen Jayarajadevi found along with the sculpture of Jayavarman VII inside Prang
Phromathat. In the royal court of Jayavarman VII, Queen Jayarajadevi was personified as
Goddess Tara, the goddess of wisdom and compassion. With the growing Lokesvara cult,
the benevolent qualities of Goddess Tara were assimilated with Prajiaparamita cult, the
mother of all wisdom and compassion. Although, Jayavarman VII consecrated his mother
as an embodiment of Prajfiaparamita, his Queen Jayarajadevi also came to be associated
with this aspect, as seen in inscriptions and royal portraits found from Khmer temples.
In Khmer art, Goddess Tara shares similar iconographic attributes with Prajfiaparamita,
such as they both hold a lotus and sacred text in either hands with an effigy of a Dhyani
Buddha on their coiffure. In India, the earliest representation of Prajfiaparamita dates
back to her sculptures in the Ellora Caves during 7t century CE making vyakhyadna
mudra or the teaching gesture through her right hand and holding a lotus with a
manuscript in the left hand.” In the Phimai sculpture, the queen is sitting, kneeling
down and praying as compared to a sattva-paryanka or cross-legged dsana of
Prajfiaparamita’s iconography. She is wearing a sarong with a typical Bayon style fish-
tailed sash fastened with a broad girdle belt while her upper body is bare. She has an
effigy of Amitabha Buddha on her conical usnisa which is made up of tiered rows of lotus
petal as an iconographical detailing of her royal portraiture.®?

To conclude, Phimai sits at the crossroads of Buddhist-Hindu practices prevalent during
the reign of Jayavarman VI and VII. The overlapping of these traditions had opened a
religio-philosophical dialogue in the mainland as well as the northeast frontier of the
Khmer territories. Through a survey of the lintels and the sculptures, the paper has shed
light on the significance and religious orientation vis-a-vis the esoteric Buddhist
practices at Prasat Phimai. The temple continues its legacy as one of the earliest
Mahayana Buddhist temples under Khmer kingship and patronage in the northeast of
Thailand. The depiction of key events associated with Buddha's life events, the esoteric
Buddhist deities, and the royal portraits represents the growing interest in Buddhist
values and its ritual aspects. Apart from iconographic and epigraphic interpretations of
Phimai’s icons and images, a symbolic understanding of Prasat Phimai is also
undertaken by assimilating the narratological evidence of the sculptural tradition.

*This paper is a part of the author’s ongoing doctoral research on ‘Prasat Phimai: an Art Historical
Study of a Khmer Buddhist Temple of Northeast Thailand (11th - 13th Centuries CE)’ supervised by Prof.
(Dr.) Anupa Pande, Head, Dept. of History of Art, Pro-Vice Chancellor, National Museum Institute,
India, and co-supervised by Dr. Cheda Tingschanchali, Associate Professor, Faculty of Art History and

% Miranda Shaw. Buddhist Goddesses of India. (New Jersey: Princeton University Press, 2006), 172.
91 Piriya Krairiksh. Khmer Bronzes - A Selection from the Suan Phka Tevoda Collection (Bangkok:
Corner Bank, 1981), 35.
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Archaeology, Silpakorn University, Bangkok, Thailand. The author would like to thank her
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PERSONALITY OF HUMAN BEING

The personality of human being in Upanisada is made up of sixteen
parts (Sodasakala in skt). These sixteen parts are given as follows:

i) Five organs of action (karmendriya),

ii)  Five organs of knowledge (jiianendriya),
iii)  Five vital breaths (parnica-prana), and
iv) A mind (manas).

With respect to all these parts, the soul is known as sixteen-part self
(Sodasakala-purusa). °2 In the Upanisada this ‘Purusa’ is known as
nineteenth mouthed-person (ekonvin -satimukhaha).®3 Here mind is
considered four fold viz., manas, buddhi, citta and ahankara. This whole
division of the personality, in fact, forms types of bodies of human
personality as - the physical and the psychic. The physical body consists of
the five organs of action and five organs of knowledge. The psychic body
consists of the four fold mind (manas, buddhi, citta and ahnkara), which in
the Upanisada is known as Jiva.%*

Jainas believe that the Jiva out of ignorance indulges into four passion.
These four passions are as follows - anger (krodha), greed (lobha), pride

2 Chandogya Upnisada., VI, 71.
> Mundaka Upnisada., 3-4.
o4 Chandogya Upnisada., VI, 3.2, 8.1.
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(mana) and delusion (maya). These are known as ‘Kasaya’ or
‘bhavakarman’. Due to these kasaya or bhavakarman in the Jiva, the karmika
matter sticks to the soul and develops for him mind, senses and body
according to his previous merits or demerits. The flow of matter to the soul
is known as ‘Asrava’. This is how a Jiva acquires a personality.

According to Sarnkhya philosophy the physical body of a person is
formed by five elements - earth, water, fire, air and ether and psychic body
is formed by mahattattava (intellect), ahnkara (ego), manas (mind), five
sense organs, five motor organs and five tanmatras. This aggregate is
known as subtle body (Ariga Sarira or Siksma Sarira). This continues life
after life till the man realizes the truth.%®

The theory of Carvaka explains that the personality of human is made
of four elements - the earth, water, five and the air. They ignore the fifth
element space as null and void which is considered in Upanisada. All these
four elements of matter combined together in a particular way to give rise
to the human body having consciousness. Consciousness ceases apparently
with the body. Thus body, qualified with consciousness, is the personality
according to Carvakas.

In Buddhism, there is no soul or self. Then what we are? The Buddha
answers that we are composed of five skandhas, which can be translated as
aggregates.

The Buddha identifies five aggregates by which the personality of
human being has been constructed. These five aggregates are given as -

1)  Matter (Rupakkhandha)

2)  Sensation or feeling (Vedanakhandha)
3)  Perception (Sannakkhandha)

4)  Mental constituents (Sarnkharakkhanda)
5)  Consciousness (Viiinanakkhandha)

In Pali connon, in the Anattalakkhana Sutta is found in Samyutta
Nikaya. The discourse is found in Samyutta Nikdya as - feeling ... perception
... consciousness are not the self.97

> Sharma, Adarsha, Personality in the Bhagwad Gita, Adarsh Publication, Sonepat, 2000 :

1.13.
** Tbid.: 1.28.
?7 Sariyutta Nikaya., IIL, p. 67.
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The human personality could be accounted for only by recognizing a
spiritual substance different from the physical body (arffiam jivam afifiam
sariram). For other, only a sensibly identifiable physical body (tam jivam
tam sariram) was required when the Buddha rejected the self as a spiritual
substance, he was perceived as someone who, like the latter group,
advocated the annihilation of a really existing conscious person.®®

Midway between the ‘Purusa’ (soul) of the Upanisads and the Puggala
(person) of the Nikayas is the expression ‘Purisa Puggala’. The term
‘Pudgala’ is usually translated as ‘soul’, but in reality Pudgala is here
synonymous with a personality, an ego, a self, an individual, a living being, a
conscious agent. Ordinary Pudgala means a living being who is badly
associated with Kama, Rupa, Lobha, Aharnikara, Moha (desire, form, greed,
egohood and delusion), and sensitive factors. Buddhism never denied this
existence of a personality or Pudgala in the empirical sense. It includes the
mental elements, the physical body and external objects as far as they
constitute the experience of a given personality. The representations of 18
Dhatus or the classes of elements combine together to produce this inter-
connected stream. There is a special force called ‘Prapti’, which holds these
elements combined. It operates only within the limits of a single stream and
not beyond. This stream of elements kept together and, not limited to
present life, having its root in past existence and its continuation in future
ones, is the Buddhistic counterpart of the soul or the self of other systems.
There is no spiritual substance apart from the mental elements or faculties
that are conceived as subtle realities. There is no soul apart from feelings,
ideas and volitions.?®

DESTINY OF HUMAN BEING

To this question, there are so many ideas have been given by different
thinkers. Among them, there three are accepted by many. These three are
as - theism, fatalism and accidentalism.

Theism believes in God or supernatural power. It attributes our
identity to God’s power. God is the one who creates our life and design
every event that happens in our life. Therefore, whatever happens in our
life, whether it is good or bad, is created by God or by will of God. Only God
has the power to change our destiny. We, as human being, have no power to
change our life or our destiny. We have no rely on God to change our

% Kalupanana, David J.,4 History of Buddhist Philosophy, Motilal Banarsidass, delhi, 1994
: 68.

Pathak, Mandarnath, Human Life and Teaching of Buddha, Antique Publications, new
delhi : 103.

99
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destiny. It is this reason what we must prey God for his mercy.

Fatalism upholds that our present life is predetermined. They believe
life is predetermined. They believe that every event that happend, is
absolutely predetermined. It is fate whether one is rich or poor, fortune or
misfortune. Under this view, we have no hope to change our destiny. What
we can do is just to accept our life because that it our fate.

Accidentalist promulgates that everything that happens in all by
accident. There is neither God’s will nor fate. Just as leaves that fade during
the autumn. When the wind blows, some may fall in the middle of sweet
flowers or in stinking pit, they are happening by accident. So is our destiny.
By chance, some may be luckily born in the noble families and some may be
unfortunately born in the humble families. In a word, fortune or misfortune
is just by accident. There is no other power behind them. Under this we are
nothing to do with our destiny.

The above three view; we find hard to accept because all these three
views are negative. They all deny our power to turn our lives. In this regard,
Buddhism provides an answer which is positive and reasonable. According
to the Buddha human destiny is neither controlled by God nor
predetermined nor by accident. However, the Buddha said, Kamma is
primary cause of our present life, or to a certain extent, we may say that it is
Kamma that determines human life and his destiny.

The destiny of every individual is determined by what he is and by
what he does; and what any individual is to be or to do is determined by
what he is living for, thinking for or working for. Plan is not being made by
some outside force. Man is making himself with the power of those forces
and elements that he employs in his thought and his work; and in all his
efforts, physical or mental, he invariably follows his ideals.

The word ‘destiny’, used in religion has its application to the sole’s
discipline and to the goal which such a discipline implies along with its
reference to the Divine Being apart from whom any exposition of it in a
scheme of the religious interpretation of reality becomes divested of all its
meaning and reduced to a mere platitude. ‘Destiny’ sometimes stands for
‘providence’ in which sense it indicates the ultimate reality, the ground or
principle which ordinary things to exist or happen as they ordinarily do.1%°

The destiny of a man is depends on the Karma directly according to
the Buddhism. In the Milinda Pariha, we find Nagasena saying "it is through

1% B.P., Vidhyarthi, Divine Personality & Human Life in Ramanuja, Pataudi House,

Daryaganj, New Delhi, 1978 : 197.
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a difference in their karma that men are not all alike, but some handsome
and some ugly, some powerful and some weak, some rich and some poor,
some of high degree and some of low degree, some wise and some
foolish."101 Karma produces its effect in this life or any other life only when
there is covetousness, antipathy and infatuation. But when a men’s deed are
performs without covetousness, arise without covetousness and are
occasioned without covetousness, then in as much as covetousness is gone
these deeds are abandoned, uprooted, pulled out of the ground like a
palmyra tree and become non-existent and not liable to spring up again in
future."102

Karma by itself without craving (tanha) is incapable of bearing good
or bad fruits. It is given in the Mahasatipatthana Sutta - "even this craving,
potent for rebirth, that is accompanied by lust and self-indulgence, seeking
satisfaction now here, now there, to wit, the craving for the life of sense, the
craving for becoming and the craving for not becoming." "Craving for things
visible, craving for things audible, craving for things that may be smelt,
tasted, touched, for things in memory recalled. These are the things in this
world that are dear, that are pleasant. There does craving take its rise, there
does it dwell. "103

Just because of ignorance man has a desire for worldly things and he
think that it is destiny to get the desirable thing. In the Second Noble Truth
Buddha says, there are three types of desire or craving (tanha) -

1) Kama-tanha (craving for sense pleasure)
i1)  Bhava-tanha (craving for existence and becoming)
iii)  Vibhava-tanha (craving for non-existence)

As the third type suggests, it is just as wrong to crave no further
rebirth as it is to crave being. It is best to remain detached from either
rebirth or being.104 As long as there is this ‘craving’ to be and become,
the cycle of continuity (Samsara) of suffering (dukkha) goes on. That is the
ground why the Buddh say, "verily it is the utter passionless cessation of,
the giving up, the for shaking, the release form, the absence of longing for
the craving (tanha)."1% Craving is closely connected to grasping (upadana)

%! Dasgupta, Surendranath, A History of Indian Philosophy, Vol. 1, Motilal Banarsidas,

Delhi : 107.

12 Tbid., ( Digha Nikaya-ii p. 308-309).

19 Ibid.

104 Olson, Carl., The Different Paths of Buddhism A Narrative Historical Introduction,
Rutges University press, New Brunswick, New Jersey and London, 2005 : 53.

19 Sarhyutta Nikaya, IV, p. 42.
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in the sense of attachment to the objects one is grasping. In other words,
grasping is the fuel that keeps the fire burning. Grasping also plays a more
subtle part in the process of causation because it involves an emotional
investment in the object of its focus. As the fuel of craving (tanha), grasping
(upadana) forms the bridge between consciousness and rebirth by
providing the means by which Kamma and conscious energy pass to a new
mode of existence.106

Buddhism says that Kamma is the cause of our destiny.
Here a question may arise that could our destiny be changed? Buddhism
replied positively to answer this question. According to Buddhist theory of
Kamma, we often hear that - "do good, be good; do bad, be bad" and "what
you sow, what you reap." This is the essential principle based on which the
law of Kamma operates. According to this principle, to a certain extent, we
can say that our present life is a result of our past Kamma, or our destiny is
determined by our past Kamma. However, this does not mean that every
event that happen in our present life is absolutely a result of our past
Kamma. Determination is hold by fatalism and is strongly rejected by the
Buddha. If everything that happens in our present life is absolutely a result
of our past kamma. Then, there is no hope for us to change our destiny and
it is also meaningless for us to practice dhamma in order to obtain a better
life in future because everything is predetermined.

The law of kamma taught by fatalism is somewhat mechanical
because it is established on the basis of single cause and single effect.
However, it becomes flexible when this law is interpreted by the Buddha in
connection with the doctrine of dependent origination. According to this
doctrine, everything is conditioned or coexisted. There is nothing that
comes to being under one single cause or condition. This is to say that a
past kamma could be a cause of a present effect. However, without causal
conditions, the effect does not always take place.

In Pali text it is said in Lonaphala suttal®’ of Anguttara Nikaya that if
we put a handful of salt into a bowl of water, the water may become salty;
but if we put the same amount of salt into the ocean, the water in the ocean
will not become salty because of the great amount of water. Although we
create evil deeds in the past, if we do good deeds right now on, we may be
avoided of evil result as the stored merit becomes greater.

Buddhism says that a person can change his destiny by his own
deeds. The Buddha says that man suffer from different kinds of miseries.

196 Olson, Carl., Op.cit.: 48.
17" Anguttara Nikaya, III, p. 99.
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These miseries depend on some conditions. If these conditions are
removed, misery would cease. It should be noted that liberation from
misery is a state attainable here in this life, if certain conditions are fulfilled.
When the perfect control of passions and constant contemplation of truth
lead a person through the stages of concentration to perfect wisdom, he is
no longer under the sway of worldly attachment. He has broken all fetters
that bound him to the world. He is, therefore, free or liberated. He is said to
have become Arhat. Arhat means a venerable person. The state of Arhatship
is more properly known as Nirvana which means the extinction of passions
and also misery.108

Nirvana is the only real destiny awaiting humanity, for it is the only
escape from conditioned existence. That which is conditioned is
phenomenal; that which is phenomenal can be perceived, defined and
measured. It is subject to the limitations to time and space. That which is
within the limit of time and space is necessarily transient and subject to the
law of change. That which is subject to the sovereignty of the law of change
is not happy or secure from danger, because it is impermanent. The
ultimate object of man is not to achieve what is impermanent, but that
which is everlasting, what is everlasting must be beyond all conditions and
limitations; it 1is absolute. Hence Nirvana is indefinable and
immeasurable.10°

1% pathak Mandar Nath, Op.Cit.:160.
"% Tbid.: 167.
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